3 — — "Lt , 7 —U—— — — — — * — — ame a „ 
| 2 oft 
, 4 * 
| 2 3 


coniured. 


#2 
* 
” 


L | 


- 


_ * I 5 i 
: N oo Platt Vo UI * * r Ty » * : 
cu ' _—_ b 2 "OW : e e e wo} „ 4 . * * 3 vs © 2 * — 
— _ A 4 8 
* : a 
— * 1 
e . 1. 
g i 


LONDON f 
Adam Iflip for William Mats, 
dwclling in Fleetſtreet at the ſigu of 


Printed by 


che Hand and Plough. Am 
oY, 96. | 


PO IR _ — Ay * N Wake ae. > ads nl + JIA & "HP 3 
F 
& 
* 
0 
* 
. 
* 
« 
4 * 
* 
= 
n . 
A 
T a 
* Ky 
* e 
LY 
% 
* 
* 
— 5 
* 
* 
1 * 
2 © 
2 ce 
ä N 
- > 
2 * 
A 
- 
<4 . 
i W. 
Co 
— 9 . 
* * 
* > 
F 
* 
* y * 
1 
«a> * 4 $ 2 ö 
. : , 
* : 
* a 
* 1 
ö * 
1 7 
4 
* 
— , ; 7 
of | 2 
* 0 | ** 
4 "4 b k 
I 
— 
8 „ * 
r 
N 5 
| 7 — 2 ä — LY j 
- A » * 
Y 5 - 
2 = 


4 i 8 
' &2 C25 TN . 2 


TO THE RIGHT How 
norable and learned fir John Forteſcne, 


knight, Chancellor of theExchecker, Ma- 


ſter ofthe Wardrope,and one of hir Maieſties right 
Honorable pi iuie Counſell, 


I lvbt Honourable, allured by © 
| your Wiſdome,and animated 
| by your authority,the one ex- 


w ve your iudgement to determin on, 
and authoritie to countenance : for what 
Jour iudgement ſhall winke at, the world 
. Ay _ 


1 he pie. 
n ill applaud, and what your authority 
ſhall countenance, ignorant detrattion 
d are not miſconſter: ſo then ſpadowed vn. 
dier the ſlrong ſhield of your fauor, [ net- 
ther ſuſpect mycauſe,nor feare mine ene- 
mies; wax afraid of the curious, or aba- 
ſhed at the enutous : accept therfore moſt 
Noble Lord this poore wreck of my wit, 
that hath no hope of. cterniti? but by your 
grace „ nor defence from miſreports but 
your name, neither any more felicitie then 
Jour allowance, and thinke of the writer 
470 him that giuetb, what bis rioh will 
can for thoſe fauours which his weake 
ee eee 
Jour 40nour thut place in heauen- which, 
your charitie and pietiæ to all the lear- 


a 


ned juſtly deſerueth on earth, I 
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umbly take my leaue;this pf * | 
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Tothe Reader whatſoeuer, T. L. 
F ſendeth greeting. 


Duurteous, ſith you haue long time drawn 

«AS [the weeds of my wit, and fed your ſelues 
with the cockle of my conceits,I baue at 
Eaſt made yougleaners of my barueſt and 

partakers of my experience, Here ſhall you find that 
which Ariſtotle requireth in euery ſcience, probabi- 
litie in argument, and demonſtration and trutb in 
tbeend: here ſbal you find the ſiile yarieng according 
to the matter, the matter ſutable te the ſule, and. all 
of theſe aimed to profit : The reading hereof requi- 
reth, Tota hominem, & non diſtractum, ſar abere 
u as much loft in ſighting ouer, as man Klaas, 
wareleaf the title make you ſuſpect, compare it with 
the malter, it will anſwer you: if the matter, apply it 
with the cenſures of the learned,theywill countenance 
the ſaree ; if the handling, 7 repent me not, ſor I bad 
rather you ſhould now condemn me for default in Re- 
thoricke,then as in times paſt, commend my ſtile, and 
lament my iudgement neither let it ſceme diſplea- 
ſant, tbat herren I affetÞa20t Vain flouriſh, for that I 
am experienced in this point of the lam, that the mma 
Is migbtier then the worde; beſide, this is a certaine 
principle, 


- —_— 


ry ſeth biedrugs,fo do f my delights , I make no 


memories. Theſe con 


FW To the Reader. 
principit, Vbi mens eſt certa, de verbis non cutã- 
tur : The Poet ſaw this when be ſong thus 

Ornari res, ipſa negat contenta doceri. 
Thus reſolued both of the matter, and ſariſſped in 
my met bod I leaue the whole to Jour iuagement = 
which if they be not depraued with enuie, wil be bet- 
tered in knowledge,and if not carried away with o- 
prnron;will receine much profit. For as the eApatbica- 


fate —_— — — 
by the haſt, are corrupted by l wan- 
ting matter to ſol themſelues had need of good words 
to fute theme play you therefore the wiſe marchuuer, 
buy not that only which * e the eie, and tos - 
cheth the care, but buy that which perfecterh the 


indrement and evricheth the memorie, The h 


that ir light tempreth the mind and ruaniſheth., bat 


thoſe pri that haften our experience our 
— fred peed niger tee 


ar beſt ploaſeth yousfor to beſhort , my ſcope ir 
| Jour profit, and my good Genius, your 


| Yours inaf] profitable delights. 


7. L. 


The Duel u 


a Pidlt the inhoſpitable mountains of 
3. Egipt (during the raigne of Conſtan- 
V rine the renowmed and religious Ro- 
man Empero2)there liued a vertuous - 

and ſolitarie Hermit called Anthony, 

dg, who fozlaking his poſſeſſions, which 
were great, and renouncing the 

% wo;lbdas vaine., made the paze. rich 

: by his liberalitte a and bis ſoule happte by his charitie, his 
bodtlp deſires, he ſuppꝛeſſed by faſt, his ſouls perturbations, 
by conſtant reſiſt , his ſollace, was ſolitude, bis pleaſure, 
pꝛaier: his law, godlle feare, his hope heaven, bis dinner 
time, the ſun ſet: his nights reſt, watchfull meditation: if he 
lept, it was ſtanding, to moztifie his fleſh; if he pꝛaid, it was 
kneeling, to ſhe w his humilitie: bis meat, bzead; bis ſauce, 
(alt; his dzinke, water; his pꝛofeſſion was ignozance, but in 
heauenlie things; and bis knowledge perfect wiſdome, (nof 
expꝛeſſed in vanitie of woꝛdes, but in vertne and pzaauiſe of 
god des.) To this holy Hermit reſozted many, ſome pꝛeſu⸗ 
ming on their owne wits, other ſuſpeuing their owne tnfir- 
mities; this to receiue councell in his diſcontent, that ta ga- 


tber comfozt It om his gholtlie pꝛeachings, (foz they com 


monly are molt apt to refozme others, wos haue maiſfered 


their affections and moztified their paſſions.) Among the 
reſt as one of greateſt marke, but of weakeſt mind, came 
Merrodorus the Tirian, who bett er ſkild in Plato, Empedo- 
cles, Democritus, than in true wiſedeme, humilitie, and me- 
ditation: came to viſit Anchonie, rather of purpoſe toc 
"on relolution to conteiue. The next was Aſterius of 


= padotia, 


— 
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padocia, who fo2 pꝛactiſe in Magicke, and conſulting with 
dinels, was baniſhed Nome, and ſent into Egipt. The laſt 
Frumentarius t Indian, whoearneltlic deſtrous to ſ& the 
man who w renowmedfoz fo! many miracles, had fozſas 
ken his countrie, entred tHe deferts, met with thel e compa⸗ 
nions, and at laſt found out Am honig: and where ſhould ver⸗ 
tue be found, if not in ſolifude 2 Where (as the Philoſopher 
thinketh) men rather intend their conſcience, then their 
kame, and where (acco2ding to the opinion of Nicephorus) 5 
nothing is ſtudied, but puritie of mind, nothing moze affe- 
ed, then ſeut rity in life, and felicitie in meditation: But 
where found they ther O holte Anthony: What office be⸗ 
comming thy happie ſpirit + What efertile wert thou ac⸗ 
tuſtomed in: Zruly(as Gregoric ſaith)ſlaying, and ſacrift 
EE thy will; by obedience, pouring out, and offering thy 
foule in piater; teftifping thy contrition, by thy trickling 
teares ; thus in thy earthly bodie didſt thon pꝛactiſe an im⸗ 
moꝛtall woꝛke, and with the immoued eie ol thy mind, didit 
thou behold God in faith. Till a ſtoniſhed at the codaine ap⸗ 
prochof theſe woꝛldlie men, thou wert ſaluted by them and 
oll by this ſriendiy diſcourſe)from thine earneſt and hap) 
pie tontemplations: Father Anthonie, in regard ofthy re- 
uerend peares, I am come to ſalute the: and in reſped of thy 
deſolate and folitarie life, to repꝛoue the, foꝛ my experience 
(tea me to ſudge thing s) bath enlightned mp reaſon to 
cenſure follies : What life is this thou leadeft - Where all 
things that chould nouriſh nature are contemned, and each 
thing that may haſten death is ſought after⸗ Nature hath 
giuen the a bodie to maintaine it, not to moztifie it: foꝛtune 
hath giuen the riches not to deſpiſe them, but to pꝛiſe them: 
thou art boꝛne to honour, why ſeekeſt thou then obſcuritie: 
to thy countrie, why fozſakeft thou it? If it be felicitie thou 
deltec, ſcudie thy health, (foꝛ accoꝛding to the Cpicure) 
not to be touched with ſicknes is the intereſt of pleaſure : la- 
bour tobe mightie, that thy authozitie may helpe thy friend, 
and ſuppꝛeſle thy foe : indeuour to be rich, foꝛ aflluence ma⸗ 


keth our life happie, and our poſteritie foꝛtunate: ſtrive - 
e 


The Diuell cone 
be wedded, that thoumailt haue childꝛen, to befoztunate, 
that thou maiſt be famous, to be beloued in the woꝛld, that 
thou maiſt command the wozld, To be obſcure,istobe mi⸗ 
ſerable: and the gxsateſt infelicitie in lile. is tobe deſpiſed + 
loke into the woꝛks of nature and condemnẽ thy ON — 
in the bud haue no aire till they be bloſſomed, tones in the 
mine, are obſcure till they be poliſhed, fruit onthe tree, is 
ſower , till it be ripened , It beginneth in atwig, that ; 
groweth to a tree, and by courſe of kind all things are made 
to encreaſe, and by encreaſe to pzofit : why then defraudeſt 
thou thy ſelle of natures benefites - She made the faire to 
be beloued, beautifull to be known, foꝛtunat to be beautifull, 
; ofachild ſhe made thee man tobecome ſtrong , thy ſtrength 
the emploted to encreaſe thy courage, thy courage ſhe im⸗ 
parted, to expꝛeſſe thy foztitude : laſtly, Che gaue thee fozti- 
tude to lerue thy countrie ; He is a dinell among men that 
une no man, and who liueth onlp to bimſelfe, ſemethto 
e boꝛne in ſpight of ſociety. Solitudes are foꝛ beaſts, citties 
fo2 men, t he rightly is yeld a therfe in ſocietie, that robbeth 
his countrie of his ſeruice: if thou wonder who tels thee 
this, know it is Metrodorus (not the cozrupt vſurer of A- 
thens, but the great Philoſopher of Tire) who am come both 
to ſchole the by Philoſophie, 4 confound thee in arguments. 
Anthonie that had heard him ſpeak with much patience, and 
examined his arguments as he vttered them, by this replie, 
dꝛoue him into melancholie, ⁊ the reſt into admiration. Me- 
trodorus, ſit down and let theſe thy aſſoctats actompanie thee, * 
fo2 in thwarting thy toꝛrupt reaſons by god pzofes, I ſhall 
make the aſhamed of thine obſtinacie, and theſe menfeare- 
ſull ofthe like kolly: Thou rep2\oneſt m life, becauſe ſolita⸗ 
_rie;not conſidering this, that a god man is neuer leſſe alone; 
then when alone (as Themiſtocles ſaid:) and the ſences coms 
monly wanting their obieas of offence, are leſſe ſubiea to 
fall; a deſolate life, exempteth vs from dilolute deüres, and 
where there are lefſe baits of ſinne, the ſoule is leaſt of all 
ſoiled, Dh Philofopher thou art blind, not in thy bodily eies, 


but in 1 eics of thine vnderſtanding: Senlualttie ſeketh 
=; By eaſe, 
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eaſe, denofton chaſfiſement, Thou cntteft dswn the thoꝛnes 
that let the way when thou iournieſt, thou foꝛſakeſt the path 
that is muddie and mirie, thou flieſt the climes that are cold 
and vninhabited, what then ſhould let thee to moꝛtiſte thy 
fleſh.to quicken thy ſpirit, to ſubdue thy bodie, to lighten thy 
ſoule: andto foꝛſake the path ofthis woꝛld, to welke direaly 
to celeſtiall Paradtce : it is a law among pour ſecs, foꝛ elo⸗ 
guence,tofoilow Cicero, fo2 excellence, e e „ foz 


Philoſophie, Plato and Ariſtotle foꝛ the Pathematicks, Eu- 


clide: TUhat then letteth me (O Metrodorus) to imitate 
Chꝛiſt: whoſe life is a law to mine t whoſe abſtinence a leſ⸗ 
ſon to inſtrud me: O that thou kne weſt the thing thou de ſpi⸗ 
leſt, and wert as expert in pzaciſe, as malepert in repꝛofe: 
the ſolitarie man ( tell the) lining on the earth , fozſaketh 

the ſame, and moztified in the fleſh is planted in heauen by 


the ſpirit: he burneth in the loue ol God, ta baniſh the lone of 


this wozld, he weepeth tranſttoꝛie teares, to receiue eternal 
tonſolatiõ: he faſteth in bodie, to be fed in ſoul: he dep2efſeth 
- bunſelfe to be liſted vp to heauen: he watcheth and thirſteth, 
to be refreſhed in Paradice * he laboureth in this woꝛle, to 


haue reſt in another, finally flying the woꝛks of all vnclean⸗ 


nelle, he not onelp deplozeth the miſerie of his thoughts, if 


they taſt the woꝛld, but lamenteth like wiſe the default of his 


actions, i they do but ſtumble on the woꝛld: © happie con⸗ 
templatiue men (ſaith a father) whoſe tribulation is their 
ſollace: whoſe contumelie, is their glozie: whoſe want, 
their abundance /wozldlp as thou art) how wicked are thy 
counſailes : Zhou perſuadeſt me to the wozld, that in no⸗ 
thing is moꝛe noted then inpugning God;: Ch:1ſt willeth 
pouertie, the wozld contemneth it: Chꝛiſt bleſleth the ſoz⸗ 
_ rowfull,the woꝛld flieth the haunt of the vunhappie : Chziſt 
commandeth moztificatio,f%e wozlb to cheriſh the bodte:and 
(fo conclude) Chʒiſt teacheth ns tobe obedient,the wozld to 
be ambitious : in the woꝛld we find nothing bat inticements 
ofoffence,the reliques of vanitic,the treaſons of flatterie,the 
fruits of pꝛeſumption: in the wozld example perucrteth vs, 


cultome depzaveth vs, and counlaile diſtracteth vs,foz(as Le- 


colme 
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The Diuell coniured. 
coſme ſaith) men are to apt to imitate, and whoſe vertues 
they cannot attaine, their vices they ſpedelp pzaciſe. Lake 
into naturall effeas, fire kindleth fire, like begetteth like, 
earth fatneth earth, and then conclude that pꝛide engendzeth 
pꝛide; wꝛath, diſpleaſure; blaſphemie, blaſphemie; and what 
men ſ& commonly, they hold lawfull in themſelues: what 
ſhall J thinke ofthis woꝛld, but that it is a rocke whereon 
all moꝛtall men make ſhipw2ack;a deſert, wherein men ars 
ſone loſt; a ſea, wherein we are quickly ſuncke, ſull ofperils, 

full of ſnares: In it deſires infozme , vanities aſſault, lucre 
flattereth, rebels terriſie, detracions affiic, and commen⸗ 
dations peruert: we are betrated by the woꝛld in the ampli⸗ 
tude of riches, betraied by the weaknefſe of pouertte, betrai⸗ 
ed bythe loftineſſe of pꝛide, betraied by opinions of vanitie: 
health tempteth vs, inürmitie tempteth vs, the one yelding 
vs matter of negligence, the other canſe of ſinne. There iss 
ſnare in ſecuritie;a ſnare in feare. neither is there much dil⸗ 
ference whether the earthlie mind be poſſeCed of ioies, oz} - 
cares, whereas the ſickneſle is one, either to teioice under 
vain delights, o2 to labour vnder greeuous perturbations, 
Foz riches, they are inſtruments of temptations, ſnares ot 
the diuel, noꝛiſhers of vain deſires, fruits of our perdition:it 
is verp rare ſaith Gregorie fo2 him that poſſefſeth gold to in⸗ 
{op reſt, + impoſſible (02 them that wholie haunt after riches 
in this life, to hope fo2 the ioies of the other life: who ha- 
ſteth to be rich, can hardly be innocent: and who ſfudfeth 
to entreaſe his gods, negleceth to lament his ſinnes: ohe 
delire to be heires of this wozld, loſe their immoꝛtall inhery- 
tance: what pꝛofiteth it a man to gather all that which is 
without himſelle, if he damne that only which is himſelſe⸗ 
It then woꝛldlie wealth be ſo curſed in getting: what miſe⸗ 
rie inkoꝛceth it not in the vſe and poſſt ſlion: Belckue me, be- 
let ue me, riches extinguich the ſtudie of vertne, moztiffe the 
thought of celeſtiall things, diſturbe the memozte, diuert the 
loue, and conuert all ſanaitie to ſenſualitie : who ſo is gre- 
die to get, is readie to doe w2ong , purchaſe bzeedethmuch 
fruit, vſur ie moze hate, marchandiſe much keare, all W 
B iu | ; 


Py The Diuell contured. 
ol gain al miner ot trouble: Pouerty is the parent oł vertue, 


Mealth the ſtepdame; 4 who contemneth ſecular foies,de- 


plozeth ſempiternall:Hierome fo thought and ſo wꝛit, That 
vertues and riches could not agree in one bꝛeſt, vſing in this 
cauſe, the example of Crates the rich Theban, who going to 
Athens to ſtudie Philoſophie, caſt awap a great ſum of mo⸗ 


a ney, thinking it tinpoſſible fo2 riches and vertues to agree in 


one poſleſſton: Bleſſed is he ſaith a father) who hath net fol- 
lowed thoſe things, which be ing poſſeſſed, burthen man; x be⸗ 
loued,defile him: and loſt, cruciſie him. Beſides all this, the 
miſerie and daunger in getting, the ſoꝛrolv and barme in 
vle and poſſeſſing , conſider the infinitie , andaffinitie, of 
vices that follow lewd increaſing : The memoꝛie of death, 


marttreth the rich: Tempoꝛall abundance, bzedeth fozget- 


fulneCe ofeternall : bziefip,as wed hath his woꝛme, lo the 
woꝛme of wealth is his pꝛide: What is a rich man, but a li⸗ 
uing dead man? ©: what can he challenge tobe his, who 
bath his wealth Loꝛd of himſelfe , his mind ſubiea to his 
wealth, and all eſtranged from God:? how ſhall J cal riches 
but the chains of fin, where pꝛide is coupeled with luſt, and 
tuft is mounted in this chartot : The foure wheles that 
da it, arefsure vices; the abuſe of ſurket, the delicacie of 


attire, the abundance offleepe and idleneſſe, andlaſtly, the 
beatof filthy luſt:the hoꝛſes of this chariot are backt by theſe 


two guides, The duſnefſe of loth, and the blindnes of ſecu⸗ 
ritte;and ofpurpoſeare theſe coachmen without ſpurs, be- 
cauſe in» kingdome ofpleaſure,there ſhould be nothing that 
might induce ſadnes,02 pzoduce remoꝛſe: only diſſimulation 


t impꝛouidence beare the canapie, to ſhadow mans eie from 


kepentance, vntill he fall into the ſnare of his own damnati⸗ 


vn. Thoublameſt mefoz not being amditious, not confide: 


ring this, that ambition is a ſubtile euill, a ſecret poyſon, a 

hidden plaguc, a ſraudfull wozkeman, the mother of hipocri- 
ſie, the parent of hate, the fountaine of ſinne: the bait ol ol⸗ 
kence, the ruſt ot vertue, the moth of holineſſe, the blinder of 
hearts, creating diſea ſes of remed ies, and begetting grietes 


of medictncs ; Chou willeſt me to cheriſh and to neꝛulh my 
| — bodie, 


The Diuell coniured. 1 
bodie, but vertue to chaſten it: foꝛ the fleſh by euery light 
motion is ſubiea to commotion, and he that wilfit ſurelie of 
An vnbꝛideled colt, muſt cunningly bꝛeake him. Pithagoras 
ſeing one of his followers pampering his fleſh , and affe⸗ 
«ing belly chear, whp (ſe ith he)art thou about to build a pꝛi⸗ 
ſon fo2 thy ſelfe : And Plato vnderſtanding what wounds 
the mind receined by the wicked inticements of the bodie, 
purpoſelie choſe out an vnhealthfull Academy in Athens, 
that by ſuch meanes he might coꝛred the god diſpoſition of 
the fare , Thus in their blindneſle percetned theſe Philoſo⸗ 
phers that contemplation hath no enemie moze capitall 
then our p20wd and fraile fleſh, O Metrodorus, J hate not | 
mp bodie, but the coꝛruptions therof, and J only in this lone | 
my ſelfe, in that J chaſtiſe my ſelfe : woꝛthilie ſald Leo in a 
tertaine ſermon So much moꝛe euery man loueth himſelfe 
by how much he hateth himſelfe foz Gods lone. Thou per- 
fuadeſt me to Wed, to encreaſe the woꝛld, and J ſap the wozld 
had moꝛe ned of weding then wedding. Thou ſateff that 
mariage is a bleſſing, but I know it to be the ſourſe of miſe- 
ries, fo2 childꝛen being beꝛne, make their parents carefull: 
and vnboꝛne, miſerable: liuing, vnfoꝛtunate: and deaddeſo⸗ 
late. To this man the multitude of childꝛen bꝛerdeth a top to 
poſſeſſe thẽ, but this ioy is extina if he want to relieue them: 
to that man the want of an heire is noiſome , who hath toild 
away life to get great poſſeſſions, and wanteth a ſon to en⸗ i 3 
creaſe his poſteritic : ſo that the ones god koꝛtune, is the o⸗ 1 
thers calamitp, and each of them deſireth that ſucceſſe wher⸗ 
with he ſ&th his neighboꝛ to be excruciat, This ima hath loſt 
a ſweet boy by death, that lamentetha lewd ſon in life, and 
both of theſe wozthie tommiſeration, fo2 the one greneth 
at his boies death, the other at his ſons life. D ſcope of mans 
vanitie, where all things that are deſired grow tedious, and 
the greateſt benefits that are poſſeſſed, wax troubleſome. O 
Metrodotus, accuſe me not foꝛ flying the woꝛld, fo2 it decei- 
ueth all men, the king by ſecuritie, the pꝛince by ambition, 
the magiſtrate by coꝛruption, the merchant bp miſfoꝛtunes, 
all men, by being the wozld. He that dwelleth in Sodome 

cannot 
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cannot eſcape the ſhower of fire : he that loneth Egipt mutt 
line in ſcruttude, and who will be of the woꝛld mult not be 
without temptations : ſince therefoze God is my poztion, 
ſuffer him to be mine only pleaſure, ſince the woꝛld is ſo wi⸗ 
cked, learne thou to foꝛſake it: Leaue thy ſandie foundat(- 
ons of this earth to build on the ſure rocke Th2ilt, honoꝛ po⸗ 
uertie, fo2 it moztifieth woꝛldlie cares, and trauaileth to 
God without let: It is the end of griefe, the ground of peace, 
the cleannes of life, that deliuereth vs from the cares ot this 
tranſitoꝛie woꝛld and tieth vs to the lawes of cternall righ- 
' teouſneffe : ſtudie obedience , fo2 it is better then ſacrifice : 
L earn humilitie, foꝛ it noꝛiſheth the ſoul, being pure Panna 
to feed the deuout mind, 4 Elcbonp to purge the ambitious: 
Finally pzowd Philoſopher learne to cozree thine one 
life, befoze thou condemne others, koꝛ he ſoneſt mildocth, 
that vainlie miſthinketh. No coner bad Anthony ended this 
diſcourſe, but Metrodorus quite confounded, ſat eping the 
ground, Aſterius amaſed beheld the heauens. Mhileſt wee- 
ping Frementarms b2oke out into this diſcourſe : (Solitarie 
and ſacred)behold the fruits of thy wiſdome, thou haſt put ob- 
finacte to ſilence;dzawne curioſitie to admiration, whetted - 
ignoꝛance to contemplation. Now therefoze what thon haſt 


amples i they ſauour ofantiquitie, peld great authozitie in 
their pzofe , and pleaſure when thep are heard: Pp ſonne 
(quoth Anthonie) it obſtinacie war ſilent, there is hope he 
will heare, if turioſit ie admire, he begins to affect: and ſince 
thou in ignoꝛante doeſt conte mplate, thy zeale burſteth out 
into teares, which both expꝛeſſe thy remoꝛſe (in reſpec of thy 
deſerts)and thy deſire toencreaſe in vertue : toſeale them 
thercfozeto God whom he hath gently ſommoned, J wil re- 
poꝛt a true hiſfozte,as full ofadmiration as of certaintie, and 
in euent ſo certaine as thep are impudent that impugne it. 
Amidſt thoſe luſtie mountaines of Italy that deuide the in⸗ 
deſtiovs Sabins fromthe waruke Parſians, there lincda 
reuerend and reſpeaiuefather, called Menas, ioha fozſaking 


the ſollace ofthe wazld -, twke his only delight in ſolitarie 
: medi⸗ 


wꝛought by woꝛd, win by examples: fozas Tully ſaith, ex- 


The Diucll coniuted. : 
meditation: of whoſe life there are as many famous lwifnet- 
ſes, as Samnia hath foztunate warriozs: This holy Permit 
fo:ſaking the reſozts of men, conſozted onelp with God; 
growing one with him in charitie, who was and is the onlp 
fountaine of all charitie : neuer role the ſunne but pzenented 
by his p2aters : neuer ſhut the euening, but outwozne by 
his meditations : neuer was he penſine, but be holding the 
pꝛeſumptious: neuer moꝛe pleaſant, then in confirming a 
Conuertite:his riches was a hiue yelding himhony,and the 
honie ol his perſuations ſuckled, and fed the weake mindes: 
Uh leit thus he lined and thus perfited, It foꝛtuned that cer 
tain ſtraglers that had left the Army of the Lumbards, to in- 
tend « folow pillage, ignoꝛãt in the waies of Italie,loſt their 
direc way, and by god hap fell into this deſert: where tra⸗ 


uelling long without either pleaſure oz profit, and in ade - 


fert diſinhabited, where no viauals might be had, to aſſnage 
hunger: they at laſt hit on Menas caue, where they found 
him ſacking his hunger with hearbes, quenching 1 thirit 
with water, and rather feding to continue life, 
pamper nature. Where ſhe wing themſelues by their inci⸗ 
uilitie, they not only robbed him ol his meat, ſpoiled a toke a⸗ 


then to 


way his hiue, but beyond all reaſon beat hun truelly: The 


god old man that had no hel pe but from heauen, noz wea- 
pon in his hand to defend him, but his tongue , pzaping cars 
ncftlp whileſt he was perſetuted, at laſt bꝛake out into this 
perſuaſion. What outrage is this pou ſouldiers? whereas 
vou neither reſpec age, no2 regard deuotion, neither feare 
God,no2 regard the la wes; wildbeaſts afaile not vnpꝛouo⸗ 
ked, Serpents ſiing not vntrod on, the harmelelle bird is 
no Harpies pꝛep, ſhall then a Hermit in deuotion; an old 
man in peares , a paze man in ſoztune, be ſubied to 
your tirannies: In the law of kind pou are turſed: foz 
by it vou are to cnture no moze to be done to others, 
then pou can gutctly tdmit in ycrr cwne cauſes ; then, 
lince none of peu con caſily ſuffer imiurie, be ware to be 
ne in offering it to other men: Jnthe law wzitten 
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theft is fozbidden : then what are pou but law bꝛeakers that 
bſe violence? The law of grace condemneth vou, ſoꝛ it en- 
ioineth pon to giue of pour olone to other men, but pou dꝛiue 
other men from their own. O what impietie is this, to de⸗ 
frand nature, to abuſe God, to deſpiſe grace, and afflia man? 
In the Romane lawes (as Cato witneſſeth) thæues were 
puniſhed by the double, and taxed to reſtoꝛe twiſe that thing 
in value, which they had taken away by villany: in Gods 
law thieues are excluded from Sods kingdome: Oh earthly 
men conſider what vou loſe by winning ſo wickedlie, pou 
loſe pour lining ſoules, to no2iſh your deadite ſinnes: vou 
loſe heauen to purchaſe hel: ou loſe honoꝛ to win infamie, 
b2teflie the poꝛe curſe pou, the rich hate pou, the Pꝛince con⸗ 
demneth pou, the Pagiſtrate plagueth pou: what miſeries 
then wozke pou foꝛ pour ſelfe, when on earth vou are eſtran⸗ 
ged from all locietie, in heauen foꝛſaken foꝛ pour impietie, in 
hell euerlaſtingly plauged fo2 pour ſecuritie: Dh repent pou 
pꝛeſentlie, oꝛ to latelp, is folamentably-: who deferreth 
his repentance, haſteneth his plague ; where time is ſwift, 
the wo2ld but a ſhadow, mans life but a moment, his death 
imminent, how vaine is his delap in repentance, where re- 
uenge ontſtrippeth time, terrifieth the wozld, ſhoztneth the 
ſho:tneſſe of life, and whets on death and damnation { Fur⸗ 
ther, would this holie father haue diſcourſed, and mo2e ear⸗ 
neſtlie would he haue vꝛged his arguments: But that a miſ⸗ 
creant wꝛetch ( who had neuer God in his lips, but to blaſ⸗ 
pheme him, noꝛ remoꝛſe in his heart where blod was ko be 
ſhead, ſ&ing the reſt of his fellowes ſomewhat amazed at 
theſe his perſuaſious) dꝛew out his (wo2d and purpoſelie ran 
at him to pierce his vʒeſt : when loe after a terrible and hide⸗ 
ous crie, the heauen ouercalt the earth opened, and from the 
lowelt hela fiend appeared in chape, ouglie in thꝛeats, dꝛead⸗ 


kull, who ſeazing the ſinfull wzetch,firſt long him vp into the 


aire, then thꝛew him on the ground, ſometime turning his 
lims from their naturall places, other whiles thundꝛing out 


macles of the wzetches condemnation, till Menas moned by 
. compaſlt- 
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tompaſſlon, and his compantons ter by example, hum⸗ 
bly kneling diſpofſeſſed him bp pza( hom the Deuil bad 
poſſeſſed foz his ſinne i flnallie the catiue reconciled, his ſoul⸗ 
tiers ſcholed, and Menas recompenced , they returned to 
their armie reporting bis kame, whilſt he reſozted to his me- 
ditations to peeld thanks foz their reconcilements. Neither 
was Gods power ſo tied to defend him from men, but that he 
likewiſe pꝛotened him from ſanage beaſts, (ſo that being 
earneſt in their pzey , he ſubdued them by paler: making 
them feare gt his pzeſence, who otherwiſe cauſed a men to 
runne from their purſute: Higſtudie like wiſe tohaue 
nothing in this woꝛld, and haufg nothing, to contemne all 
things:his charitic was toembzace all that viſited him, and 
to conuert all that heard him: fre was he in repꝛuing the 
pꝛowd, and reconciling the penitent; To be ſhoꝛt, his ſolitude 
made him beloued of God, defended from men, pꝛeſerued 
ſrom beaſts, and loſtlie a Citizen of heauen: Merrodorus 
that had left his ſolitarie thoughts to liſlen to his holie hiſto⸗ . 
rie, hearing ſe many miracles, at firſt grew amazed, but | 

ſubdued by (elf opunon(which quicklie pernertethour faith,) 
be bꝛake out into this reply, which bew2ated his infirmitie, 
Though thy life old Hermit be the example of modeſtie, yet 
thy woꝛds arc ſo wonderfull as they de ſerue no credit, mira⸗ 
cles are foꝛ moꝛe then men, and thoſe are our beſt obiects 
that are ſubiea to our ſences: bꝛing thereſoꝛe better autho⸗ _— 
bitte to confirme eur beliefe, 62 foꝛ my part J ſhal thinke the 1 
ffo2ie is rather an Hiperbole, then a hiſfozie , Metrodorus „ 5 
(quoth Anthonic ) this pzwues the to be carnall, becanſe thon 
cemp2ehendeft nothing that is eternall:and therfoze wozld- 
lie wits (as Gregorie ſaith)beleue not ſpirituall things, be⸗ 
cauſe they be hold not that in experiment, which they heare 
by repoꝛt: the reaſons whereof Iwill expꝛeſſe ther, becauſe 
J am willing to confirme thæ: Lake as achild bozne in 
pꝛiſon, and neuriſhed in obſcuritie, hearing nothing but the 
ſolitarie cries oſ his mother, e la ing nothing but the deſola⸗ 
tion of all deligbt, lameth bolie afiured itte ebicg cf bis 
ſences x ſuſpitious in all other aꝑpꝛcued tertainties, ſo that 

K y Ke" 


The Diuell conivred. 


1 bis mother tel of tig ſunne, he belceucth nothing but obſcu⸗ 
ritie: it ſhe talke o Mane and Starres „he truſteth no- 
thing to be. in that he ſcrs not their being: ſo carnall men 
hauing all things by hearſap, belœue nothing but in experts 
ence, living in the obſcurities ot the woꝛld, they admit no⸗ 
thing that erttedeth their tonceits, and hauing the marke of 
ſinne in their bodies, noꝛiſh not the light of contemplation in 
their ſoules: TUith Adam their father they are taxed to la⸗ 
bours, but with Adam their father they conccaue not their 
_ tall , fo e memoꝛie of his fozmer pleaſures rgmaineth tn 
him, but che remiſconceit «wp02Idlie blindneſſe choketh the: 
ge remembꝛing his fozmerWMpptireſſe, vert {they nouriſhed 
in their woꝛldlie frailties,dclight therein; and wanting faith 
to aſſiſt the repoꝛt of heauenlie things, they want power to 
conceive ought but earthlie thinges: men choaked by the 
wozld; are dꝛowned in the woꝛld; the obſcure man holds his 
con!1trie a Paradiſe,becauſe he knowes no other, and Mop- 
{a with hir bleared eie is as deere to Niſus, as Phillis with her 
faire face to Amiatas ; woꝛld lie mens delight is tied to their 
knowledge, and what they ſer, they tommend, t what they 
heare, they ſuſpect : They onlie that know the wozld trulie, 
truſt it not in well knowing it, by faith they appꝛehend 
things vnſcene, and by the ſpirit are aſſured of their vncer⸗ 
tainties: Ch: iſt by becomming man, pꝛoueth that nothing 
is bnpoſſible to God; by partaking infirmity ,nauriſheth our 
faiths : t we that know his ſufferance excedeth our lenſes, 
muſt cõclude, that onlie faith muff appꝛehend his Deitie. To 
them that belceue, he maketh all things poſſible ; the holie 
Shoſt helpeth them, who bꝛerdeth charitte; their charitie in- 
flamcth them, which noꝛiſheth faith; their faith alſſureth them 
being grounded tn charitie . To them that belæue not, that 
which they ſ& not, he gmeth ouer to truſt in that which they 
thould not: in blindnes they line, in obſtinacie they continue, 


edeſperat they die. © Metrodorus, beleuc antiquitie, ſoꝛ as 
by man diſcents, our pꝛogenies are maintained, ſo by me- 
mozable repoꝛts, the truth retaineth his perfeaion : To be⸗ 
0 1 onlie that which we haue (ene, is to condemne al that 
which 
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which our fathers haue obſcrued: and to tie all thinges to 
our ſences, is to confeſſe we haue no living and reafonable 
ſouls, Thus far pꝛoſecuted old Anthome his perſuaſions, and 
fo fruitfully liſtened Mecrodarus to his ſound reaſons, (hat the 
one reioiced to ſœ the others confozuutie , and the other aps 
Mauded the Hermits zeale and induſtrie Thus he that 
came to obied, was taught to learn:and he that pꝛeſumed to 
much on his owe power, was learnt to know his weake- 
neſſe: Peane while Allerius inflamed with the ſeife ſame 
fire, 4 willing to diſconer his wound, to the end he might res 
coucr medicine, Thus kindlie ſaluted Anthome, who as wil⸗ 
lingly liſtened: Father (qd. he )ſince deſperate cures, aſſure 
the Phiſitions cunning, and fruitfull perſuaſion , ſhewes 
the ozato2s forcible cloguence, J will caft off feare , and be- 
come fo2ward ; knowing thy perfection by experience, and 
diſcloſe the infirmitics cf my mind, that they may be healed: 


with the happie co2dfals of thy counſailes: Do ſo my ſonne 


ſaid Anhome, and let me heare the that J may know th&, 
Aſtetius thus incduraged (alter a derpe ſigh) began this ſo⸗ 
lemne diſcourſe : Thoſe that haue heard of Aſterius( O Her- 
mit / haue either named him with feare oꝛ followed him with 
admiration: foꝛ that agitian am J, who by mp charmes 
haue tied the cloudes, reſtrained ſhowers, enchanted trees, 
made barren women, tired the fiſh in the ſea, bound the 
birds in the aire : foꝛcing nature to ſubmit to mp art, and all 
ſcience to be ſubica to mv incantations: in Rome, ihe lear⸗ 
ned fauoured me, the Senatoꝛs winckt at me, the commons 
pꝛeſẽted me the maidens viſited me, none durſt pꝛouoke me: 
Fo2 which cauſes waxing pꝛowd, and by pꝛide flich obſti⸗ 
nate, it chanced that ſame ſtrife grew bet wirt me and Sve⸗ 
tus then Biſhop of Rome, whom the Romans honouredfo2 
bis holineſſe, and Jhated foz his vertues ; His contention 
with me was to diſluade from magicke, my arguments a- 
gainſt him were fatall exoꝛciſmes, his purpoſe to reclaime 
me lrom ſinne, Ppp2actiſe to delraud bin of itfe : Thuschis 
zeale working one wap, my enuie another wap, ) at laſt wer 
met in an appointed place, where he falling to pꝛaiers, - 
C it} © 
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Ito pꝛactiſe: if I froubled the air e with clouds, he clered 
the ſkie with oꝛiſons : b2teflie, coniuring vp a Deuill, vnder 
purpoſe that violently he ſhould dꝛiue him away, Sixrus by 
bis pzaicrs bound him, on his authoꝛitie exiled me: Pp ba- 
niſhment confirmed by Senate, allowed by the people, de: 
red by the godlie, J came into Egypt, purpoſing to find ther 
out, that by ſome debate of learning J might know the dig⸗ 
nities of magicke : fo2 ſo delightfull is the emperie duer na⸗ 
turc, the knowledge or the ſtars, the commanding ol ſpirits, 
the manner of exo2ciſme , that in ſted of foꝛſaking them, 
men rather earnefthic aſſed them: if therefoze thou hold 
tt pietie O Anthome ) and theſe gentlemen eCeme it wonne 
time, that te wꝛaicth truths ; let vs ſit and confer firſt of the 
nature of diuels, then conſequently of the inclination of the 
ſtars, the woꝛkes of Aſtrologie, and the power of Pagicke: 
That 3 map be either bettered in my knowledge, o2 no 
monꝛe be witched with theſe calamities: What/quoth Frumen- 
tarius t he Ind ian is it poſſible there ſhould be diuels, where 
neither Ariſtotle the maiſter,no2 the Peripateticks his ſcho⸗ 
lers euer knew them: foz they aſcribe to the plancts that 
which we attribute to the ſeinds, tothe celeſtial! bodies, 
what you to the infernall ſpirits, to cauſes naturall, what 
pon to miraculous, Tis true mp fricnd(quoth Anthome )that 
philoſophers thought ſo,but ſince we know there are cttcas 
aboue nature, (as to recite verſes ſcite authoꝛity, and repeat 
lat ine, in a ignoꝛant demontaque it followeth that their al⸗ 
legat ions are fund, and our foundations ſound, neither was 
the Scragerice only moze ignoꝛant in this point, but ſome 
Chꝛiſtians haue ſhe wed leſſe iudgement, fo2 confeſſing there 
are deuils, they pet differ in this, that not taking diuels as 
we mean, they ſuppoſe them fo be the ſouls ofinen:to whom 
it wap be anſwered (accoꝛding to cozreced Toctrin) that the 
ſcnle being a betilefſe ſubſtance, cannot be tranſlated into 
the ſul ſtance of the diuell being incoꝛpoꝛcate: other erreꝛs 
there be. rather to be wincked at, then be witten, (uficred 
by d iuine pollit ie to take head, firſt to extinguiſh mane pꝛe⸗ 
lumption, next to cenfitme truths eutbezitie. Upon what 
concluuon 
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concluſlon then ſhall our faith reſt ſaid Frumentarius, tvhere 
authoꝛities are ſo different, reaſons ſo diſſident - Apon truth 
quoth Anthonie, which being it ſelfe, is neuer decetucd: 
What pꝛoueth moze there are diuels then the pꝛohibition 
toſacrifice to them, Leuit. 17 Mhat ſheweth their ſacrifice 
to be moꝛe impious, the the impiety vꝛged agiinft the Iſra- 
elites in that pꝛaaiſe: Deut. 32. Hieroboam ſatt ificed to De⸗ 
uils, in Iob, in Tobie, in the Euangeliſts the pꝛofes are ma⸗ 
n ileſt in that cauſe, that theref92e which is manikeſt by de⸗ 
monſtration, nedeth no pꝛofe: blind Philoſophie confirmes - 
them, and ſhall we ſuſpect them: Ozacles appꝛoue them, 
hill we denie them: That there are deuils O Bermit) ſald 
Metrodorus, no man ſuſpectcth it, but reſpec of the au hoꝛi⸗ 
tie of their names, and the pꝛeſcript of their power, therein 
lieth our queſtion: And J ſhall reſolue thee, Merrodorus (id. 
Anchonic)in theſe d ifliculties: Che Diuel hath diners de- 
nomina'tons, acco2ding to his diuers wozkings,he is called 
Diabolos of Dia, which is Duo and Bolos, which is Mor- 
cellus as he that defireth to ſwallow two moꝛcels, thebodpy 
and ſoule. The Hebꝛewes terme him Diabolus quaſi deor- 
ſuin fluens, The Greeks a calumner o2 accuſer, the Latines, 
Angelus malus, foꝛ h's bad tidings:He is like wile called Sda⸗ 
than, becauſe an aducriary:4 Demon, becauſe experienced in 
manp things, and Belial, becauſe poakles; and an Apoſtata: 
Leuiathan, becauſe the complement of all this, deuouring 
ſoule and bodie, affecting and ſeeking obſcuriiie; accuſing 
and calumniat ing the iuſt, bꝛing ing meſſage of miſchtefe: al⸗ 
ſailing vs bp his craft, begufting vs by his experience, ſedu⸗ 
ting vs by his Apoſtacie, and planting in vs the ercefſe ol all 
impietie. Bꝛieũip diuels, as a father ſaith, are deſirous to 
hurt, deuoid of Juſtice, ſwelling in pꝛide, ſwallowed with 
enuie, craftie in deceit, who dwell in this aire, and being 
caſt from the height of the ſuperioꝛ heauen, are o2dained and 

deſtinated to the p2iſo of obſcurity,in regard of their pꝛide, x 
reſtraint of their power: Their power is tied, not in ſuch loꝛt 
as they may not tempt, but as they map not tempt as they de⸗ 
ſire:by nature t permiſlion, they may do things in * 
true, 
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true, and ſceming fo the fantaſie:as Þ Magitians (rods in re⸗ 
| ſpect of Moiſes) by permiſſion, as ſpoiling Iob and his flocks: 
pet both theſe aas are held miraculous not in reſpect of na- 
ture, but in reſpect of ſences debilitie: Ouer god men the de⸗ 
uils haue power to pꝛeue, not to deſtroy:ouer bad to dettrop, 
except repentant: Their pꝛiſon, is the darkeſome aire, till 
the time of the Judgement, their hell the retreat of hozro2, 
from whence the iſſue is remedileſle . In mans enuie they 
tempt and impugne : in his pꝛide vſurpe and confotind : 
They aſſaile men by obtects, becauſe they know the ſenſes 
moſt flexible; they aſaile by paſſion, alured that the ſoule is 
ſubiea to perturbations: they aſatle by lantaſie, becauſe 
as Ariſtotle ſaith , the bzatne and heart arc moſt ſubied to 
umpꝛeſſion and fantaſies : They leduce bp perſuaſion, oꝛ in⸗ 
citing paſſion , and that in two ſoꝛts, as Damaſcene witneſ- 
eth, where he ſaith, Omnem malitiam & immundas paſsiones 
a d fuiſle excogitatas & inuentas: T hoſe in the aixe, 
aͤre till the iudgement encloſcd fo2 our exerciſe, to impugne, 
tempt, and aſſault vs; not beyond our power. Some alrea⸗ 
die in hel which as now only affiic the ſoule, but after iudge⸗ 
ment ſhall tozment both bodie and ſcule , But is it true 
(graue father, quoth Metrodorus } that the malignant ſpirit 
ↄppeareth to man on his death bed: To true Metrodozus 
(ſaid Anthonie, and that by common courſe, fo2 if it be ccr- 
taine that a god angellis aſſiſtant to releeve and ſuccour vs, 
t is necefſarie that an euill angell ſhould be pꝛeſt to tempt 
vs: fo2 as the one is to helpe, the other is to deſtrop: and fur- 
ther as a Father ſaith, as in the iſſue of a conqueſt men ſhow 
greateſt value, ſo the nerer we appꝛoch to our end, the bu- 
ſter is the feind to ſeduce, vs: as appeared by Martin the Bi⸗ 
ſhop who ſering lathan aſſiſtant at his death bed ſaid thus: 
Quid hic aſtas cruenta beſtia? In what manner, quoth Fru- 
mentarius (my god father Anthony) appeare thep: foꝛ as ſpi⸗ 
rituall, they cannot be ſcene, becauſe there ought to be pꝛo⸗ 
po2tion bet wirt the obiec and the power. J tell the myſon 
(anſwered Ant honie) they either appeare imaginatiuelp by 
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their intents : and it ſuppoſitiuelie, oꝛ actoꝛding to imagina⸗ 
tion, they appeare to none but to thoſe to whom the biſion 
appertaineth: but if in an aſſumed body, it is by their power, 
and in that ſoꝛt are ſubied to many mens ſights : Beſides in 
temptations they aime at fine things, firſt to cozrupt faith 
by erroꝛ:next to kœpe man in ſuperſtition: thirdly,to induce 
vice: fourthlie, to pꝛoduce tediouſneſſe, and wearineſſe in al⸗ 
flid ion: Laſtlie to confirme men in their iniquities, that by 
that meanes they may be finally condemned and eternally 
periſh, 25cſidcs, thep continually tempt in defire, not in 
- power: in deſire, becauſe they are enuious; in power becanſe 
they feare ts be ſubdued, and ſuſpea their owne weakeneſſe, 
and to the end they might make the iuſt ſecure from tempta⸗ 
tions. That there are woꝛkings then, we are ſure byde⸗ 
mis, becauſe thep be: that they hate we perceiue, becauſe 
they ſeduce:that they are pꝛoud, we are re ſolued, in that they 
rebeld: that they are ſelfe louers, we know, foꝛ it was their 
finne, all this thine arguments inker, o2 thy reaſons ap⸗ 
20ue: but foꝛ Pagicke, we doubt, and in Pagicke we would 
be reſolued: diſcourſe therefoꝛe awd Anthonie of that ſecret. 
What ſhould he diſcourſe ſaid Frumentarius, where Pliny con- 
demns it as falſe, ſcoznes it as vaine, and denies it fe2 anie 
thing: One inftance(quoth Anthonie) in Logicke papa 

not an vniuerſall pzopoſition,neither is pztuat repzofe ag 
neral conuiction, That it is, it appearcth, becauſe — 
that it is foꝛcible, it is manifeſt, becauſe taxed and condem⸗ 
ned by law: The name impoꝛteth effects aboue nature, 
which though receined foz art is but mer folly. Thep define 
Magicke to be the wozker of manp effects , the reaſons 
wherof are neither comp2eheded byſence, no2 by any reaſon 
map be ſubtec to the mind oꝛ vnderſtanding. The ſcholmen | 
like wiſe deuide it as being of two ſoꝛts, the one natural, con⸗ 
uerſing only in ſecret, f ending in naturall vertues: which 
though vaknowne-to moſt men, is onelie admirable foz ob- 
ſcaritic,not effca;(fo2 thoſe cffecs are vnrightly admirable 
which arc incit cnt to nature: )the other diabolicall, condem⸗ 
D ned 
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ned by God, laws,and cuſtomes. Touching the naturall it 
map be wꝛought without the concomitance oꝛ aſlſiſtance of 
any ſpirituall bodie:and thoſeare rightly called Magi, wha 

are expert inthoſe ſciences, and p2aniſed in thoſe works: 

 fozerample, conſider theſe wond2ous effects which reſem⸗ 

ble pzepoſferous and diabolicall aa ions, yet in cffec are 

— merelp naturall: as is the ſtone Mol:ris, which is found 

in Tigris which as Ariſtotle in his bok De aaimalibus wit⸗ 

nefſeth) being caried about a man defendeth him from the 

inturſions of wild beaſts: andthe hearb Dictamnum, which 

being deuoured by goats dztueth out thoſe arrowes where- 

with they are wounded(as Pliny and other teſtifie, ) And tou⸗ 

thing the effeas of the loadſtone , if it were generally vn⸗ 

a knowne to man, he that firſt ſhould either ſhow it 02 vſe it, 

oF | ſhould be held a Pagician: fo2 he ſhonld meerlie woꝛk mira⸗ 

WW tles, and ſeme both the authoꝛ and agent of incredible mat⸗ 

ters: diuers fathers there be that haue diuerllie witten of 

theſe ſecrets, one of an iron ring faſtened to a loadſtone, 

which by the vertpe of the \attractiue minerall , dzew 

linck by linck many other to the firſt, till it ſemed an abſo- 

lute and vnited chaine. Another regiſtreth the hiſtozie of a 

wonderful fountaine, in which toꝛches were extinguiſhed; 

And extina, were lighted again: Architas Done, Dedalus La- 

borinth, both but the Pꝛoicas of wit, were held Bagicall and 

admirable: Iohn of Bountropall the Almaigne (ſo memoꝛa⸗ 

ble in Ramus, in his boke of Mathematicall obſeruation) 

made an eagle, which befoze the Emperoꝛ mounted into the 

aire, and after wards dulie ſtoping, followed him to his gate. 

His flie, like wiſe of pꝛon, who beholding it would not rather 

jhaue held him fo2 a diabolical Artiſt, then an excellent Natu- 

— raliſt: So then it mp be concluded rightly, that Naturall 

Magicke is a part ofthe moſt vnſerched, and hidden Philo⸗ 

phie, which were it come to knowledge of the tgnozant, and 
pꝛadiſe of the learned, it ſhould quickly leaue the name of 

Pagicke, and loſe no title amongſt all other confirmed ſci⸗ 

1 ences: when therefoze our eies behold, oꝛ our ſences be ak⸗ 

| feded with any ſuch extraoꝛdinarie concluſions, we are not 
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fraightwafes to tondemne them as errontous but to learn 
to know and cenſure them, the better to increaſe our ſudge⸗ 
ments: Touching the Diaboltcall (which confifteth on no 
naturall cauſes oꝛtoꝛces, but is effeacd by ſome immateri⸗ 
all, and ſeperable vertue and power : ) It is appꝛoued to be 
by theſe reaſons, Firſt becauſe certaine ad ions thereof are, 
neither ſubicatonaturall cauſes, noꝛ map bereferred to te/ 
leſtiall bodies: as ſoꝛ example, the oꝛacles and anſwers ol 
Magitians, either fo2 finding treaſure , diſconering hWen = 
things, 02 decloſing thefts: next becauſe there were ſome 
ſtatues of Magitians which gaue anſwer to diuers queſti⸗ 12 
ons; thirdlie it is apparant that by perſonall aſtiſt, o2 mur⸗ 
muring of exoꝛciſme, certaine locks haue bene opened, (and 
other ſuch like kind of wo2kes) which being neitherſublec 
to the power of nature, no2 diſpoſed by celeftiall influence : 
we muſt nerdlie confeſſe that ſuch ſoꝛt of Pagicke is relying 
onlic on vertue immateriall, and not on cauſes naturall. If 
Diabolicali Magicke then in his wonders be ſo manifold, 
why doth God(intending the ſaluation of man) permit and 
ſuffer it to leduce him: oꝛ if there be wonders w2oughtthere- 
by, whether is it by true cffecs,02 iiluſion of the eies and ſen⸗ 
ces (ſaid Frumentarws), J wil anſwer thee bzteflie(mpfreind) 
to thy pꝛeſent demands ſaid Anthome) firſt God permitteth 47 
Magicke, to the end that men weakened in faith, ſhould be 
pꝛoued:and thoſe who are depꝛaued in manners, and credu⸗ 
lous in lies, ſhould be ſeduced by their owne deſires: next tou- 
thing the effeas and wozks therof, J lap the moſt is done by 
tiluſion and deceipt of the ſentes: being both falſe and fai⸗ 
ned in themſelues, and done by the vanitie and erroz of wice 
ked men: The pꝛofe whereof, and the confirmation of the 
pꝛemiſſes, though it be apparant in the tranſfozmation of 
Circes and Medea (fo famous and memo2able in Poets, and 
others) as alſo in Diomedes men tranſfo2med into birds, V. 
Iſles coffþaniens into beaſts, and ſuch like: pet relie J on 
this concluſion, That whereas of all arts whatſocuer, there 
remaineth ſome token, wo2k, oz method wozthie memozie 
(as ſtatues, Images, godlie buildings and ſuch like) pet of 
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Magicke there is neither any Image, ring fo be heard of, 
pꝛinciples to be read ot, only the moſt is loꝛittẽ of Zoroaſtes, 
the inuenter (as Ariſtotle w2iteth) e is, that he dꝛew many 
thouſand verſes, but how true he (peaketh not; ſo that in 
truth it ſemeth to be a fained thing foꝛ the moſt part „ buil- 
ding moꝛe on illuſton then truth, although in truth vnlaw⸗ 
full Bagicke hath his aauall wozking. How p2oue pou 
that quoth Metrodorus? By ſcripture anſwered Anthonie, 
where it appeareth that Pharoahs Pagitians converted 
their rods into Serpents, Exod. /. Not (as Rauclinus and Ra- 
banus thinke) by pꝛeſtigious and deceitfull illuſion: but ( as 
both ſchaolemen, and fathers auow) by true , and vnkained 
connerſion. Neſolue vs pet in this concluſion quoth Alterius) 
Whether all wozks of Magicke, be meerlie naturall without 
relation, oz dependance on ſeperate ſubſtances:? And de⸗ 
cide vs that opinion of the Peripatetiques, and ILriſmegiſtus, 
who ſtronglie maintaine, that all wozks of Magicke, are 
done either bp naturall vertue, oꝛ celeſtiall influence; net- 
ther that any — of ſeperable ſubſtances ſhould be ta⸗ 
ken from their woꝛkings. I confeſſe (ſaid Anthonie) that 
ſome magicall woꝛks are meerlie naturall, becauſe J haue 
beretofoze confeſt there is a Pagicke naturall, knowing it 
an aſſured pꝛinciple in Philoſophie, that there cannot be a 
cauſe without bis effecs . Beſides if J ſhould denie it, it is 
confirmed; Foz to effea theſe wonderful wozks,the Magici⸗ 
ans commonlie ble vnknown hearbes , which conteine pꝛe⸗ 
ſent and fo2cible remedies againt all diſeaſes, (as it appea- 
reth inthe hearbs Coꝛiſeſia and Calicia , which as Plyny in 
bis ſecondboke «7 chapter confeſſeth doth freſe water,) and 
in Peniades, whoſe Juice healeth the biting of Serpents: 
many other he alleageth, which they vſe to infoꝛce and expel 
ſicknefſes, which becauſe they are -vaknowne and of ſwift 
operation, theyare fo2 that cauſe eſteemed miraculous of all 
men. And theſe magitians may know the vertues of theſe 
bearbes aboue named, either by the tradition of the moſt fa⸗ 
med and renowned Þhiſitions, Pithagoras, Democrnus, Em- 


* others; nnn of tye deuils: which 
once 
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once diſconered vnto them, and in ſecret delluered ko their 
poſteritie, they map vſe them naturally without concourſe 
oꝛ aſſiſtance of any god oꝛ euill ſpirit. There are likewiſe 
other wozks of magitians , whichare bzought to paſſe by 
ſome one Jinmateriall and ſeperated vertue, and the reaſon 
ts, becauſe ther are certain operations of art Pagick, which 
(as it is ſaid befoze, are eſfeded by ſome tnmateriall x ſepe⸗ 
rated vertue t power: foz whereas theſe kind of wozks ex ⸗ 
cerd naturall facultie,+ cannot (as it ſhal be made manifeſk,) 
be referred to god ſpirits, it muſt neceCſarilie follows, that 
they muſt haue relation to wicked: this ſentence is confir- 
med bp the fathers, concluded by the ſchalemen, and made 
poſitiue by the lawes , How then ſhall the ſaid wozk be dn⸗ 
derttod to be done by the vertue of the deuils (quoth Metro- 
dorus.) Jf woꝛks be done exceeding natural kacultie, they are 
magicall, if other wiſe, Diabolicall (ſaith Anthony:) agains 
thoſe woꝛks that are done by miniſterie of vinknown wozds, 
o2 certaing characters, 02 by ſuch woꝛdes as are both imper⸗ 
tinent and immateriall, tn reſpect of the operation which is 
fought o2 expected ; they may truly be concluded by the De- 
uill: Againe, it there be any rites, oꝛ peculiar and determi⸗ 
nate obſeruances, (as certaine doures, a certaine ſcite of 
ſtars,o2 ſuch things as are done hy a certain numberof croſ/ 
ſes 02 candles )although the wo3ds be ſacred, the maner ce- 
remonious, pet is the wozk to be eſteemed both magical, and 
diuelich: Againe, i in their aa ions 02 wozks they bie any 
thing diſſident from their effeas , their wozks are not of 
God, but of the deuill: Superltitious ſuffanigations by 
haire,abſurd ſacrifice bynailes, all theſe in expelling deuils, 
are impiaus, and in inuocating them, magicall: Foꝛ if ſuch 
ceremonies were god, Chꝛiſt and his Apoſtles had vied 
them, they were effectuall, Diuels could not be expulſed 
but by them: becauſe thep ſubmit to betrap,and are ſoly com⸗ 
manded ta deceiue. Shopld I ſufter vouto vrge queſtions, 
they would grow to infinite; and, he thus ſaid, 4 thus de an⸗ 
ſwered, doe quicklie wax tedious: J will therefoze pꝛeuent 
pour doubts by nn, ſatiſfie pou by reaſon, in 
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moze then you ſuſpect: There growes xdoubt (becauſe folte 
line works are wiought by — by the gifts of eſpe- 
clall-grace)whether God oꝛ god angels, he the authozs orf 
the lame, oꝛ the Dinell,andhis cro2cifts the fautoꝛs and fur- 
therersz Foz Apoſtles haue caſt out diuels, and ſo haue x- 
poſtatas, Moſcsfiirned his rod into a ſerpent, and ſo did the 
magic tans vf Pharauʒ Peter healed, ſo did the vnbelening, 
in Chꝛiſts name: tho Sinode of the Satnts ſpeake in vn- 
knowne toungs, and ſu do the poſſeſſed: this doubt is waigh- 
tie, and thus in ta concluſtons reſolued : Some wo2ks are 
done by migit ianx, which are nat dane by grace, ſome other 
accompliſhed by grate, which exceed the power of Magicke: 
and the reaſon is, betauſe magitians wozke many inchant⸗ 
ments which arealtogether oppoſite to their courſe , that 
woke by infuſed grace: J meane grace not deſeruedly got⸗ 
ten, but gratias gratis datas, (gratefully intuſed:) contrari⸗ 
wile, p2ophecis is teceiued amongſt the graces, which magi⸗ 
Clans by no meanes can attaine vnto, (as magitians:) fo2 if 
deuils(accoꝛding to their owne defeds ) cannot know things 
ſubſequent(which is pꝛoper to pꝛophecie) magitians cannot 
atta ine that miſterte, who are but Magickes and their mini⸗ 
ters: Againe magicians, woꝛke nothing by Diuine, oꝛ An; 
gelicall power, foꝛ then both Gods law were faultie in re⸗ 


415 pꝛouing them fo2 bad, and humane policy ſhould be condem- 


ned, that wholie diſanuls them, and their induſtrics: fo2 euil 
angels inuented ſozceries ; where God doth nothing, net- 
ther angels indeuour any thing, but foꝛ pittie, godnefſe and 
grace; where the diuels wo2k nothing but by ſubtile art, foy 
lich diſcipline and craftie pollicie. You may likewiſe aſk me 


if there be any lawfull and godlie Magicke, patrontized bp 
angels, andfurthered by them: And this drfficultie map 
| both baue reaſon to defend it, and authoz4tie to countenance 
it: ou map aſk me bow, and thus I nuff re ſolue vou: God 
angels (vou know) haue no leſle power, if not moze;then the 
euill, but the euill communicat their power with euill men, 
why therefoze ſhould not god angels be as fozward in furs 


thexing the god: The coc lulion of tyis argument is coceiued 
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in thele few wo2ds which ifthey be markt as thep be meant, 2 
map doubtles giue light to the induſtrious. Gad angels cum ⸗ 
municat to god men foꝛ charitie:diuels to bad men foz- woz⸗ „ 
hip, and oftentatian: the one that God may haue the p2aiſe 
only; the other, that they may deceiue wholy. The diffe- 
rence then of god and euill woꝛks twirt gad and enill an- 
gels, is this, that the one wozketh in charitie, the other in 
batred:conſequently no magick can be termedholte, becauſe 
god angels are not pꝛouoked thereby, but wozke all things 
in charitie : Againe this is a certaine p2ofe , in the angels 
wozking, that often times and oꝛderlie they wozkeobſcures 
ly, and very ſildome viſibly, the reaſon therol is, becauſe they 
would not be adozed: Foz men doe pery ray arrogate 
uinitie vnto them, whom they perceine efficatidus in ame 
kind of wonder: fo example, when Paul(at I iſtra in Lica⸗- 
onia) had healed lame men in the name of Jeſus, the people 
would haue ſacrificed vnto him as to a God. And this miſta⸗ 
king is moꝛe dangerous in reſpec of angels, betauſe thep 
moſt appꝛorimate God in dignitie, and exceed man in puri⸗ 
tie:and foz this cauſe are angels hedſull to gine occaſion ta 
men of Jdolatrie, becauſe thep know their pꝛeſence is agea- = 
dy obie t of wonder, Foz this cauſe (in the nineteenth of the 
Apocalips)when Iohn had ſcene the angell, and fallen down 
and woꝛſhipped him, Beware, ſaith the angel) leaſt thondoe 
it, (inducing this reaſon) Conſeruus enim tuus ſum, & fratrii tu- 
orum. Hereupon like wile it map be concluded, that ſince the 
angels are holie, and of the number of the bleſſed, perhaps 
they neuer meddle with terrene and humane affairs, except 
by Gods ſpeciall tommandement, and therefoze all thoſe be⸗ 
nefits which man receiueth immedtatly from God, oꝛ by the 
miniſterie of the angels, (ſeming toerced his dope, and ſur⸗ 
paſſe our naturallfacultie ) muſt be petuliarly and pꝛoperiy 
aſcribed to God, as the onlic authoꝛ. Another doubt map a⸗ 
riſe, To what cauſe we ſhould attribute the ſaſcination 
and charming ofchildzen,by witches; oz infants, by inchan- 
ters, which may be thus reſolued : that either the witches 
ſoule infected with maliice , coprupteth the aire by her ſight, 
and | 


The Deuill coniured. 


and by p means infedeth pong infants ( eſpecſally fuch who 
bane tender bodies capable of impꝛeſſion:) oꝛ otherwite, ſuch 
_ faſcination ought to be attributed to the mallice of devils, 
with whom the fozeſaid witches are confederat, which com- 
meth topaſſe either by hidden fate, oz Gods permiſſion : - 
Foz demils cannot delude men, cxcept God ſuffereth them. 
Furthermoze, whereas the conſeruation of bodies after 
death from coꝛruption, the increaſe ot hair beard, and nailes, 
in the dead: the freſh bleeding of a ſlaughtered bodie at the 
pꝛeſence of the murtherer,ſeme matters of wonder, and are 
doubtfull whether they are to be aſcribed to diuine miracle, 
o2 to natures power, oꝛ to deuils wozking/and the rather be⸗ 
cauſe the debate thereof, accoꝛding to many wiſe mens opf- 
nions, hath ſoꝛted to different concluſion) J will explaine the 
ſame in theſe following pꝛopoſitions: All miraculous woꝛks 
and apparitions in their kind, ought to be aſcribed to theſe 
fore: To God, to angels, to Diuels,and to holie men, oꝛ to 
their ſpirits, 8 emetunes like wiſe ſuch wonders map bee 
done by men poſſeſſed by the diuell, oz by Magitians, 02 o⸗ 
therwhiles by mans fallacious ſubtiltie: That ſuch 2Tmira- 
ble things may be w2ought by the ſubtiltie of the diuell, and 
illuſion of wicked men, it appeareth in the example of that 
Demoniack, who when he would, could counterfeit to bee 
dead, faine blindneſſe, ſeeme lame, '02 reſemble a man trou⸗ 
bled with the dzopſie. Miracles likewiſe map be reduced to 


| naturall tauſes (which are done about the bodies of the dead) 


as fo2 example, the pꝛeſeruation of dead bodies from putri⸗ 
faction, which ( accoꝛding to ſome learning) map either be re- 
duced to the vertue of the place, the nature of the ointment, 
dz ſome other coꝛpoꝛall thing wherein the bodte is incloſed; 

by whoſe vertues the dead bodie is pꝛeſerued lrom coꝛtupti⸗ 
on and inciue ration. There map a naturall reaſon likewiſe 


be giuen ol the growth of nailes, and increaſe of haires, in 


the dead, dzawne either from the complex ion of the dead bo⸗ 
die, in which ſome unperfect vegetatiue fozme map be indu- 
ced;o2 to the effects of nature, which dilateth and extendeth 
allthing when the beginneth! to ſuffer any violence, Domes 

timcs 
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times like wiſe the pzeſernation of dead bodies may be af- 

tribed to diuine miracles, the reaſon is, becauſe Godſom- 
times conſerneth the de ad bodies of the ſaints incozruptible, 
to expꝛeſſe their ſingular ſanctitie, true innocence and 
integritie of mind, which they inloled in life, Some bodies 
likewiſe are maintained and coͤtinued incozruptible fo2 ven- 


geance ſake , (as that of Charles king of Hungarie, the ex- _ 


without cozruption by the ſubtiltie of the deuill, to the end 
that this miracle might be aſcribed to their merit i in life, 
and inen who deteſted their conuerſation, ſhould admire and 
wonder at their conſeruation. As fo2 the bubling of bled, 
from the wound of the murthered at the pꝛeſence of the blod 
ſucker, this ſolie is tobe aſcribed to Gods miracle, infozced 
to bzced bo2ro2 of that crime, and deteſta tion of ſuch like im⸗ 
pieties: But here map pou lay lieth there a derpe queſtion, 
becauſe I impoſe the name of miracle, both to the wozks of 
God, and the pꝛeſtigious illufion of the deuill, confounding 
them in name which are different in nature: To which J 


tommunicate:) ſometimes the bodies of bad men are kept 


anſwer (not without autboꝛitie) that the denils aa ions are 


vnpꝛoperly miracles; Gods trulie: the one done by pzepara- 
tion, the other ſodainly; the one to delude, the other to con- 
firme; the one to hinder, the other to pꝛofit man: Thoſethen 
that woꝛke by the diuell, do miracles vnpꝛoperlie, ane here⸗ 
in are the true confounded with the falſe in denomination, 


mance, oꝛ the ſpedinefle in execution. Some ſuppoſe and de⸗ 


becauſe we cannot diſtinguich of the ſodainnes in perfoz- _ 


fine a miracle tobe an vnaccuſtomet action wꝛougbt aboue = 


the polwcr ot nature; wherin there are two things tobe cons 
ſidered: one, that it exterd the abilitie of nature, the other 


that it urpaſſe common cuſtome : Wherevpon it followeth 1 
that the creation ofa humane ſoule is not pꝛoperlie a mira - 


cle,fo2 although the creation thereofexceedthe power of na- 


ſouls daily, it map not rightly be called a z miracle, Againe, a 


child boꝛne with ſeuen fingers, a man with two heads, a wo- 
man wich loure armes, (and ſuch like) cannot in right = 


E 


ww 


ture, vet ſince it is athing accuſtemed, ard Cod createth _ 
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held miraculous ,fo2 although ſuch creations are vnaccuſto⸗ 
med yet exced they not the power of nature, becanfe from 
naturall cauſes there map follow ſuch like cffecs : to con- 
clude therefo2e poſitiuelie of miracles and their natures, 4 
.. aſſure you, that things done ſodainly by aſſiſtance of Dinine 
vertue foꝛ confirmation oftruth,and demonftration of Gods 
power and wildome, fo2 erudition of the kaithfull, and con⸗ 
uerfion of the rep2obat,are rightlie miracles ; but matters 
wꝛought with intention of deccit,fruits of ſubtile inſinuati⸗ 
on, theſe are the impꝛoper miracles of magicians, who cons 
tended with Moiſes and Aaron befoze Pharao, done ſecun- 
dum rem, as the ſcholemen ſap , but not ſecundum modum. 

- There is a queſtion likewiſe, what magicians do in perfoꝛ⸗ 
ming their miracles:namely whether they pꝛepare the mat- 
ter only, oꝛ induce the fozmlikewiſe;to which map be anſwe⸗ 
red that they pꝛepare the matter only,x haue no power to in- 
tozm:foz as fathers are not held the creatoꝛs of their childzẽ, 
noꝛ huſbandmẽ the makers of theit fruit though in creating 
df theſe, gods power inwardly woꝛks by admiſſion and ſuffe- 
race of their exterioꝛ inotios: )ſo neither is it lawſal to think 
that god ozeuillangels create, oꝛ magicians (the miniſters 
of them) infoꝛme; but to him only map creation be aſcribed, 
by whoſe power and woꝛd, allthinges were created. A- 

gain, in woꝛking things miracnlous)this is to be noted that 

the impious only woꝛketh by permiſſion , the vertuons by 

a impꝛeſſion, and aſliſtance: the god are enabled by God to 
bperfoꝛme, the bad induced by the diuell to deceiue. God only 
likewiſe is ſaid to do miracles by authoꝛitie, angels and holy 
men diſpoſitinely,bad men and magicians permiſſiuely:nei⸗ 
ther is it to be wondered that magicians raiſe ſtoꝛmes, choak 
an increaſe, pꝛocure aboꝛtion, (and ſuch like things which 
the ble led do not) becauſe this power is reſtrained in the 
ſaints, foꝛ feare leaſt weakened by pernicians erro2, they 
ſhould be deceiued, ſuppoſing there were greater gifts in ſuch 
luke effeas, then in the wozks of Juſtice, wherby the ſoule ts 
enlightned, and eternal life gatned, And herfoꝛe Cyl ſaid 
to his Diſciples, Luke 10. Retoice not in this becauſe ſpirits 
are (ubiec vnto pou, but reioſce becauſe your names ate 
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witten in heauen. here is likewiſe a contronerfle among 
the learned, debated by manp arguments, whether ma⸗ 

gicians by the power of the denill may locally chaunge, 02 
ſperdily franſfer the bodies of men oꝛ beaſts, and the —— 
becauſe it hath bene deliuered by tradition, and confirmed 
by the miſtaken, that old women bath bene tranſpoꝛted by 


. ſpirits ſrom place to place, magiciãs from countrey to coun 


frep,and ſcholers from Paris to Rome; 4 on theſe grounds 

there are many opinions, ſume aſcribing theſe wozksto the 
flluſion of the ſences , other vtterlp.denieng any ſuch abili⸗ 
ties:notwithſtanding the refoꝛmed opinions are, that both 
Deuils and Magicians their Miniſters map remque and 
tranller the bodies of men from place to place: becauſe it is 
manifeſt in Iobs childzen, where euill ſpirits onerthzow the 
houſe on their heads:againe, hauing power to adhibit co2po- 
rall ſeds to pꝛoduce ſome ccrtaine effects, it follolweth, thep 


baue power to remoue bodies, becauſe rightly effects cannot 


be pꝛoduced extept locall motion be made 4 admitted There 
is likewiſe a queſtion why women are ſoneſt troubled, and 


which the anſwer is(fo2 two cauſes) I irſt by reaſon of their 
credulitie,nert becauſe of their frautie and infirmity: Their 
tredultie appeareth in that they were firſt and ſoneſt temp ⸗ 
ted; their fragility, in that they are moꝛe pꝛone to luſt: and 
therefoze Peter called women the weaker veſſels, becauſe. 
thepare ſoneſt wꝛought. And becauſe carnall dcfire is the 
aime of Magicians, and women by nature are moze flexi- 
ble.it commonly falleth out, that there are moꝛe women wit⸗ 
ches tha men. Beſide, foꝛ their credulities ſake Paul permit- 
teth them not to teach, leaſt being themſelues dece med, they 
ſhould peruert others:and thereſoze a father ſaid,Quia ſemel 
mulier virum & edocuit, cuncta petuertit,ideiico nequaqua ã hæc 
habeat ve lun, docendi de cæteris poteſtatem Father ff 
Ftumentarius ) it is happte that women are ablent, foꝛ thould 
they heare what you ſpeake , pou might pt thaps fle moꝛe 
then you wiſh, You deteiue cur (cife guoth Anthony, fo; 


moze oftentimes decetuedby the Diuell then men be: To 


theuld thep hcare their infirmitic , they weuld take little 0 


* 
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cauſe to pꝛeſume ſo much on their ercellentie. Chis is be⸗ 
ſe the tert(ſaid Aſterius Net vs returne to our purpoſe, and 
reſolue vs god Hermit, whether Diuels oꝛ inchanters map 
alterate bodies inreſpec of their qualities, pꝛocure ſickneſſe, 
intliti inũrmities, and reſtoꝛe health. By their olune vertue 
(anſwered Anthony ) neither can Diuels oꝛ Magicians ei⸗ 
ther in naturall, oꝛ mater iall things, immeadiatly induce as 
np fozme, either by pꝛocuring health, oꝛ inducing ſickneſſe, 
bp bꝛging heat, oꝛ increaſing cold: and the reaſon is,becauſe 
if they could induce one ſoꝛme, they might induce all, and by 
That meanes both nature, and the whole wozld ould be ſab- 
lea vato them: but ſince it is manifeſt that God hath not 
ſubiected the whole wozld to the god, and bleed angels; Jt 
followeth that by no meanes 02 reaſon it map be thought, 
that the matter of theſe viſible things in the woꝛld and of the 
wozld, ſhould be ſaviec to the beck and letuice of the tranſ⸗ 
greſſiue and accurſed angels: Another concluſion is , that 
magicians can miraculouſlp change both the matter and na- 
tures of bodies, applying the ſeeds of things, and ioining ac⸗ 
tiue with palſiue; and the reaſon is, that euen as art ( which 
imitateth nature) can effec diuers things, which nature it 
ſelfe cannot; ſo deuils can do many things which are beyond 


mans reach, aboue al art, and beſides the accuſtomed caur ſe 


ol nature, as likewiſe becauſe celeſtiall influente is very ae 
uailable and ad iue in natural effeas:)bente, in planting and 
buſbanding, in phiſicke and cur ing, and ſuch like, he obſerna⸗ 
tion and conſideration of the motion and courſe of both Sun 
and Pone are very neceſſary, and Dinels becauſe they are 
expert andcunning Aſtrologers can better iudge and make 
choice of then houres to wo2ke in: and this perhap is ane el⸗ 
peciall cauſe why magicians in their inuocat ion of Diuels 
obſerue the face of heauen and the ſcite of the ſtars, The laſt 
concluſion is, that Diuels except reſtrained by Gods power 
02 pzevented by god angels, can alſlia moztail men with 
greyous calamities , as appeareth in Lot whome Sathan 
drohe: hereon a ſcholemanſaith, Tho, 3-P.9.29, Art. i. ad 3, 


Glememilzins deus non permittit eos vti ** — 
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habent)poteſtati & ab bonis angelis, pteſertim quibus prbis » & 
— cuſtodia — —— : Dur merci 


God(laith he) lutfereth them not to vle their naturall power, I 


which they haue, and they are eſpectally let by god angels, 


who haue the wozidand men in their cuſtodie . A dectdeable 


ſubtect may likewiſe be raiſed on this, whether Dinelscan 
cure all diſeaſes, and dꝛab the line of our life to the extent 


periece find that many by touch of hand, manp by repetition 
of woꝛds, many by vſe and bearing of charaders, haue bene 
healed be ing ſickly, refreſhed being old, and recured in deſpe⸗ 
rate eftate. To this J anſwer, that in many cures(aboue tis 
bſe of arts) the Diuels haue power, but in all they haue not: 
the reaſon is, becauſe their power extendeth no further then 
the application of naturall canſes , and naturall ſupples 


tall.other the benefits and cauſes ol nature, as age. Neither 
tan they pecultarlp pꝛocraſtinate and lengthen mans life (as 

to a thouſand oz fine hundzed pears, as inthe infancie of the 
wo2ld men inioied) and the reaſon is, that mans intempe⸗ 
rance and meere ignoꝛance, hath made nature ſo coꝛrupt and 
ſickly, that neither hir ſufficient ſupplements, whatſoeuer, 
map reſtoꝛe mans fo2incr integrity: neither are the heauen⸗ 


ments their fozzner ano effectuall valure: Foz: God by his 
Diuine pzoudence hath ſo diſpoſed , that in loʒmer times, 
the naturall conſtellations were moze healthy, the meats. 
maze auatleable, the medicines moze wozking, the aire 
moze temperate, the other elements moꝛe affecuall, in pꝛo⸗ 
trau ing and continuing life, then nowthep be. any moze 
queſtions there are, and as ſubtile as many: induced by the 
Dinell(of whom we argue) and furthered by his miniſters; 
who we impugn. What afolly is this toꝛ man tahope(onhis 
owne ſtrength, without | 
art to foꝛme a true humane bodie, by the only bertue of na- ⸗ 
turallfozces : As it appeareth in Virgill, wbtillie detei⸗ 
ued by the Diuel eee either gald 


and vtterance ofmanp pears 2 F02 by pzofe we know, gex- _ 


ments; whereas ſome exce&d the power of nature being fa ⸗ 


Iy influences.ſa pꝛopitious, neither retaine the earthlp als 


the Dinels aflſfmce,toattainethe — 
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02 filtier,a homogenicall bodie by any colour 02 foꝛte of art: 
Nap what a miſchief is in man totruſt ſo much to a relaps, 
as he loſcth the mercte of areleuer 2 It is a common fault 
like wiſe in this ſcience, oꝛ rather finne , foꝛ men to ſuppoſe 
that by ſome art oz extraoꝛdinary means, o2 mans cunning, 
Diuels map be circumſcribed and ſhut in determinate and 
tertaine places, (as Chꝛiſtals, vials, oꝛ ſuch like) oꝛ that 
they map be tied there by exozciſmes, commanded to yeld 
anſwers; oꝛ expelled vpon miſlikes: Foz except Gods helpe 
doe immediatly further angels, oꝛ holie men doe immediat⸗ 
ly commaund, Deuils by ns meanes may be inſoꝛced and 
ctompelled. That God map commaund Diuels, it is cui⸗ 
dent, in that he had authoꝛitie to make, power to glo2tfie, 

and iuſtice to condemne them (as where Chz2iſt ſuffe red the 
to enter the Beard of Swine. Luk 12.72. Gaue power to 
bis Apoſtles to expel them, bꝛietly limited the, as in the Apo⸗ 
calips.) That angels map command them, it muſt be con⸗ 
feſf, becauſe as ſuperiours by naturall power they map:that 
holy men can, God hath ſhe wied by miracles : angels like⸗ 
wile as ſupe rioꝛs map compell, becauſe bylaw of o2der and 


._ courſe of concozd, inferio2 ſhould not reſiſt ſupe rioꝛs. Be⸗ 


des as in all pollices in gouerning Cities, in conſtituting 
Commonweales, magiſtrats are ſet to repꝛelle multitudes, 
and iudges to cozrec diſoꝛdetrs: ſo God in the pollicy of cele⸗ 
tall and infernall Hierarchies, bath ſet angels in lone, to 
toꝛredꝭ angels in hate, and by their oꝛder without contrarie⸗ 
tie to refozme the contuſion of the Diuels peruerted mo⸗ 
narchie. Bꝛieflp, as to ſuperio2 motions, inferioꝛ are ſable , 
as to the planets, our bodies are talpoſitiucly ſubiugated, ſo 
by Diuine oꝛdinance god command bad, to pꝛeuent cozrup- 
tion, and are reſtrained by god, to coꝛrea their malice , and 
inſolence. There are many like wiſe that ſuppoſe the Duell 
is inclaſed in a ring, xeaty to giue them anſwer, taxed to ſub⸗ 
mit totheir curiofittes, alwaies ſubie a to their commands: 
wherein thep expꝛeſſe their follp ant their miſcrie . Their 
folly in ſuppoſing him tied, that willingly anſwereth, and 


——_— to deceiue: Their mile rie, whothinke they 3 
3 
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the Dinell tied in etters, where he kæpeth them fettered in 
follies, Tellme O Aſterius, if man by his owne natural foz- 
tes, can reſtraine oz impꝛiſon a Deuil? At thou ſap pea, thou 


erreſt,foz the weaker is ſubien to the ſtronger, If thou con- 


felle No, then either aſcribe the power to God that truly 


woꝛketh it, oꝛ ſap the Diuell hath dete iued ther, that 72 3 


to be thy ſuperio2 : bzieflp , thinke him neuer well tied vnto 


the, except reſtrained by God, leaſt he deceine ther. A p2ayp 


thee tel me(quoth Merrodors) whether magicians may cõ⸗ 
pell the Denil:Not by himſelfe I told —— ſo aſſure the 


Metrodorus, quoth Anthonie: examin thy ſelfe, apply hearbs _ 


gutwardlp, ſpeake incantations ozderlp, 


and tellme true ly 


(thy faith being ſtrong) if they can moue ther: It thou ſap 1 


they cannot, then boldly auo w they cannot mone the Diuel, 


who is thy ſuperio2 in power, and ſeducer by kind: Onlie A : | 


that power which magicians haue ouer ſpirits , is this, by 


couenant and league, not by authozitie and command, They 


map dꝛaw the pꝛince of Diuels to charge his inferio2; and 


without ſuch cotrac they can no wap info2ce the. A pzap you _ 
what command is this, where failing in any right, wanting” 


one ceremonie, miſtaking due houres, we neither map in- 
treat no2 fozwardly command them: Pꝛinces in Common ⸗ 
weales, are tied to perfoꝛme couenants by bonds, and may 
bꝛeake them by pꝛerogatiues, oʒ may diſannull them | 
via ions, oꝛ fruſtate them by diſpleaſures: So in this wo2zlds 
kingdome the Dinell is condicionate by permiſſion, not 


 inuented(ſaid Frumentarius) to reſtraine Dinels:from them- 


by ton 


foʒce: andſuffcrance, not power. Whence then was the art 4 


ſelaes it cannot be, ſince they affe@ ſuperiozity, and from F 


men it cannot be,becauſe thep deceiue them. That Art (faid 


Anthony) which Aſterius taught to ſhut ſpirits in vials, and 


include them in Chꝛiſtals, is not pꝛoperly an art, but a con⸗ 


uent ion, o2 ſecret, oꝛ publicke contract , betweene fraudfull ; x 
feinds,and be witched men), the one affecting fingularitte, ww 


the other Diuine honour, to which ifmenſhall adhibit truſt, 


and luppoſe them abſẽ to helpe, oꝛ mightie to harme, and uvn⸗ 1 


der * truſt make any image of man, oꝛ creature, and con⸗ 
lecrate 
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ſecrate the ſame with ſuch figures, characo2s, woꝛds, ul 
migations, and actions, as are by them thought requiũt then 
doubtleſſe ſuch conſecration ended, ſome ſpirit ſhal enter the 
tmage and give anſwers, ſuch as will deceiue, not ſuch as 
can comfo2t ; ſuch as ſhall eternallp deſtroy, and not relæue: 
b2ieflie , ſuch as ſhall flatter, an Apoftata like Iulian, tode- 
ceiue bun with lulian. To conclude, art Pagick is the inuen⸗ 
tion and tradition of euill angels, who therfoze (O Alterius) 


faine themſelſues to be taken by the, that —— map take 8 


ther; bound bp ther, that they may be witch thee ; ſubiec to 
thine emperie, 5 they may ſubdne thee ; incloſed by thee, that 
they may confound thee eternally : and keme to be tied to thy 
mirroʒ 02 chꝛiſtall, to the end that faſtened in the chaines of 
tm ſinne, they may beare ther to the pꝛiſon of eternall obſcu⸗ 
 rittes, There is likewiſe a pꝛeſtigious deceit in Diuels, 


©  Wherebythey faine to diſpollefſe bodies polleded, either by 


fozce of uſicke, power of hearbe, vertue of tone ( oꝛ any 
other ſenſible thing whatſocuer)fo2 ſuch means as theſe be⸗ 
ing ſubiec and e, the other ſuperio2 and agent, it is 
impoſſible that any ſuch ſenfible thing ſhould infozce them 
fo: hearbes, ſtones, and ſuch other are bodies ſenſible , but 
Diuels what loeuer, are ſpirits ſeperate: ſo that except ſome 
ſupernaturall helpe from God aſſiſt theſe creatures, it is a- 
ainff reaſon, they ſhould infozce the Diuels : where then 
athan faineth to pe&ld to incantations, oz to be erpelied bp 
muſicke, as in Saule, oꝛ dztucn backe by the liner of fiſh, (as 
in Tobie) his expulſion is to be aſcribed not to the harmonie 
of the Harpe,but Gods power and Dauids pꝛaier: neither 
the other to the (moke of the liuer, but to Tobies earneſt in⸗ 
terceſſis., By pour leaue ſir(ſaid Metrodorus) it is not tawful 
to make vſe ofthe Denils helpe without ſinne:? It is poſſible 
and permiſſible (quoth Anthon) by Gods authozitie: Foz 
in the pꝛimatine church, excommunicants haue been deline- 
ed to the power of the deuill: and by Paulcs example it is 
— ſufferable, ſince he deliuered an inceſtious man tothe hand 
of Sathan to be puniſhed , ad interitum carnis ( as the glofe 
ſaith, ) But on our eee we neither may noz 
ſhould 
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ſhould not, as appeareth.Leuit,20. Where it is fadd, vit ſiue 
mulier in quibus phyonicus vel diuinatioms fuerit ſpiritus, morte 


moriatur; and in the nineteenth, Follow not — nei⸗ 
ther aſke touncell of Sonthſapers: So that hereby it appea- 


reth, that they ſin moꝛtally, who either fo: things loſt, ef 


ther foz treaſure hidden, oꝛ ſuch like vanities, require the ad- 
nice of coniurers, oʒ ſcarch ont the aſſiſtance of Aſtrologers. 


rowly decided, J am fully catiffied, What are t they Aſterius, | 
quoth Anthony ? Thefirſt is, whether witches oz inchan 
ters miniſtring remedies either foz harmes done bp then 


The onlp queſtions remaine holy Anthony, which tho» 


ſelues, oꝛ pꝛaaiſed by others, do offend ; The ſetond is, whe 


thing; 
Tbe laſt is, whether it be permiſſible in god ſoth to pzaciſe 


ther it be la wiull to vie the helpe ofa magitian in 


any adiurations 02 incantations — I wilanſwer. 
theſe queſtions(ſatd Anthony) as ſuccinctly 
truly as Jought: Foz the firft, they not only ſinnegrenou- 


their alone defaults, as the (nfirinities in other: An the rea⸗ 
ſoit is, decauſe that they which fo woꝛke, although they pꝛo⸗ 
fit their harmed neighboz, Pet as Saint Paul ſatth, Non ſunt 
facienda mala, vt vnde eueniant bona: Euils are notto be done 
that god conſequences may follow of them: and whereas it 
is a moſt pernit ious thing to inuocate the Diuel, oꝛ to made 
\anp expꝛoſſe, oz pʒiuat contract with him: ſo like wiſe the 
remedies induced therbp are moſt wicked « pernicious: o 

what is enilfof it ſelfe, is not bettered by any god circum- 
ſtance : Seither can any god intention refo2me that whith 


as A map, and as A 


dx, that hurt by Pagicke , but ſuch alſo as ſ&ke by it to ture 


trnaturatty rutl. So he although it be a thing of math gos -C 


incounnodittes, pet malt it de 
ir harms by pzacile of diue⸗/ 


nes to pgeuent our 
held vnlawtull to extinguiſh 
lth ſozceries, Vet leaſt pou hold me pꝛeciſe, I muft moderat 
L 
an delraudatiõ of | 
king an inſtrument, burning an exozcifme,and pulling ata —« 
netdleoutbf'a picture of wax, all which actions (_ 5 
: | meli _ 


— ww 2 2 
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ons: )are rather paſible in all men then repꝛouable in any. 
Touching the ſecond , the difficultie is of no ſmall mo⸗ 
ment, pet as ambiguous, is ſhoꝛtly decided: Lok as(ſaith 
Auguſtine)it is lawfnll foꝛ me to vſe the oth of an infidell (al- 
though J know he ſweareth by thoſe falſe Gods, whome he 
wo2lhippeth ) foꝛ mine owne p2oftt ; oꝛ as (ſatth the ſchole⸗ 
men) J may vſe the Sacrament from a ſinfull miniſters 
hand: ſo may I take p2ofitof another mans peruerſeneſſe 
£0 mine owne commoditie : pou are ſilent hearing this, hol- 
Ring it vere dixit,becauſc ipſe dixit: but leaſt I ſhould deceine 
Go&.whom J wiſh ſhould conceit, J wil thus explaine this 
difficulty in a certain concluſton. How may you ſay): What 
will you induce 2 Nothing but truth; and becauſe truth, cer⸗ 
_ faine;and being certain, irrep2ouable : In a woꝛd therfoze, 
all wozks and coͤuerſing with witches is wicked, their coun- 
ſailes repꝛobate, and their woꝛks damaed:and the reaſon is, 
that ſince the inchanter ( ſeeking tomake fruſtrate another 
mans increaſe by Diabolicail meanes ) doth himſelfe gre- 
. nonllp ſinne. It is tmpoſſible like wiſe, but that he who de- 
mandeth the ſame queſtion, ſhould in like ioꝛt be faulty. Foz 
be that requiretha man to do that which without ſinne be 
cannut do, is græuouſly guiltie, Fo2 by that demand, he con⸗ 
ſenteth to another mans iniquity, and beſides his own ſinne 
induceth him to offence, and enen as like paine, ſolike guil⸗ 
fineſſe bindeth both the agent, and the conſenter: ſo Paul te⸗ 
Tified, Rom. 10. where he ſaith : They are woꝛthy ol death, 


the derd, oꝛ the doer: the demander like wiſe was the appꝛo⸗ 

ximate and next cauſe of ſinne, fo2 although the inchanter 
were ready and pꝛepared to the ſin, pet had he not wzought 
the peculiar inchantments, had it not bene demanded at his 
bands, Touching the example alſo of the infidel,+ the curate, 
they are altogether vnfite impertinent to the cauſe we han- 
dle:foz what ſo is demanded in theſe foꝛeſaſd examples, are 
not euill in themſelnes, whereas thoſe that are to doe them, 
it they liſt map rightfully finiſh them; and it they miſdoe 
them, it is not by reaſon of the erroz in the thing it ſelle, — 


not onlie who do ſuch things, but they alſo, who conſent to 
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faire ingwd ſo2t, would notwithſtanding miſdoe the ſame : ) 
Foz he that requireth anoth from an infidel, wil not that he 
ſweare by falſe Gods, foz then he ſhould ſinne: but he only 
requireth him to ſweare, and if the choice were in him, M 
rather would haue him ſweare by the 
the falſe to teſtimony : In like ſozt alſo it be anſwered 
of the'curat, foꝛ without ſinne map he miniſter, if he repent 
bimſelfe befoze the adminiſtration. Touching your third 
queſtion, J hold it wholp vnlawfnl foz this cauſe andreaſon, 
induced by Auguſtine bpon Geneſis:betauſe the Dinell(as it 
oftentimes falleth out in ſuch like ſuperſtitious rites and ce⸗ 
remontes, )inſinuateth himſeife into mens au ions contrarie 
to their knowledge, and oftentimes againſt their will: foz 

men(and fond women eſpectallp)vſe theſe rites, wozds,and 


and perſuade them to truſt in vain and ſuperſtitious. things; 
and this is that fædus tacitum, oz ſecret league, which is ſaid 
to be had with Dinels. Thus bziefly' haue A reſolued thee, 


Aſterius, ſetting little by my laboꝛ, ſo I may p2ofit the great 


lie: Thon ſeſt now the vanitie, ſcope, and iſſue, ot this bodie 
of curtoſitie, here is nothing in it but decett; nothing, but 
blaſphemie ;no meanes, but wicked: flie it therefoze, and be 


rather glad thai hou knoweſt how bad it is, then (ozrie, to. 
haue foꝛſaken that which is pꝛeiudiciall to thy ſoule. Thou ; 
moueſt me Anthonie (quoth Aſterius) foz whom authozitie 


and reaſon cannot moue, his ſicknes is deſperate and iudge⸗ 
ment peruerted, and J begin to loath Pagicke, onlie the de⸗ 


lights of Aſtrologie t ſecrets of Aſtronomp;(.if they in thy 


ludgements be permillible) are the marks J ſhot at, and the 
ſtudies J would be exerciſed in. Aſtronomy and Aſtrologie 
gquoth Metrodorus? Mhy theſe are but cuſtomes of antiqui⸗ 


tie, and apparances of Jdolatrie,fruits of pꝛeſumption, in- 


ſtructions of vainegloꝛ ie, ſupererogating deceits, 4 the bugs 
beares of the ſimple : Foz the pꝛofeſſoꝛs hercof are wart ſo 


Fy perem- 


thedefaultof the agent, (who having power to finiſh the af- 


od, thendzaw 


remedies, in cure of infirmities , and doubtleſſe the Diueis 


are aſſiſtant in their wozking, to the end they may deceaue, 


= may 
bol planet, 
chonie, and J delight to heare it: your reaſons Frumentariue, 
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peremptozie;as they afcridemozeto the Sunne, the Mone, 
the Stars, and plannets, and their owne aſtronomicall cal⸗ 


culations, then either to the bleſſed angels, oꝛ to Gods ina⸗ 


leſtie. That is true ſaid Frumentarius, fo: they faine to pull 


make him 
fares to man. 
poſe of his domes , — his wozks, and by their £022 
rupt wits ( and courſe of the planets) pꝛeſume moze then 
man ſhould pzactiſe. They ſay that all fickneſe oꝛ health, ri⸗ 
ches, oz pouertie, god, oz bad, wiſdome oz follie, wholie de⸗ 
pend on celeſtiall inlluences. E hey aſcribe faire weather, 02 


d to the ſtarres, then ener were crea- 


ſoul, to the reuolutions ofthe heauens, t pꝛeſume ſo much on 


_ theirfozeknowledge,that no diſſolution of Commonweale, 
no moztalitte of ſickneſſe, no tirannp of war, can fall ont, 
_ butbptheir wits,and the celeſttall bodies. Foz as thep ſay, 


tte bodies abone, rule all things heare beneath: Thus make 


thep by their owne imaginations, God moꝛe thzall and ſub- 
ect then any Pz2ince in his ſoueraigntie: Fo2a king in his 
. authozitie bath power of a page to make a Pzince,ofa poꝛe 
man a Loꝛd, without leaue of the plannets: Again, il a man 
freſpage againſt him, and be conuic of treaſon, he hath 
power to attach bim, authoꝛitie to iudge him, and means to 
execute him, he can depꝛiue his heires of their heritage, and 
rom their pꝛoſperities condemne them to pouertie. This 
power andfreedome hath a King, where ſoeuer the planets 
be, oz in what ſigne aſpect oz conſtellation, without either 
teaue of the — oꝛ licenſe of Aſtronomers: : much moe 

thon the King of heauen (that made the Sun, the Pone, and 
all things of nougbt,ruleth and guideth them by his wil, and 
rewardeth + puniſheth euery creature after his deſerving) 
do what he liſt, without either aſſiſtance 
02 councell of Aftronomte. That is true ſaid An- 


ſhow your reading; Metrodotus allegations, his iudgement, 
now therefoze that Aſterius map make one with vs in this 


find 


relation, . this ſubieg. Me 


Godfroin his kingdome, defraud him of his Maieſtie, and 


ep willbe Gods pimie-counſailers, diG ⸗ 
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The Deuill comiated. 
findin Graefis, i o. At the beginning ol — 
made all things of nought, the fourth day de made the Þun, 
the une and ſtars, and ſet them in the firmament ta giue 


pally to illumine the dap, the mane and ſtaxa the night, oʒ⸗ 


dering them to diſtinguiſh the one from the ather, — : 
as tokens oftimes,daies, e years: Yeiikewtle placed them 


as marks and tokens, how todeuide peares from moneths, 
months from dates, and dates from honres ; aduiſing man 
when to l&pe,and whento wake, when to ref, and when 


when to reape, and therefoze (ſaid Solomon) that all things 


haue their times, and all things paſſe a way vnder heanen, by 
the pace, and ſpace of time: and ſo God made the firmament 


mankind and all creatures, in their kind; and of light and 


time, as a clocke that may neuer fatle: he made them like⸗ 


ſo not to gouerne man, but he gaue man and woman wit, 


and diſcretion to gouerne thenifetues , by that light and 


knowledge af tune, which he hath of the bodies aboue, that 


their courſe , they mapknow what time it is wherein they 


oughtto labour: and theretoꝛe faiththelaw,2.q.v. Non licet 
in gloſs. That the bodies aboue are — not cauſes 


off things here beneath: and as a lampe oz clocke are neteſ 


their times to ſerue God acco2ding to their degrees and his 


dignities:and as the lampe oeclocke in the colledge, ruleth 8 


not the ſcholer, but the ſcholers rule and oꝛder themſelues by 


the clocke and candle, tbe one aduiſing them whento riſe 


the other freely tightmy them to read: cuen ſo man and 

woman ,beaft,and bird, —— — 

the bodies aboue , wur and 
f 


to trauel, whe to plant, and when to (ow, whereto eare,;and 


aboue ( with thoſe b2ight bodies that are therein) to ſerue 
time ol light, as a lanterne which map not be quenched ; of . 
wiſe fo man, and not man to ſerue them: he gaue them al⸗ 


(r light they way ſer to wozk, and by their ſtirring und 


ſarie foꝛ ſcholers, by night to rule, taiſe, and gude them in 
the ir ſtudies: ſo do tde bodies aboue, ſerue men on earth, that 


they may be enlightned by them, and by their mouing know 5 


- 
rule- 
— 
— 


light to creatures here beneath: Oꝛdaining the @un pzinct- 4; 


| \ 
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rule them not they thould not therefoze be called gonet- 
nos of this wozld, becauſe they gouerne not the wozld, but 
ſerue only as inſtruments ot Gods power and gouernance: 
Pan tt lareth by God and the celeſtiall bodies aboue, as it 
* doth by the ſmith and his grindſtone, the carpenter 4 his ax, 
the clockmaker and his clocke. God Anthonie quoth Aſte- 
rius, explaine me theſe compariſons. Thou ſteſt apparantlie 


|  (quoth Anchomie)tbat when the mith grindeth aknife oz a 


ſwoꝛd on his grindſtone, the ſtone kepeth and rontinueth 
in one courſe, and whirling circularlie about,doth ſo grind a- 

ny thing, as the ſmith that ſitteth abone, oꝛdereth and diſpo⸗ 
rethit; if he will grind ſharpe, it ſhall be tharpe ; if blunt, it 
grindeth blunt; if ſquare, it grindeth ſquare ; ſoas the maner 
dependeth not on the one in turning, but on his hand in go⸗ 
uerning. It he take awap the ſwoꝛd 02 ar, the ſtone grindeth 
not, although it turne, and if the ſmith applie not ſome in⸗ 
ftrument it wozketh nothing : Why euen ſofareth it with 
God, and the bodies aboue , Foꝛ the planets are celeſtiall 
ſphears, obſerne one circuler courſe,not in their owne dire- 


d ion, but as from the beginning God oꝛdered them: and as 


So will, ſo they wozke : Af he will they grind ſharpe, and 


- cauſe plagues, ſickneſſe,tempeſts, wars, and ſuch like, they 
do ſo: and it his pleaſure be, that they p2zoduce plenty, woꝛke 
increaſe, ſtir calmes, and peeld peace, they effec it: So God 
map do with the planets what he will, and without the pla⸗ 
nets what he liſt, pet are they ſo tied to him, that they onlie 
woꝛke by his o2dinance, Since God then (ſaith Aſterius) 
doth with the celeſtiall bodies what he will, and diſpoſeth 
them when he will; and ſince he is fri in his doing, and vn⸗ 
tonſtrained by the planets, howſhould man know his ſecret 
domes, bp celeſtial influence - oz determine of his wo2ks by 

p oꝛdinarierourſe of the planets: Aſterius(quoth Anthone) 
ſinte thou canſt not know by the are when the carpenter 
will wozke,no; iudge hy the — clarke will (et 
it, noʒ gueſſe by the grindſtone when oz how the ſmith will 
grind: ſo neither by celeſtiall bodies oꝛ influence of planets, 


cans * cenlure the pzoceedings of God, oz * what be 
8 | will 
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Vꝛoyhet to Ezechias the King 
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ee ene tm 
diſpeople countries: Foz the pianets are Gods inftkruments, 


and to them is pzefixed one certaine and determinate moti- 0 
on, from which they may not varie, and which they cannot 


change : Foz fre eled ion haue they none, in their doings, 


but God is the ſoueraigne fudge moſt rightfull, 4 moſt mer- 
tilull; moſt ſree, and moſt able, to puniſh, to ſpare, to coꝛred, 


and fozbeare : Foz his might exctedeth mans reach, and no⸗ 


thing may withſtand him, and foz that cauſe his woꝛks and 


wiſdome is not limitted by the planets, but as men change 
their liuing, ſo God diſpoſeth his louing, as they flie frõ their 


 . follies,ſo poureth hedownhis graces: Foz example, we haue 


Nuuuie, which fo2 ſinne was thzeatened with diſtrua ion 
within fo2tie daies: and foꝛ repentance, diſintfed from the 
hand of dilplea ſure : pet in this bzeach of determination, the 
planets altered not their courſe, neither was there any pze- 
ſcience of Sods purpoſe by influence of celeſtial bodies. We 
read alſo in the fourth of the Rings: That God ſent Eſay the 
, becauſe he had ſinned,coman-. 
ding him to make his —— becauſe he ſhould die; Me 


ted him ſoꝛe, wept bitterlie. and aſkt mertie: and conſequent- 


lte it appeareth(by the Pꝛophet Eſay, Gods meſlenger to the 


king, that he had receiued his repentance, and heard his pzat- 
ers, and that he ſhould not die, but line fifteene pears further: 


How in this exchange of Gods w2ath to mertie, what ran 


Aſtrologie ſap, either af Gods purpoſe changed, 02 the pla⸗ 


nets courſes altered? But that it is apparant (quoth Aſteri- 


us)that ſodainly the Sun hereon changed his courſe, turned 
againe to the Eaſt, and renued the day againe. Oh ſir (quoth 
Anthony) the turning againe ol the Sun was not the cauſe 
of the mercie of God, neither a teſtimony of his iudgement 
changed, foz he altered his dome befoze the Sun turned a⸗ 

gaine : So that the turning of the Sun was nought els but 
a token of mercie to the king. F02 right as the Sunchan- ⸗ 
ged his courſe vpon the repentance of Ezcchias, ſo God alte 
reth his lentence lo (one as manrepentethhim of his ſinne, 


find alfa wiitten,that he trembledat his ſummons, repen» 
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and therefo2e the law ſaith, l it deus mutare ſententiam, ft 85 
tu nouetis emendare deliftum Bod alfereth the perill as 


- fone as he knoweththat thou art repentant foꝛ thy treſpaſſe. 
It was alſo a token to the ki:ig, that Gods beheſt ſhould bee 


fulfilled : Now ſir, all the Aſtronomers that euer were, 


could not fo2etell chat wonderfull returne of the ſun: becauſe 

it exteꝛdeth the courſe of nature, and the law of kind, and 
thercfo2e that token pꝛoueth lutficiently that God is not ru⸗ 
led by the courſe of the planets, but that the planets are ru⸗ 

led by him: Neither that his iudgements are tied to them, 
but the ir motion direded and oꝛdered by him. S. Paul conſide- 
ring this, cries out, Quis cognouit ſenſũ domini, aut quis conſi- 
liarius eius ſum? MNho faith he) knoweth the tudgement of 
God, oꝛ who was his counlelloz : Fozſoth not vaine Aſt ro 
nomers,fantaſticke Aſtrologers, curſed inchanters, and ſuch 


ine: Fo2they are lighter(as the French man ſaith,) byten 


degrees and graines of wit, then Indoulet the king fole, 
and thꝛuſt furtheſt from Gots counſaile, as men whome be 
moſt hateth ; and therefoze Paul ſaith, The iudgements of 
God are intompꝛehenſible, and no man may know them, 
Neither may any man trac his wales, 02 trie bis lecrets. 


Vammerſa vire domiru, veritas & vita, Iudicia dommi abiſſus 
multa: The Judgements of God be of a great depth, «the 
waies of our Lo2d are mercie t truth, vea ſo dæpe are they, 
as no mans wit may found them: ſo darke, as weak conſide- 
ration cannot attain them:⁊ therfoꝛe ſuch Aſtronemers and 
Afrologers, thet ſo much intermedd le with Gods works, 


and dd deply infinuate themfelnes intohis ſecrets, are fond 


in their diuination, dineliſh in their intention, and condem- 
ned in thetrenterp2iſe, Vou are toſtric(quoth Aſterius, old 
Hermit ) in repꝛwuing Aſtronomy, and infozce moze againſt 
_ Afrrologte the you haue reaſou, fo they arc not ſo peremp- 
tozie as pou iudge, but e6clude nothing fo2 certain and deter⸗ 


minate; onlie this they ſay, That they can meaſure inclina⸗ 


155 tions ot men, and diſpoſitions of creatures, by the motion — 
the 
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Foz they be ſo medled with mercie, and mixt with righteouf- 
neſſe, that they paſſe mans wit, and all humane capacitie: 


2 
: 5 = 


they are ſo falſe: Fo2 the better pzofe whereof you hall vn⸗ f 
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the heanens.vet ſo as by vertue they conclube that betb win 


and woman may onercome theplanets, alleaging in this 
the authozitie of Ptolomey, their arch maiſter, who with 


the Poet ſaith , Sapiens: GE bitur aſtns : : They concord 


like wiſe that by Aſtronomy they may know when men 2 
women are enclined to war 02 peate, and when by connnon 

courſe of kind, tempeſt ſhould ariſe, lamine increale, warres 
tanke head, vet ſo reſtrain they themſelues,s they tontes that 1 
both p:aicr may pꝛeuent ſuch euill miſhaps, e by courſe likes 


wiſe it happeneth, v though the conſtellations take no effect 


in one countrie, pet in another they map be Tozcible, Mell 


laid Anthonis, ſince they can teil me nothing that hall hap⸗ 
pen, but ambiguouſtie and donbtfullp,fince their demonſtra⸗ 
tions are fallible, and their poſitions vncertaine, It is in⸗ 
conuenient cither to truſt them, o2 to put affiance in their 
follies,fo2 ſo may cueryfole tell what he will, and extuſe his 
erroꝛ: Zheir manner of ſperch then is but acopple and cou⸗ 


full excuſation of ſinne, and a chaine to dzaw men from God, 


and to tie them to fantaſies: wiſe thep would be thought,and 5 5 
are pꝛoued igno2ant;ſecret and ſkilfull, but they areknown _ 
deceiuers ; and faine would they be thought of Gods coun⸗ 


ſaile but neither wot thep how, neither can they, becauſe 


derſtand,that therc is but one ſunne , one mone, andother 
five ſtars, Saturne, Jupiter, Pars, 'Uenus, and Mercurie, 
which with other ſtars whirle about the earth with the ar ⸗ 
mament euerie day naturall, paſſing ouer all climats, ans 
countries, water t aire, in foure and twentie houres, which 
is called a day natur all from midday to middap: and make no 
moꝛe abode ouer one then ouer another, hol ſhould they 


then moꝛe incline in one land then in another: : Diſpoſe one 


perſon mo2e to vice oꝛ vertue, then another: oz thꝛeaten one 


countrie moꝛe with warre oz peace then another? Becauſe 
(quoth Vlettodorus, to help Aſterius, ſome what amaſed) ſo me 


conſtellation, oꝛ ſome coniunctton,fome aſpet, oꝛ ſome influs · 
ente in their wift paſſage and motion, fallethvpon one land 
G 


| 


lo2 of ſubtiltie and vntruth: a net to catch mens ſoutes,a fin- = 
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maße then . as men are bozn vnder diuers tonſtel⸗ 
lations, coniunaions, aſpeas, t ſigns, ſo are they inclined in 
1 diuots manners, hauing their aflea ions moꝛe appꝛopꝛiate to 
nice, oz vertue, war oz peace. That is falſe (quoth Anthony) 
and thus J pꝛoue it: when the kings ſonne is boꝛn at one in 
Cant with the bondmans ſoune, the time is one, the conſtel⸗ 
lations, the ſunne, the aſpeas, ſignes, and planets alike: pet 
haue they not one inclination and diſpoſition, foꝛ the kings 
ſonne is diſpoſed by inherit ance to be a king aſter hs ather, 
and the bondmands ſonne is diſpoſed by his birth, to ber a 
bondman all his life time: as his father was a bundꝛeth 
peares befo2e his creation; no planet then could auois this 
bondage, d depꝛiue the kings ſonne of his right and inheri⸗ 
tance: Inkhe ſame time, with the ſame aſpeas, vnder the 


are hoꝛne; pet haue they not all one inclination, neither are 
the ſubiea to one diſpoſition: oꝛ ſome of them are inclined 
to godneſſe, and ſome to wickedneſſe: ſome to ſickneſſe, and 
ſome to health: ſome to be wzathfull, ſome to be mercifuill : 
ſome to be wiſe , ſome to be foles : ſome foule, ſome faire, 
ſome rich, ſome poꝛe, ſome long liuing, ſome ſone dying: E- 
ſau and lacob had both one mother and one father ( Iſaac and 
Rebecca) and both were begotten at once, and pet were 
they diffident in manners, foꝛ Iacob was a nod man, and E- 
ſau a bad: Iacob beloued of God, Eſau hated foꝛ his wicked- 
neſſe: Iacob was {meth of bodie „Elay full of haite: Iacob 
was a true fimple man, Eau a pꝛowd, and malicious ſon: ſo 
then it appeareth that ach diyers inclinatiens of men and 
women, depend neither onthe planets, oz the time of their 
births. What then are the cauſes of the diuerſities laid Fru- 
mentarius : Fozſoth (quoth ex ) Adams o2iginall ſinne, 


linod,and therefaze God ſaith, that mans heart t thought 
pꝛone to cujll,cuenirom his youth, Seaſus & cogitatio cor- 
dis generis luunani inmalum prona ſunt ab adoleſcentia ſua: no 
man thcrefoze may ſap of himſelł, my heart is clean, as who 


ſhould ſap I ampureaudcleane without ſine , Some like 
| wile 


lame planets, when one child is bꝛought ſoꝛth, many otber 
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wiſe are diſpoſed to ſickneſſe, ſome moꝛe, and ſome leſſe, and = 
that foꝛ diners tauſes: Sometimes fox wicked ſutferancte/, 
becauſe childꝛen are not chaſtiſed in their youth ; #82 as Sa- 
lomon ſaith, the child that is ſuffered to haue his will , ſha⸗ 

metb his mother and his kinſfolke : Some fo? wicked com- 


pany they be in, and wicked example of their elders, andmif- 


infozmation : Fo2 as Salomon ſaith, A man in bis ould age, 


hardly foꝛſaketh the depꝛaued cufomes of his youth., And 


pet it is a pzouerb(qd, Mertodorut) Pong ſaint, old deuil. It 
is a ſinfull pꝛouerbe (ſaſd Anthonie) to dꝛa men fromſci⸗ 


ence to ſinne, from vertue to vice, and from God, to the Dt- 


uell: ko: Scripture ſaith, Bonum eſt howini cum portauerit 


vom ſuum ab adoleſcentia ſua, Mappie is the man ſaith he, 1 4 
that bath boꝛne the poake of our Lozd from his pouth, And CE 


as the Poet ſaith, 
Quod noua teſta capit, inueterata ſapit. 
Snch as the veſſet{taketh when it is new, fuch it fanon- 
reth whenit is old: and therefoze Saint Iohn Bapti ſt, Tobie, 
leremy,S ampſon, and Samuel, (with mam others) arep2ap- 
ſed in ſacred Scripture foꝛ their holineſſe in vouth, Fo: com: 
monly they that are god in their poung peares, in their re⸗ 
retired age make a happie end: acco2ding to the Pzonerbe, 
Qualis vita finis ita: And although foꝛ a time they be ſublea ta 5 
ſinne, and vanitie, God ſuffereth them to fall therein, leak 


they ſhould be pꝛowd of their own gadnes, take dildatne at 


others ſinſull wzetchedneſſe; Some alſo is moze enclined to 
ſinne then another, becanfe he was gotten and conteined in 
ſinne mo2e-then another, although they were both bozne in 
wedlocke : Foꝛ huſband and wife may ſinne grevonſite to⸗ 


gether in miſuſe of their bodies, oꝛ in diſtemperance,if then 


either erce#d meaſure, oꝛ manner, oꝛ default intime, as in 


ſickneile 02otherwile : The ſinne notwithſtanding is inthe n IM 


alke r, net in the giner : They may ie wile hne by withed 3 
intention, oꝛ fulfilling the tuſts ofthefleth, not to the intent 
to fije wicked foꝛnication, noꝛ to peeld the debt of their bo- 


dies, noz to bein g foꝛth childzen to the woꝛſhip ok God, but 


only to their owne luſt; men alſo are enclined to nne by 
G9 their 


— 
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their exceſſe meats and dziaks, and by the miſgonernance of 
their fine ſonees : and foꝛ theſe caufes one is inclined to ſick- 
nefſe moze thenanother : Foz ſinne oftentimes is a cauſe of 
bodely ſickneſſe, and by mildiet of the mother when ſhe is 
with child. oꝛ by indiſpoſition ofthe father oꝛ mother, o both, 
when the child is gotten: and by miſkeping of the child in 
pouth, man ſickneſſes are fallen into: foꝛ childꝛen in youth, 
are apt to haue all things, and by that meanes do oftentimes 
reteiue that inwardly, which altereth their tomplexions and 
peruerteth their natures, God likewiſe ſmiteth them ſome⸗ 
time with ſickneſſes, aud miſchtefe , foz that their fathers 
. and mothers ſinne in to vnſemlp cockering , and affection : 
Knowing their parents cozrupt deſires to be ſo great, that to 
_ lnſtkrug their ſonnesthey will hazard their ſoules . Some⸗ 
time alſo he ſmiteth with ſickneſſe , toſhew his might, and 
power, as he did in him that was bozne blind, that the power 
of God might be ſho lune in him in reſtoꝛing his ſight: ma- 
np ather tauſes likewiſe there be which paſſe mans wit, and 
are not ſubies to our reaſons , Foz wee map not alwaies 
know Gods will, neither are his ſecrets tobe cenſured by 
our ſences; pet are not theſe aſſigned reaſons alwaies gene⸗ 
rall: Foz ſometimes a god man bath a wicked ſonne, and a 
wicked man a wozthie heire,foz ſhould childꝛen alwates fol- 
ww their fathers and mothers in godneſſe oz wickedneſs, 
then thould all the right of their retoꝛmation and vertue, be 
alcribed to the parents, and not to God, and the one ſhould 
baue cauſe to bæ pzowd, the other peeld matter to be foꝛgot⸗ 
ten: and therefoze God ſo medleth one with another, e mo- 
derateth his iudgemẽts by his wiſdeme, that the god childꝛẽ 
ſhould not pꝛeſume on themſelnes,no2 be pzowd, neither the 
ill ſhould be euer ſozrowfull anddeſperate , but ſhould onely 
truſt in God, that of the wicked, maketh god, and of the re- 
pzobate righteous. It is ſaid quoth Frumentarius, that as chil 
den be hoꝛne vnder diners ſignes, ſd are they likewiſe in⸗ 
clined to diuers trades, and eſtates, ſo that vnder ſome ſigne, 
one ſhould be a fiſher, and vnder ſome other a goldſmith, and 


under ſome other a ſcholer: It is ſaid, is well ſaid * 
= n- 
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ding to the diſpoſition of the ſignes and planetarie circles, 


— 
— — a 
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Anthonie)bnt it is true, is better: Banp countries know ns 
coiners, and many though they know them, pet haue no bie 
of them: in a great realm of ſix hundꝛeth miles in length, and 
two hundꝛeth in bꝛedth, there are no coiners, but in a place 
aſſigned them by the king, not by ſignes oz celeftiall bodies, 


but by his ſeale and patent; and there are they plantedt e 


pꝛint money, not by Jupiter, Mars, oꝛ Perturp, but by the 
oꝛdinance of his maieſtie:and if any man coine, but thoſe the 


King hath admitted, he ſhall be puniched like a traito2 , nei⸗ : 


ther can the ſignes oz planets ſaue his life They likewiſe 
that are boꝛne ntere the fea, oz nigh ſome great water, do 


themſelues follow fiſhing, e inſtrua their childzen inthatfa- _ 


cultie, not by reaſon ofthe ſigns where vader they are bo2ne, 


but foz their better ops2tunitie and increaſe of liuing, They 1 
that are bozne from the ſea, ſome follow tillage, ſome cloa⸗ 


thing, the one by reaſon of vpland, the other thzough abun- 
dance of wol; ſome be ſhepheards, ſome ſouthſaters, 4 ſo of - 
other crafts and trades, as the countrie requireth,not accoz- 


but acco2ding to their natures, countries, and manners, A 
man likewiſe that hath many childzen , bindeth them pꝛen⸗ 


tice, not as the tonſtellations direc him, but as his abilitie 


that ſuch di⸗ 


ſerueth him: So then you map well perceiue, 


nerſitie in liuings, and change in trades and occupations, de⸗ 


pendeth on the childzens friends that oꝛdain ſv fo them and 


not on ſignes and planets which are neither pꝛopitious to 
the one, noꝛ partiall to the other. If then the planets haue 
no power in theſe things, What ſap pou to diſtenie and bee 


power (quoth Metrodorus ) foʒ Seneca ſaith, Regitur iatis mor- 


tale genus: ànd Lucan, Regit omnia fatum: it ſemeth then = 


that all things befo2 tune man and woman by defteny. Fond 
men ſpcake fondly,and therefoze truſt them not (ſaid Anrho« 
ny)fo2 as Gregory wziteth, Abſira cordibus fidelmm vt ali- 


5 quid elle Gram dicatur : God fg2bid (faith he)thatany Chzi- 
ſtian man ſhould beleene that there were am 


late, o; deſte⸗ 3 
nie. Foz God that made and faſhioned man cf naught, 
rules, gene ban o2dereth his life accozding to bisde- 

G ty lerts, 


PF 
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ſerts; and his ri ſnes and mercie:and to be ſhoꝛt, man 


was not made fo2 the ffars, but the ſtars foz bim. Pet is the 
d Aſterius)ſoʒ we find that as (one as 


bleſſed mother, his ſtar appeared in 


a certaine far, and conftellation, which 
is called his deſtinie: ſoʒ al his aſ ter lining is gouerned ther- 
by, as both Aſtronomers and Aſtrologers tonfeſle vnfained⸗ 
lx. It ſemes well, that to maintaine folly (O Aſterius) fa- 
lich men deceiue by folly: vling vntruths to perſuade, which 
neither can abide the faft of truth, oz their triall : Foz 
. the tar that appeared at Ch:ifts birth had no maftery oner 
him, but the bleſled child was Maiſter and L ozd of the ſtar: 


The ſtar gouerned not the child, but the child gouerned the 


ſcar: Che ſtar did wozſhtp and ſeruice to Chꝛiſt, and therfoze 
was it called the childs ſtar, becauſe the child was Loꝛd of 
that ſtar as he was of all others: Foz he was and ia Loꝛd of 


ſonne, Mone and ſtars, and all things what ſocuer: They 


may not therfoze confirm their follies and falſe iudge ments, 
with an Aſtronomicall indiciall of the ſtar; fo2 as Auguſtin 
and other docto2s confirm, it was no ſtar oz planet ofthe fir⸗ 
mament, but a pꝛeoꝛdinate light ſent by God - al which may 
be pꝛoued both by art, and vnfained authozitie. Foꝛ as arts- 
men confeſſe, Minima ſtella fixa , maior eſt tota terra, The 
leaſt far in the firmament is bigger then the whole earth: 
every planetlikewiſe is greater then the earth, except the 
Mone and Percurp, (which in that they be ſomewhat le ſler 
then the earth, do ſometime loſe that light they receiue from 
the ſunne, by the interpoſition and ſhadow of the ſame ) as 
when the earth falleth betwirt the ſunne and them: and if 
that be true then, if that ſtar had ber ne ſo great as another 
ar, it ſhould haue ouerwhelmed all the carth : ſo2 it nerrely 


The ſtars alſo of the firmament follow the courſe of the fir- 


mament, and in euery dap naturall ariſe in the Taſt, and ſet 


againe inthe Weſt: but that ſtar did far otherwiſe , fo2 firſt 
it ſhined both night + dap without ob, letuation ol the courſe 
| of 


app2oched the earth in conducting the kings on their way: 


IE 
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by the Magi were to tranellto LBethlem, 


the common ſentence of the learned is, that it was a ſtarre 
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of the firmament , x ne mas way wher- > X, 
tothe — of iuſtite which role out of the cleere ſkie, tge 
Maiden Marie. Thee ſtars likewiſe in the firmament thine 2 


by night, but that ſtar appeared in the Hozizonboth day and 4 


night. Che ſtars like wiſe ofthe firmament ſhine both to rich 


ſtars in the firmament are perpetuall and cuerlaſting, ſince 


manner of ſtar was it (quoth Metrodorus) reſolue vs in this 


difficultic 2 Dome (chwlemen ſap it was but the likeneſſe of _ 
a ſtar(ſaid Anthony )foz the Kings had no knowledge of an 
gels, but only intended the ſtars: Some ſap it was the famg 


child that lay in the oxes all, which appeared to the Kings, 
and led them to Bethlem in likenelle of a ſtar, and therefozꝛe 
the hymne ſaith, Lacer in ptæſepio, & fulgebat in czlo, But 


newly oꝛdained by God, to ſhew the birth ol our Lo2d Jeſus 
Chziſt, and as lone as it had executed the office that it was 


oꝛdained foꝛ, it turned againe to that matter which it tame 
from. )ow could they know bythe ſtar that ſuch a child was 


boꝛne ſaid Aſterius? Foz neither could the ſtar ſpeake to the, 
neither inſtruc them in ſuch matters. Uerptrue(quoth An- 
thon ) and therefoze Auguſtine ſaith — in a Sermon, 


that the ſtar wꝛought nought cls by his apparance but alto. 
nichment, ſtudie, andamaſe in them, to diſcerne what it 17 


might intend; and when they were at their wits end, a knew 
their cunning ſerued them not, then God ſhewed vnto them 
by inſpiration inwardly, oz by an angell openly what it be⸗ 
tokened,andbad them follow that far, And fo ſaith Chriſo- 
{tome on Bathew. They knew alſo by Balaams pꝛophetie 
that ſuch a child ſhould be boꝛue, but they knew it not bythe 
ſecret of Aſtronomp: Reither might they know the time of 


his birth, noz the place, as 1 Golpell teltifieth, Why then 


"990 


and poꝛe, to pong and old, to ſkilfull,and vn(kilfull, but that 3 


as the Philoſopher thinketh, Sola ſublunaria ſunt caduca, bur 
that ſtar had but nine months continuance at the moſt, and 
if ſome clarks erte not, continued but fo2tie dates. The ! what 
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ſaith Auguſtine and other fathers,that the ſcience of iudicial 
Aſtronomy and knowledge of childzens birth was lawfull 
bntill the comming of Chꝛiſt? Since by their ſcience they 
could not compꝛehend his birth But as they ſap befoze it 
was lawfull, but not after his birth: Saint Auguſtine(quoth 
 Anthonic)ſatth not that the ſtudie was lawfull oꝛ granted to 
be done, neither that it was permiſſible to truſt therein, (foz 
it was alwaies falſe and repꝛoued both by God and by Phi⸗ 
loſophers, by authozities and by reaſons : ) but he ſaith that 
the ſcience and cunning was granted by Sod, and heldlaw- 
full, not the pꝛacticke of the ſcience. Man may likewiſe re⸗ 
pꝛoue the knowledge, and learners thcrof, and ſhe w by their 
owne pꝛinciples and grounds, that it is a fained and vncer⸗ 
taine ſtudie: finally that the ſcience is pꝛoperly no ſcience, 

but an open folly as it well appearethin Chiſts birth : and 
becauſe in his birth it was ſo apparantty diſpꝛoued, therfoꝛe 
after his birth it ia neither la wlull to know it, reaſonable fo 
vie it, but onely wiſedome to repꝛoue the folly of them that 
pzadiſe it. Attrologie likewiſe as the ſcholemenſap, was 
both vnlawfull befoze Chꝛiſts birth and aſter, but the know⸗ 
ledge was ſuffered both befoze and after, to repꝛoue man in 
bis follie,and the follie of menthat pzactiſe it. Where find 
pou that God defended and foꝛbad iudiciall Aſtronomp be- 
foze,andafter Chꝛiſts birth,quoth Mctrodorus 2 In the firſt 
pꝛecept of the firſt table (ſaid Anthony) where he foꝛbid⸗ 
deth that men ſhould make them any likeneſſe of that 
which is in heauen; but Aſtronomers (as much as in 
them lieth) make — like to God in heauen, by rea⸗ 
ſon they aſcribe to themſelues that which belongeth to God: 
and thcrefoze God repꝛoueth them and ſaith vnto them, 
Nuntiate quz ventura ſunt in futurum & ſciemur quod dij eſtis 
vos, Eſay: 18. Tell vs the things that be to come after this, 

and then thal we know that pon be Gods: andtherfo:e catth 
the law 26.9. 4. Igitur, that they call themſe lues diuines; as 
i they "FA Gods counſels, and by their deceits and falf- 
bonds, tell the people things that are to tome, as ił they were 
lull of godbead, and Godsfellows and in this ſoztthepand 


ſuch 


\ 
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ſuch other offend moſt greeuouliy againſt the firſt colninait 


dement, foꝛ they make themſelues like vnto God in heanen, 


the teſtaments, that he would mount vp abone the heart of 


the ſkies, exceed all angels, and be like him that is higheft : 7 
But ſodainly he fell into hell, and ſo ſhall all falſe Aﬀfrono- 


mers and Aſtrologers do, except they amendthem, ſoz they 


fir their wits, firm their ſtudies, and plant their faith ſo much 


on the Ears, that they paſſe the ſtars, and be like to God in 
their conſiderations, who is moſt highelt : Thep will like- 


wie ſit in the mount of the teftament,fo2 they wil beagainff 
Gods lawes, and p2efer their iudgements befoꝛe Gods p2o0- 
hibitions: and therefoꝛe if their ſcience were true, the teſfa- 

ment of Gods law “ be fruitleſſe: beſides, if their ftn- 0 
Gods law is void, Eccleſiaſtical 


die ſtand with religion, 
vain, laws of countries iudgement, and reaſon ſhould wholy 


be vnneQarie : Foz no man is wozthie to be puniſhed fo2 his 
dune no: can be deſernedly rewarded fo2 his gb bes if he 
doeea Fe e, istherefoze w oꝛthy great reward: and fo2 that 
"AY doth euill, when he might doe well, and might 
milſderds, and will not, he is woꝛthy of puniſhment : but if 


le aue his 


he were moucd by the bodies aboue, either to vertne o2 vices 
he were woꝛthie neitherof pleaſure noꝛ plague : and there⸗ 


eat of the apple,contrary to Gods command; fo2 they would 


be as Gods, and like to Gods in knowing things that were 
to come:as we find that when God ledthe childꝛen of Jſraell 
into the land ot pꝛomiſe, he ſoꝛbad them iudiciall Atronomſe 
and all other maner of witchcrafts, commanding themthat - 


- hop hou not aſk counſel of any ſuch diingzs 07 witches, | 
* ; 0 


Lk - and that woꝛſhip which only belongethts God, they take to 
themſelues: and foꝛ ſuch pꝛeſumption and pꝛide, angels kind _ © 
was deſtroied, and mankind alſo: Foz as we read Eſa 11,Eu- 

etfer ſatd in his heart that he would aſcend the higheſt hea- 

nen, and plant his ſcatabone the Fars,and fit in the mount of 


|  foze this pzide and pzeſumption lock Adam, Eue, and al! 
\' mankind: fo2 when the fetnd told them they ſhould bee as 
Gods,knowing god and euill, they conſented to him, and 


2 
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Foz I ſhall deſtroy ( ſaith he) the nations beloꝛe pon, becauſe 
they haue vſed ſuch abhominations, and if you vie themalſo, 
A ſhall alſo deſtroy you: we find like wiſe that God repꝛo⸗ 
ned the people of Babilon foꝛ their witchcraits, and the 
childꝛen foꝛ their Aſtronomy they truſted in, foꝛ of al nations 
they were moſt addicted thereto in thoſe dates, and to them 
he ſpake in this wiſe, THidowhod and barrennes hall come 
vpon pou in one dap by reaſon of the multitude of thy wit⸗ 
ches, and the hardineſſe of thy charmes ; and beeauſe thou 
haſt truſted in ſuch mallice, thy cunning and ſctence hath de⸗ 
ce iued thee ; diſeaſe and woe ſhall fall on the , and thonſhalt 
not know from whence it commeth, Sodaine miſchiefe ſhal 
fall on the, which thou maiſt not elcape; ſtand ſaith he) with 
thy charms and with the multitude of thy witches, in which 
thou haſt trauailedfrom thy pong age, loke now ifthep haue 
power to ſtrengthen ther againſt thine enemie, Thou halt 
failed, and thou ſhalt fall in the multitude of thy counſail that 
thoubaſt taken from ſuch men:let now thy diuino2s{ſaithhe) 
of heauen ſtand and ſuccourif they can, they that fare ſo a- 
gainſt the ſtars, and loke after the planets, and call and taſt 
peares, moneths, and daies, to tell things that are to come, 
they call not helpe thee : Fo2 as Paul ſaith, their counſell is 
nothing. This ſctence of Aitronomy uke wile is repꝛoued 
_ by — where he repꝛehendeth thoſe that ſap that the 
ſunne, the Mone and ſtars were Gods and gonerno2s ofthe 
_ wozld, whereas gouernance doth only and trulp belong to 
lbittie and reaſonable thinges, as to God who ts ſoucraigne 
wiſdome; To angels as the wiſeſt of his creation; to men as 
illuminated by his ſpirits : But vnreaſonable bodies adoue 
are only inſtruments of Gods gouernance, and therefoze 
cannot but indirealy be called guides and diſpoſers : 17 
ludictall Aftronomp alſois comdemned by the law, 26. q. 6 
Igitur, and in many other places of ſcripture alſo: S. Paule 


| likewiſe milliketh ſuch p2agicke in Aronomp, where he 


ſaith, You kœp holy dates, and peares, as heathen people do, 
J am therefoze affratd { quoth he) that J haue traual⸗ 


led about treu tn vatneto conuert pou ; all ; and on the _ 
: place 
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place the loſe repꝛehendeth the craft of Attronomie very 
earneftly : Such ſciences likewiſe are repꝛoued in Pauls E- 


pilkle tothe Cozin. 10. J ſhall (faith God) deſtroy the wiſe 
man, and the ſlight of the ſubtill „and of them that truſt ſo 


Where is now the wiſe man that ſetteth ſo much by his 


of kind 2 God (ſaith he) hath turned the wiſdome ofthe woꝛld 


much in their cunning : Where alſo Saint Paule faith, 


owne wit! Where is now the man of law, with all his | | 
lights: Where is now the ſearcher o nature, and the courſe - 


into folly. J count (faid Merrodorus) that this deuining of 


things to come which enelydepent on the wil of God and 
mans induſtries, are meœre and great follies: Fo2 no Aſtro⸗ 


me in ſucceœding purpoſes, noꝛ how I ſhal lead mp life: they 


nomer by his cunning can tell me my thoughts, noz re ſolue 


know not my counſailes, although thep ſe and peake with |. 


me, how ſhould they then know Gods will ſince they neither 
ſe him, noꝛ ſpeake with him 2 Themſelues cannot fozetell o 
beware ol their owne miſchiefes , and how may he rightly 
know a ſtar ſo farre oft, that cannot warely eſcape a pit hard 
at hand: ſo that as far as I (&,the moze they woꝛke by their 
craft,the wozſer they ſped. N qw truſt me (fatd Anthony) 1 
like thy pꝛeſent reaſons, to ſhew their further arrogance, I 
will thus pꝛoſecute my purpoſe, wherby pou ſhall eſpy their 
wonderous folly, and find that the moꝛe they truſt in their 
ſecrets, the leſſe they truſt in God: There will no wiſeman 
as pou know wꝛite his hid ſecrets and perrely buſines inthe 
rote of his hal, noꝛ about the wals therot, leaſt al men might 
read them and know them, no moꝛe will God wꝛite what 
he thinketh to doe in the firmament, that therein all fwles 
might diſcerne his ſecrets, a ndfozepointments. Foꝛ Chꝛiſt 
hid many things from his apoſtles, and ſaid to them, Non eſt 
veſtra noſce tempora vel momenta , quz pater poſui in ſua po- 


teſtate: It longeth not to pou to know the times and mo⸗ i 


ments which the father of hcanen hath reccined into his 
power; and by the Pꝛophet Eſay he ſaid, S ecreta men miu, ſe- 
cretum meum mihi: I kœpe my ſeccets to m ſeiſe; and ſince 
be kepeth ſuch counſails rom his friends, much moꝛc obſcu⸗ 

I) 9 reth 
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rethhe bis ſecrets from his enemios. They lay that by the 
ſecrets of Atranomp,thep may lawfaliy tell and deuiue of 
laire, and dꝛie wether,of raine and of tempeſts, koꝛ thep fall 


by common courſe of nature (quoth Aſterius) and therefoze 


they map be fozeknowne and foꝛetold. Aiterius ( anſwered 
Anthony) as Jhaue ſaid befoꝛe, the courſe and kind of pla- 


nets dependeth on Gods will only „and are mecrelp at his 


owne diſpoſition, as the inſtrument ſtands on the worke⸗ 
mans hand, und in his will to doe there with what be will. 

So that Aſtronomers by their cunning cannot certainely 
fozctell either dꝛought, raine,o2 ſuccceding tempeſt, neither 
cenſurc the ſame by ſtars, (as the materiall cauſes of the 
ſame ) but by the celeſtiall bodies as by tokens they may 
know the ſucceſte of froſt, haile, now, wet,dzought,and ſuch 
other things,and that knowledge hath the ſherpheard in the 


field, the ſhipman on the ſea,the bird in the aire, the fiſh inthe 
water, and the beaſts in the wood, far better then all the A- 


ſtronomers in the wozld, Yow then may bodies aboue ber 
tokens of things, and not cauſes ſatd Aſterius 2 The falling 


of (ot quoth Anthony, in the chimney , is a token ot ſutccæ⸗ 


ding raine, but not the cauſe of raine,but the raine rather is 
cauſe of the lot falling : Foz when the aire wareth moiſt, 
then doth the ſat though the moiſture thereof, war heauie, 
and ſo falleth downe,and in ſo ſalling is a token of the mot- 
Rure ofthe aire : Dol wetting of water out of the ſtone, is a 
tskenot raine, vet is it no cauſe thereot, but the raine 4 moi⸗ 
ure ol the aire is cauſe of the ſwetting of the ſame: The 
melting allo of lalt, when it turneth to water, is a token of 
ratne,but not the -auſe? moake in the houſe when it pal⸗ 
ſeth not aut readily, is a token of raine, and the blew glow⸗ 
ing of fire a token of froſt, but none of both cauſes of either: 
The Halo like wiſe about the one a token of wind, but 
no cauſe; al ſuch tokens ſhowing the diſpoſition oi the are, 
but not the caulc : and in luke manner ſupertour conſtellati⸗ 
ons by their light and manner of ſhining, are tokens of wet, 
and dꝛonght, and ſuch like: And as the light of the Sun ſhe⸗ 
mo the Kipolition of glaſſe, when it ſhines vpon it, - 
cr 


$ 
| 


ſunne, but on the aixe, and other cauſes, Fo2 the uy of it ſelfe 


ga 


Fg 
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ther it be white o blacke, red oꝛ greenc, and yet ey nat the / 


CU 


cauſe of the ſame colo 2s: and the Mone in one lunacion, and x 


in the ſame time Geweth in ene countric great tokens of 
raiue, and 2omiles off, howeth great tokens of dzought, 
and ſoit kalleth out: pet it is the lame Mone, and the ſame 
lunacion: and therefoꝛe the ſame cauſe in diuerſitie is not in 
the Bone but in the aire. In one countrie ſheweth wind 


and tempeſts, in another far other wile, ſome is made whote 


by the reuerberation of the ſun, in another countrie not ſs, 


but far diffcrent : In onedapallo it gloweth, in another i 


frezeth : The ſunne ſhoweth his light one time of the dap, 
another time it doth not: which diuerſitics ſtand not on the 


as Philoſophers ſav, is alwaies of one certaintie, and ſhi⸗ 
neth cuer alike. It is not whoter one time, then it is at ano⸗ 
ther time: But ſuch diverſitie falleth by the diuerſitie of the 
aire, and other meanes and cauſes ſurpaſſing mans capact- 


tie. Sometimes luch aduentures of hunger, peſtilence, tem 


peſts, dzought, and inundacions fall out by the o2dinance k 

God foꝛz mans ſinne, and to erpꝛe ſſe his might and power: 
Some time without meane only at his will: Sometime by 
the wozking of god oꝛ cuill angels at Gods bidding: Dome- 


time by the woꝛking cf the ſupernaturall bodies at his bid: 
ding: Foz as Iũrſt ſaid, he may doe with the plauets what 
he will, and he may doe without them what he liſt : And 
95 therefoze by the courſe of the planets we may know uch av- 
uenturcs and caſualties,not as being cauſcs thereot, but on⸗ 
lpas being tokens ; foz God made them fo2 tokens to man 


and beaſt, bird, and fiſh, and all other creatures whatſoener: 
and therefoze we ought toobſerue them as tokens, not as 
cauſes: and diuine by them as meanes, not material. agents: 

fo2 we neither know when they be cauſes of ſuch changes, 
oꝛ when they be nat. What ſay vou to this Ant home quot 
Aſterius? The Pone accoꝛding to Philoſophie,ts the cauſes 
both of the ebhings and float ings of the (ea, and as Ariſtotle 
wzitcth,it follsweth the courſe of the Mone: It map be(ſad 


Anrhowe) that the ſea kepeth his tune of ebuing and flow 
492 ct. c * 10 5 | | ting 
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ting by the courſe and time of the Pane, in one country (a- 
ner, in another later: pet fareth not euery ſea in the ſame 
ſoʒt, but one part of the Meſt ſea about Bꝛittaine and Jre- 
land and in ſome other nerring lands, els where, where ap⸗ 
p2orimation and nerenefſe cauſeth currents: But in other 
far countries, t in the Greek ſea, neither ſuch cbs oꝛ floats, 
aͤre euer found, and ſoit ſcemeth there be other cauſes of the 

floating and ebbing ol the ſeas, and not the Mone alone: 
But true it is, that man, beaſt, bird z fiſh,y ſea, the aire, the 
trees, and flowers „tall other creatures obſerue thoſe ozders 
in time, kind, and working, which God bath appointed the : 
which time they know by the Sunne, Mone, and ſtars: Foz 
as Salomon ſaith, each thing hath bis time oꝛdained by God 
bylaw ol nature, which time they know, and kerpe by the 
courſe of the bodies celeſtiall, which are to them as tokens 
what they ſhould doe, and rules of kind that they be ozdai⸗ 
ned to: and therefoze God ſaith by the Pꝛophet 1cremie, 
The puttocke in the aire knowes his Time, the Turtle and 
the Swallow kepec their time, but my people knoweth not 
the time of our Loꝛd Ood: Foꝛ in theſe daies men regard 
not Gods iudgements, but tie themſelues to Aſtronomers, 
and planetarie aſpeas, pet notwithſtanding all the rules of 
Aſtrologie, each kind is oꝛdamed by Gods oꝛdinance, what 
Time each thing thall be done, oꝛ follow his kind: which 
time they both fle and know by the bodies celeſtiall. Fo? « 
the Philoſopher ſaith, The bodies aboue meaſure all things 
here beneath by pꝛeſcript of time. And thereloze ſaith Dauid 
that at night when the Sunne is downe, then in the darke⸗ 
neſſe begin beaſts toſ&ke their pꝛey, to wake and walke in 
deſerts, and when the ſunne rileth, they return to their dens, 
and hide them, and then goe men out and wozke till it bee 
night, not the Sunne and Mone cauſeth them to doe lo, but 
onely the law of kind oꝛdained by God, teacheth them ſo to 
doe: and tieth them to oblerue their kindly tunes. Inthe 
dawning and ſpꝛinging of the day birds begin to ung, and 
thoſe flowers lwertlie ſpꝛead, that in the night time were 

ſoltlie cloſed; ; Pan, bird, and beaſts, be holding the light, re- 
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_ creatures here beneath: And God himſelfe gane to trees, 
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foiceth at that time, becauſe their kindly courſe of wozking 
is renued againe by the louely p2eſence of the ſhining Sun, 
which warmeth them with his beames , and entourageth 
them with his light. The Sunne likewiſe ruleth them not 
(to ſpeake pꝛoperlie) but kind ruleth them in time, by the 
courſe of the ſun, other ſuperto? conſtellations: We read in 
holy Stripture, that on Gods commaund and word earth 
pꝛoduced tres, b2zonght foꝛth flowers, and was clothed with 
graſſe,each velding his fruit in his degree, and his flower in 
bis kind: The third day befoze God made either ſun, mon, 
oꝛ ſtars, he gane them vertue, and nature to bꝛing koꝛth trees, 
fruit and graſſe of many ſundꝛie kinds, but to the Sunne her 
gaue not if nature, neither to the Done, no? tothe ſtarres, : 
but he made them to ſhine and tobe tokens of time , to all 


graſſe and hearbes diners vertues, and wonderfull natures 
to bud, bloſſome, to bꝛing fo2th faire and grene leaues of 
diners faſhions and qualities: ſo that no man by wiſedome 
can equall the leaſt, oꝛ ceaſe to admire at the ſmalcſt : Some 
be o2dained foꝛ Dummer, ſome kaz TWinter, ſome in one fea- 
ſon to loſe their beauties and faire coulours, ſome in another 
torecouer that they loſt : ſome to be continually greene, ag 
the law zell: Such manp diuerſities God hath oꝛdained in 
kind in all creatures whatſocucr, aſſigning to each their due 
time naturall, either to ſade oꝛ flouriſh, to ſpꝛing oz wither, 


to pꝛoſper, oʒ decap. In one land falleth hunger, another 


land plentie, ſome countries peeld line, others abound with 
wol; in one pꝛouince is plentie of gold, Diluer, and Hine⸗ 


rals, in another, barrenneſſe void of all abundance, Theres 


alſo ſometime agenerall plague, other ſomettme aficknefte 
reſtrained in ſome climate: ſome die in their pouth, other 
ſiome in age, ſome with long ſicknelle, ſome by ſodain death: 
hob ſhould men know theſc changes by the influence of the 
planets,o2 alſigne cauſes thereof (and many ſuch other innuw- 
merable, ) by the defined number of conſtellations? Diſpute 
not Aſtenus( quoth Frumentarius) but ſubmit, foꝛ it paſſeth 
maus wit to detide = things,and is only knowne to "wha 1 
| | J | 
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who made abthings. Foz which cauſe J hold it folly in men 
to intermeddle with ſuch ſecrets and hidden miſteries, and 
namely with thinges pet to come Mell Frumentarws, ſaid 
Aſterius, let pour opinion tand, pet cannot I giue oacr que⸗ 
ſtioning fill I be reſolued, if in the wonders that fall againſt 
* kind, the celc cciall bodies be ens oz ſignes of any aduen⸗ 
tures to come: I will ſatiſfie thee(ſatd Anthon) foz ſuch as 
doubt, ſhow they would learn. That which falleth out aboue 
the coutſe of kind, betpkeneth that there is ſome what ercee- 
ding aboue the courſe of kind, be it weale, oꝛ woe, pꝛoſperity 
02 adutrſitie: But ceommonlp ſuch aduentures happen ra⸗ 
ther aga inſt bad then god betiding : as comets, ſtars, t bur⸗ 
ning caſtles in the aire, eclipſes of the Sunne and Bone a⸗ 
gainſt kind, armed men in the aire , oꝛ rainebowes turned 
vpſide do lone, miſhappen monſters in their birth, and againſt 
kind. Theſe and ſuch like that fal out againſt common courſe 
ol nature be tokens that the people, where they doe appear, 
are vngratious in their liues, e monſterous in their actions; 
koꝛetelling that the Loꝛd of all nature is offended to ſe them 
ſo diſobedient and vnnaturall. Jt may weil be as thou ſa(X 
(quoth Merrodorus)fo2 many ſuch haue appeared within few 
peares, and neuer ſo many thinke I in ſo little while, and 
much ſoꝛrow and woe hath followed after them, as the coun⸗ 
tries haue ſene and felt alſo: J pꝛap the therefo2c tell me 
what theſe oboꝛtions mean theſe commets poztend, 4 mon⸗ 
Ters ſignifie, which ol late dapes haue hapned in this pcace⸗ 
able countrie: T hep are manifeſt tokens of great offence a⸗ 
gainſt God (quoth Anthonie) they are teſtunonies of our 
countries ſinnes, and the plagues that are comming, except 
we amend vs: fo2greater falſhod and treaſon, greater per- 
iurie and miſpꝛeſion, greater couetouſneſſe and iniuſtice, 
greater hereſie and blaſphemie , greater luſt and ambition 
was neuer in countrie ouerlokt by the Sunne; we are not 
aſhamed to ſinne, but do ſinne openly, and to the great llan⸗ 
der ol Chꝛiſtendome ) the infidell ſhe weth C pat in his life, 
where we only (and that feldome ) celebzate him with our 


tongues : and becauſe we neither repent, noz . our 
urs 
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onok the learned touching ſuch comets and ſtars appearing 


celeftiall bodie, from Eaſt to Weſt , oz remaineth in one 
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liues, (but as the P2ophet faith, tie unnes together with ; 
cartropes, and rather hunt after new, then repent the old) 


thereof, a2  indure the mo2tall perſecution . Thy woꝛds are 
both true and manifeſt ( quoth Frumentarius) foʒ euety eſtate 
and degrer in this land is giuen to ſinne, men rather couet to 
be rich, then to be rightcous,to do w2ong „then to do right: 


and to conclude, the wounds of this wozld are ſs fatall, as 


they cannot be healed either by thy counſaile, o2 out com 


plaints: In leauing therfoze theſe termes of erpoſtulation, 


and commiſer ation, let me intreat the to diſcouer the opint- 


tontrary to the courſe of kind, Frumentarius (quoth Antho- 
nie) Philoſophers ſap, that comets are hot exha lations, car- 


ried vp aboue the middle region ol the aire and there become 1 


new ſtars, denouncing future miſfaztunes: And of theſe 
Metiozs and umpꝛeſſiona, there are the lozts, inthzeregle 
ons of the aire:the one are ofthe matter of fire, theother of 
water, e the laſt periticipates both of the one and the other, 
Che comets are of the firff cannuk oz magnitude, and it is 
(aid, that euery comet is an exhalation hot, and daie, terre⸗ 
arizlithicke a and waightie, which by the vertue of the ſtars 
is attraaed vpward by little and little into the moſt heigheit 
region of the atre , where by reaſon of the afinitte of the 
fire, and the cominance and agreement of his matter, it is 
gathered,and inflamed by the motion of the celefiial bodies, 
then increaſeth it, betonuning round bp his owne — 
mot ion, and confozmable to that ſtarre, vnder which it was 
firſt gathered, oꝛ rather it goeih bp the motion of ſome other 


place(as the fixed ſtars. After the apparitions of theſe fierte 
bodies, dzoughts, plagues,and other tragicall milfoztunes 
happen And it is Wanne ne, 


therefoꝛe theſe tokens of miſerie appeare ſucceſſiuely beto ?- 
kening that God ſmiteth not all at once, but warneth vs by 
leiſure to repentance. Wherinif we vſe dalliance, after long 
foꝛbearante, God wil vſe mere foꝛce, and the plague will be 
ſo heauie, we ſhall not be able either to heare the repoꝛt 


= 


= 
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haicie Figure , Df theſe there are two ſoꝛts, the dur called 
Crinita, che other 15arbata:fo2 ſo Atiſtorle tearmeth and di⸗ 
 ftinguiſheth them: Plinie in his ſecond bake ſetteth downe 
diners kinds and dependances of them, gathered as it ſæ⸗ 
meth rather trom tradition, thencrrtaine truth: they com⸗ 
monlp appeare by night in the Noꝛth part, whence it may be 
|; thought the Pꝛouerbe axiſe th, Omue malum ab S eptertrione, 
Ok their effects J will pꝛopoſe fome examples to thy ſatiſfa⸗ 
d ion; parti ſurh as Garcæus Peucer and Licoſthenes haue 
touched, partiy ſuch as haue eſcaped their diligence, In the 
yeare 68 ; about the 16 S inode held at Conftantiyople, and 
during the raigne of Conſtamme the fourth then Emperoz, 
There appeared a comet acco2ding tothe Greeks,by the La- 
mines held Crinita, which appearing-aboue the 402130 th2ee 
nths,paztended great miſchictes, both to Rome and Ata⸗ 
Fo after if, inſued a great plague, and after t hat a woꝛſe 
kamine, and beides, the heauens ſo conſpired againſt man, 


l that many were conſumed by lightning : in the peare 954 


likewiſe, during the empire of Otto the firſt) veſides ſtones 
_ of huge bigneſle falling from heauen, bitter winds, bearing 
downegreat towers, and blodie crofſes , falling from hea- 

nen, there appeared a romet of nrightre magnitude, followed 
hy n fmnine ſo foꝛcihle, as many millions of men, women, 
and childzen, died eitherby the fozce thereof, 02 the furie of 
murians warres .' In the peare 1265 foz thze monthes 
{ſpare a mightre: tomet appeared inthe Caſt, cxtending her 
_ Seames tothenud heanen Weſtward, which then aroſe whe 
Pope Vribarthefarrthfieftfickaced;and then vaniſhed when 
uts life ftniſhed: daring the raigne of Wenceſlaus the third 
Aung or Wobeme, another comet appeared, after which fol⸗ 
towed rat per ſe cution of the C hꝛiſtians, and after that 
ſuch an earthquake as anerthzew many rities and caftles: 
inthe iat year of Lodowie the fourth then Emperour, there 
appeared a Crinite comet la: two months ſpace,ſeconded by 
great famine: in the peare 137 a comet appeared in the 
- Nozthin che month of December which was no ſ@ner ex⸗ 
e en great e beames ſell frout 


pray 


s 
PET 
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beaten, and Pope Innocent the «died , In the peare 1481 
two comets appeared, the une about the beginning of Ja- 


ginning in the entrance of Libza, and alter paſſed ſo farre 
Noꝛth ward, that it paſſedbepond the Z odiake, andafter 10 
dates continuance was extinguiſhed: and ao ſoner was this 
diſſolued, but another appeared very fierie. andblmdie; exten» 


ding toward the Eaſt, after which ſuch granowsplagnes, fa- 
mines, and war, perlecuted the Chziſtianclanes, as nature 


ſaffered not the like ruines in many peares; Thus then it 
appeareth thatcomets are tokens and warnings ofenſutng 


- denthoz plagne s ſent by God to fozewarn men thathis ven — 


geance is at hand. Zoconctude;aliſignes\nheauen axe but 
as tokens, not cauſes; gouerned and directed by God, not go⸗ 
uerning, and materially intoꝛt ing man : andthey likewiſe 


that either repoſe thetr truſt in them / or trifle away their tu 1 


dies in their naturts, they that iud 


ge thereby as infozcers of 


calualttes, and hangtheir wilden im inſenuble creatures, 
are both condemned by Go 
not therefo2e deteiued Aſterms, build not yponapparance, - = 
thinkc not all gold that gluttereth, but flie Pagicke as dies 1 
lich, diſpiſe Aſtrologie as vntertaine, and trauell in the tu - 


d, and held toliſh by the wie. 


die which maylighten thy mind and not cd2xupt thy under | 


 Qandſig; Firſt ad example to thy perſuaſton (ſaid Metrodo-—- 


rus)fo2 thoſe that are wꝛought byreaſon , are monne woun⸗ 
ded by cxample : J will ſatiſge Aae; Arthospye e 


ſcure Parents, pet caried a high mind, firing his tunit on 


Philoſopbhy, and deligbting in nothing moꝛe then the ſerrets 
of nature, but wanting the ſupplies of wealth (andſ&ing tw 


fewinenliue by wit) he tok vpon bim the Habit ofa Ponck =» 
in the Monaſterie of Floꝛiacenee, within the dioceſſe of Au⸗ 
rrllana, not foꝛ deuatian 02 religions ſake only, bat rather to 


tlie conſtraint tden ale contemplation: There unung long 
tune, and pꝛeſiting not alittle, in ſeed of hotiemiſteries, ge 


1 


anarie fierte in couloz,ſparkling in beames, andfearefullto 
behold, which bending towards the Mett, at firſttwke be- 


fire bath his, x thy ſafetie. Therelinedfomotime in Frante 
a pong and tawardſrholer called Gilbert, who bozne afiob- 
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fudied Bagicke , in ſteed ol Moſcs, Prolomey ; ſo that by 
this meanes becomming woꝛldly, and by that meanes wic- 
ked,be fo:ſoke his cowle, left his cloiſter, and fled to Hiſpa- 
us a cittie of Spaine there to pꝛofeſſe his long affected Pbi⸗ 
loſophie: No ſoner was he artrued in that cittie, but contra- 
rie to all expectation his fame began to increaſe, his ſtudies 
to be moꝛe vehement, his ambition moze earneſt, ſo that he 
finally pꝛomiſed the Dinell if be wonld raiſe him to the dig- 
nitie of Papacie, he would be his both bodie and ſoule: This 
condition ratified betweene them, by theſe ſteps he pꝛeſently 


aſcended. Firft became he tuto2 to Otto the emperoꝛ, and af- 
ter wards to Robert of France ; waking by this meancs di⸗ 
ightie 


uers famous ſcholers, and attaining thereby many m 
friends. At laſt wearied with teaching, ( which is a great e 


buſie trouble) he exchanged bis Academy into Archbiſhop⸗ 


rick, his rod into a croſter, his cap into a miter, attaining the 
Archbiſhopxzicks of Ahemes and N auenna by bꝛibes, and by 


uell, and pꝛomiſes to be his bodie and ſonle after death, hee 

| aftained the Papacie, not crowned by the Emperoz as a ho- 
Ip dinine, and Philoſopher, but like a moſt execrable ⁊ dam- 
ned Magician. Inſtalled thus in the ſoueraigntie, he poiſo- 
ned thoſe whom he hated, perucrted thoſe whom he loued, 
perſecuted the p2cfcſſo2s of the truth: hiding ſo much miſ⸗ 
chiefe vnder the ſhadow of holineſſe, as the lwoꝛld no ſoner 


curious of continuance of his liſe , and deſirous to efcape 
death, by magical incantations he ſa w2ought the diucl, that 
| att laft he gaue him this anſwer of his foztune, Thou ſhalt 
Aue ſolong(ſaith be to Pope Sieſter, foꝛ the name of Gil- 
bert he gaue ouer at his co2onatis) til thou enter Jeruſalem. 


to mett with Jeruſalem, and ſuppoſing the Pꝛophecfe exten⸗ 
ded tothe citie in Palteſtine, where it only had relation to a 
Goes in — he followed n. bis delight 


and 


Simony, and not content with theſe, but aſpiring pzowdlic 
to a higher place:at laſt by many infinnations with the Di- 


eſpied it, but they began to deteſt him. And becauſe where 
donour is attaind, it cannot be loſt without diſcontent, vers 


The vain man pꝛo od of this replie, fearing neuer in Rome 
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and pleaſure, leaning nothing vn ſought that might 1 
dis vanitie and ſecuritie: at laſt in the fourth yeare of his 
raigne and the tenth day of the firſt month, wbileft he ſacri- 

ficed and ſaid in aſſe in Rome in the Cathedꝛall church of the 


holy croſſe in Hieruſalem, on a ſodaine he was warned e . | 


ſhould die, and at laſt he perte iued how vainly he was decet- 
ned, where bpon moued with repentance, and publickly con⸗ 
felling bis ſins to the people, and erho2ting to flie the baits 


of pꝛepoſterous ambition, and eſchue the deceipts and magi⸗ <7 


tall illuſions of the Dinell, he pzepared himſelle to the death 
which ſodainlp followed: charging his miniſters amidſt the 
pangs thereof, that after his death they ſhould cut his bodte 
into pœces, and ſo ſcattered, ſhould lap it ona chariot, not 
luffering bim to be buried in any place, but where they wil⸗ 
lingly reſted: At laſt he dead, and his will cffeacd., both to 
ſhew Gods pꝛouidence, and to exampleſte his mercte , vpon 
vnfained repentance, he was laid ina charfot, ſo mangled 
and cut pecemeale ; and was conducted by the hozſes to the 
Catbedzall church of Latcran, where willingly ſfaping, he 
was wozthily burried, ſhe wing in his life the vanities ofma- 


gicke, and in his death the effecuall fruits of repentance, 


Thus haſt thou heard, O Alters, a true and certaine ex⸗ 
ample, Mhich il thou fallow, the woꝛld will reioice in thy 
tonuerſion, and thy foule ſhall haue comfoꝛt in my counſaile. 


Thou haſt wonne me holy hermit (quoth Aſterius, not with 


out ſheading of teares) and J long to be inſtructed in a better 
kind of ſtud ie, my foʒmer delights are tedious to mine ears, 
and my pꝛeſent ſtate, dangerous by mp ſins, O Aſterius ſaid 
Anthome, as thou haſt liued ill ſo learne to liue well, « take 


the bencfite of Gods fozbearance , leaſt thou be ouertaken 5 : 'I 


with his iuſtice. Thon ſeſt a god matron will rather die 


his ſouldiets, ſo play thou by Chꝛiſt, as thy maiſter obſerue 
him, as thy guide follow him, as thy iuſticer feare him, as thy 
redæmer lone him: and learne to die foz him who ſuffered 
death foꝛ thy follics:dulp bethinke ther now on the græuoul⸗ 
neſſe of in, hourely fie thou the occaſions of offence, learu in 


then betray bir huſband, a ſtout captatine periſh ere he leaue , 3 


the 
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„ the begſnntng fo reſift temptations, moztifie thy fleſh, that 
phath begulled thy ſptrit,k&pethy toung from talking of va- 
nities, reſtraine thy heart from being intangled with the in⸗ 
- o2dinate lone of viũble delights, ſerke ſolitude, flie fdlenefe, 
* think God alwates pꝛeſent, and ſuſpe a ſin alwates egging, 
and come and learne what the deſert is, and loue to liue with 
Anthony, Grcat is my deſire ſaid Aſterius, and foꝛ ward mp 
zeale, but J haue afather to loue, a mother to content, their 
pꝛeſence is mine only comfo2t, thetr abſence my milerie. Ah 


and battering Cannon of all pietie, that knitteth vs ſo much 
to earthiy loue, as we deſpiſe heauenly: Harke what Cl 
mac hus ſaith It is better quoth he, to greene our parents thẽ 
to diſtontent Jeſus, foꝛ he created and ſaued vs, they onely 
| loſe us by louing vs; Gods loue mut extinguiſh eternall 
loue, and he that will be his, muſt be wholy his: Let not thy 
parents teares dꝛaw th from him, leaſt thou increaſeſt e- 
ternalitcares to thy owne ſoule, when thy parents intron 
the like bes, and bꝛey about the like waſpes, complaining 
and lamenting pꝛopoſe thou thy ſinnes to thy ſclfe , that 
thou maiſt ouercome aricfe with grieke. Thou are bound fo 
__ Cozſake thy father foꝛ Gods ſake, neither doeſt thou hate thy 
_ father by comming to Chꝛitt, but thou makeſt him happie by 
pꝛoducing the, who art ſcaled to Chꝛiſt: ſhall the celeſtiall 
trumpet of Chzift dꝛaw the to battell with the world, ſaith 
Auguſtine Epiſt. 3 S. ad Lt. and ſhall thy mother retaine thee? 
| Sbe counſaileth the, perhaps ſaith Barnard, to flie ſolitude, : 
by this meanes is contrarions to thy health and her owne ; 
chule thertoze of both which thou wilt, either to ſatiſſie ones 
lalich will, oꝛ to loſe boths laluation. But if thou louett her 
ttulp, foꝛſake her rather, leaſt fozſaking Chꝛiſt to remaine 
with her, che likowiſe pe riſh foi thy cauſe: perhaps thou wilt 
lav, thau ate not ſhire of thp vocation, betauſe thouart called 
publikely: But heave what Barnard ſaith in 107 Epiſtle ko 
Thomas, , Vox hæc non ſonat iii oro, Nec auditur If publico, le- 
cretum ee ſecretum quærit: aud! tum: auditui tuo rand - 


"1 : um pro certo dabir, & [iam ſi ſobtia aure percepetis: Thott 
| matt 


Aſterius quoth Anthon, this as Hierome ſaith, ts the Ram 
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mat ſay that ſolitude wanteth the delights of this life , but 
I tel the with the wiſeman ,P2ouerbe 1; better to be called, 
Ad oleum cum caritate quam ad vnulum ſaginatum̃ cum Sad 
Thou wilt ſay the ſolitar ie life is ſubies to temptations. and 
I tell the that thoſe who are tempted are beloued, and who. 


abide the aſſault, are woꝛthy ofthe lawꝛell: perhaps thou ſul⸗ 
pedeſt the neceſſaries of life, but heare Auguſtine what he 


ſaith, lib de Eleemoſ. Thinkeſf thou that earthly netellaries 
ſhall faile the, where heauenly and diuine are giuen the? 
Chou feareſt perhaps that auſterity of life will haſten thy 
death, but J tell the,holy abſtinence maintaineth life: Then 
Arſenius, who moze abſlinent: Pet ſaw hea 120 
peares:who moze ſtudied faſting then Jerome: Pet liued he 
t wite fiſtie: It is not auſter itie that haſteneth death, but ſu⸗ 
perfluitie that ſhoꝛteneth life. Thou feareſt perhaps that 
thou canſt not caſt off thine euill cuſtomes: but J aſſure the 
that Gods graces are ſtronger then mans frailties: and ſpi⸗ 
ritually tied vnto him, thou ſhalt ſay as Auguſtine did of him⸗ 
ſelfe, how ſodainly wared it ſweet to ine to want the ſwært 
nefle of triſles: and thoſe totes which I feared to loſe, 4 fo2- 
foke with reioice. Thon feareſt leaſt thou ſhalt not conti⸗ 
nue thy reſolution, but while ſt thou herdfully ſoꝛeſeſt vncer⸗ 
taine eus, thou retcheleſly art'reſtrained in the bond ol 
thy ſinnes. Jf thougine care with Auguſtine thou ſhalt hear 
this happie voice, Proijce te in eũ /o metuere, h te ſubtahet 
vt cadas, proijce te ſecures excipiet te, & ſanabit: Caſt thy ſelfe 


on him, and eare not , hee will not kuffer ther to fall: cat ty 


elle ſecurelp and freely on him, hee will both receane thee 
and heale the: perhaps thou detren to defer thy time of con⸗ 
templation, and wouldeſt be a wo2ldling during youth, to 
ſerue God in age: Then when the woꝛld caſteth thee off, it 
ſæmeti thou wouldeſt caſt thy ſelfe on God; fo2 ſhame foz 
ſhame giue him the fatteſt ſacrifice,fo2 if thou come in pouth 
to Anlelme will compare the to an angell , Bearke 
how lcrome crieth, Epiſt. 10 3. ad Pauli. vol. 0. F oeftina quæx- 
ſo te & heremim ſalo nauiculæ tunem magis precide quam ſol- 
ue: Chou dippiled perhaps the peuertie of my eſtate, 2 ut 

then 


| 
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thou haft cauſe to lone it,foz where hunger is, all things _ = 
taken with delight; -and where humility, with thanks: Zhou 
feareſt the facilitie of religious diſcipline, but J tell the that 
as the fether except teped in water, is eaſily liſted vp into 


ji the aire with the leaſt puff of wind, lo mans ſpirit ( except ſoi⸗ 


led with vices, and det ained by woꝛddly infirmities) is ffill 
mounting vp to heauen, as being a poztion of the (ine. To 


c—onclude all doubts therfoꝛe, and dꝛaw thx to God (Aſterius) 


know that the true delight of the mind is no waies but in 
God, and that all other are but as blemiſhes to the eie, ſpots 
in purple, and knots in tunber; This Ariſtotle perceaued, 
who after he had very long and learnedly diſputed of felic itp, 
at laſt (after he had decided the delights thereof) concluded 
that the whole fulneſſe thereof depended on the contem⸗ 
plation of God; T hat is the true and only delight(ſaith Bar- 
nard, Epiſt. 1 1.4.) which is not receiued by the creature, but 
the creatoꝛ, and which when thou inioieſt, no man map take | 
from the; in compariſon of which, all other ſollace is ſadnes, 
all ſwetneſe greefe,each bleſſing bitter, all beautie filthy, 
finally whatſoever other thing may moue delight, trouble- 
ſome, Beides there is in no created thing, any degre ol god- 
neſſe, any ſparke of beautie, any appearance of pleaſure, 
Which is not moze freely, moze effecuallp , and perfectly in 
God: firſt, becauſe his nature is infimit : and if any thing 
chould be defective in him, he could not be infinit : Againe, 
whatſoeuer earthly things they haue, they haue themfrom 
God, and no man can giue that to another, which he bath not 
him elfe : and therefoze well ſald Barnard , Zhou admireſt 


(latth he) in the ſunnie baightneſſe, in the flowers beautie in 


bead ſanoꝛ, in earth fecundity, but all theſe things are of 
God, neither is it to be doubted, but that he hath reſerued 
 farſweter fo2 himſeife then that which he hath giuen to his 
Creatures; which being ſo, it muſt neceſſarily follow, that 
be whopoſeCeth God, poſefſeth al things with bim, and re⸗ 
ceinetb the ſame oz greater deledation then he could take 
_  fromall other wozdlp delights, were they vnited together: 
Feaꝛ as he obo ent gold, enioteth the pzice of much ils 
uer, 


| 


— fo: fleſhlpembzaces: Jlone not theſe, when J lone mp God, 
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ner, and hath moꝛe eaſie tariage of the one then of the other, 
ſo be that is vnited with God, hath all the ſuck andmarrow 

of true godneſſe,and wiſh the polſefon thereof,an alienati⸗ 
on from all other earthly frailties and infirmities, which are 
incident to fraile,fickle,and finite nature: Speake thou thus 
therefoze with Auguſtine to God, 10. Conſeſ.b. What lone J,. 
when J lone thee:? Not the beauty, foꝛme, o2 fauoꝛ of the bo- 
die, not the oznament of time, not the bzightneſſe of light, 
befriend2ing mine cles, not the ſweet melody of delightfull 
fongs,not the oderiterous ſmell of flowers, ſpices, and oint- 
ments, not Manna, not hony , not ſoft pleafing members, fit 


and yet J loue a certaine light, and a certaine voice, and a 
certaine ſmell, and à certaine meat, and a certaine embzace 15 
when I loue my God: the light, the voice, the odour, the fd, 


the embzace of my interiour man: where that ſhineth tomy | 


mind, the place c ompꝛehendeth not; and where that ſoun⸗ | 


deth, which time carieth not away and where that ſmelleth 


"i which bzeath diſperſeth not; bene tune dt which 


thers; only Frumenrarws that had pet vndſſcloſed his cauſe ot 


eating diminiſheth not; and where that ſticketh w 
tie pulleth not away This is that which J loue when A 
lone mp God: Come away ſrom this woz#d Aſtorius,fo2 like 
a there it will betrap thee, "ken net it will catch thee, like a 

Serpent it will ſting ther, like a ſyꝛren it will inchant thee, 
like a Crocodile werpe ouer the : B2teflp come and dwell 
with me, that thou maiſt diwell with God. As fone as An- 
thony had finiſhed this diſcourſe, and his auditozie conſide⸗ 
red on his oꝛation, both Metrodorul and Aſterius, the one fo2- 
ſaking his turioſity, 
and Magicke, caſt away their vain vaſnnette of Philoſophy, 
and humbly ſubmitted them te Anthony. and euer after,from 
wo2ldly minded men,becams4ealous and contemplatiue fas 


ſacle- _ 


the other renouncing both Affronomp | 


dilcovkents,after he had applauded theſe conuerſions, at le 


O Anthonie,to ne th theſe connerts,and a defire in mp ſelfe 
= be * Wel in pet becauſe acommon- 


wenle 
"ry 


thus erpꝛeſſed dis purpoſes. Though I haue cauſe to reſotce 5 


The Diuell conivred, 


eale dependeth on y bands, J am reſtrained from that A. 
would and wholy tied to my countrie: TWhy haft;thou 
ſonght me out quoth the Hermit. To be aduiſed by ther ſad 
Frumentarius in choice of my counſaile, in that Jam Pꝛince; 
in diſpoſition of my warres, berauſc I feare to be inuaded; 
and in execution of iuſtice, what is to be followed. Zhou, 
ſhalt not depart vnſatiſned qd. Anthon, (though the wozld 
be not my ſcience)a I will become a moꝛtal man, to helpe an 
honeſt mind: Firf@therefoze fo2 counſaile, thou oughteſt to 
require it from almighty God, next from thy ſelfe, thirdly 
 fromothers:in God thou oughteſt tobe wile x deuout, in thy 
ſeife pꝛouident, and in others careſull, and wary in exami⸗ 
ning counſailes, diſcreet in auoiding ſeuere miſtaking, lear⸗ 
ned in retaining , and conſtant in obſeruing : That thou 
oughteſt totake counſaile,4 requeſt if at Gods hand, Iames 
teacheth the, where he ſaith, Af any of-you lacke wildome, 
let hin aſke it ot God, Iacob, ic. and Paule in his Epiltle to 
ths Coloſſtans ſaith, Whatlecuer pou doc either in woꝛd oꝛ 
deed, doe it in the name of our Lozd Jeſus Chꝛiſt, giuing 


thanks to God the father: Foz as Iames ſaith , Euery beſt 


gift, and euery perfec gift is fromabone , deſcending from 
the father of lights, with whom is no tranfmutation „ noz 
ſhado wing of alteration: in demanding counſaile therefoꝛe 
at Gods hands, thou mult both be deuout and pꝛouident; to 


ſte end thou maiſt deũre nothing at his hands, but p which 


hall ſtand with iuſtice, and be coꝛreſpondent to honeſtie: 
and it ſa thon doe, donbtie ſſe what ſoeuer thou wilt, thou ſhalt 
obtaine: Fox Chyiſt ſaith, whatſoeuer you ſhall aſke of my 
_ father in my name, be ſhal giue it you, which thou maiſt thus 

vnderſtand if thou be iuſt, and demand iuſtly: other wile, if 
thou deſire vnla wlull things, the judgement ſhal light on thy 
ſelle, andthe peruerſe counſaile deſtroy thine own ſoule: fo; 

ns leſus the ſonne of Strac ſaith , he that wazketh vngodly 
T.ounſailes, they ſhalt returne and ouer whelme himſelf, net- 
ther ſhall he know from whence they happen vnto him: Fo2 
if in the la wol common freindchip, it be held hoth iniuſtice 
and iniurie either to round dilhoneſt things, 02 accompliſh 


them 
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tzem deing demanded; much moꝛe in Gods tante, \who® . 

our perfea friend, and only keper of our fonles,ught wore | 
de teſpeaine: andtherefoze as Cato ſaith: 

Quod iuſtum eſtpetito. vel quod videatur banalen 

Nam ſtultum eſt peter̃e, quod poſlit iure negari. 
D ince therefoze mans counſaile without Gods helpe, is 
both weake and fruitlette, by reaſon that without him, we 
may not do any thing ) let vs firſt of allſ&ke from him out 
counſaile and his tuſtice, and all other gods ſhal be annered 
and tied vnto vs. N ext of all, thou muſt aſke counſaile, and 
exatnine it in thy ſelfe, namely, jvhether thy will peruert not 
thy rea ſon; thy ſuperſtition, thy deuotion; thy ſelfeloue, thy 
indgement ; bꝛie fly, thou mult chieleſt of all, ſod2aw coun⸗ 
ſaile from thy lee, that thy moderation be not peruerted by 
rage, noꝛ thy diſcretion by light beliefe: Firſt take herd, that 


full, and that foꝛ many reaſons: Firſt, becauſe the ſreſul man 
thinketh his abilitie to exced his polver, and by that means 
he ouercommeth his owne abilitie: foꝛ it is a true law, that 
he who thincketh he can moe then his nature miniſters ; in 


neither thou thy ſelfe be irefull, noz thy counſelloz be wꝛoth 


_ rreeding his owne power, thinketh himſelle to be imbaced: 


ſetondly, becauſe the w2othfnll man ſpeaketh not acco2ding 
as iuſtice directs him, but as the ſplæne peruerteth him: 
Thirdlp, becauſe w2oth hindereth the mind, whereuponthe 


Poet ſaith : 
Wroth lets the mind for feare it ſpie the truth. 


In counſailes therefoꝛe, and in other things, thou muſt 
reftraine the diſturbed mottons of thy ſonle, and make thy 
deſires obedient to the rules of loue and reaſon: fo: ſo Tullie 
tounſaileth when he ſaith, Gouerne thy w2ath, becauſe whe 
it hath power, nothing may either be done rightly, o2 conft- 
deratly: ſoꝛ thoſe thinges which are w2onght with any per⸗ 
turbation, can neither be done with tonſtancie, noz appꝛo⸗ 
ued by thoſe that are abfent ; w2oth hath no meane, neither 
Cothinterrypted furie adinit any moderation, Foꝛ the ixefull 


man attounteth al counſaule ixconſederat ; he that ouertom⸗ 


meth his w2oth,onercommety a great enemie, and de can 
A 9 neuer 
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neger be tonſſderat, that is ſuldeme moderat:in connſell like | 
| wile thou muſk auoid pleaſure 02 cupidity, teatt either p one 
oy other, ouercome the ſence and iudgement of either ther, 92 
thy choſen counſaile , Firſt becauſe deſtre and couctouſneſle 
is the rot of all enils, Paul ad Cor.Secondly, becauſe the vo- 
luptuouſnes of the heart extinguiſheth the light of the mind, 
and containeth in it ſelfe all kind of inconuenience: Foz 
Tully in his boke de Senectute faith, That nature hath not 
giuen man m92e capitall oꝛ fatall enemies then the deſires 
and pleaſures of the bodie, fo2 from it ſpꝛing raſh and vnre- 
fra ined luſts, inciting and peruerting the mind, and (after 
manp enoꝛmities reckoned vp) he concludeth , that there is 
no place ſoz vertue in the kingdome of pleaſure, For which 
cauſe there is nothing ſo deteſtable oꝛ peſtiferous as to folow 
pleaſure, foʒ where it taketh moſt head and rote, there is all 
the ligbbt of the ſoule extinguiſhed. And truly pleaſure is (0 
bad, that it neuer ſp; ingeth except griefe fo2ego it: foꝛ as Al- 
phonſus ſaith, no man is delighted with dꝛinking, ertept he be 
. fozegre>ued with thirſt, neither taketh any man pleaſure in 


eating, except be hath bene plagued with hunger: neither 
attecteth any man reit, except he hath bene agrened, and a⸗ 


grauated by laboz: beſide,(this is to be noted) that in euerp 
and the leaſt danger, there is ſome imminent perill, where⸗ 
vpon the Philoſopher ſaid thus, Whoſoeuer is voluptuous, 
cannot want vice, Thirdly, in thy counſailes 4 other things 
thou muſt auoid and remoue couetous deſire, quia parat pec- 
catum, & generat mortem, as Iames ſaith: Fourthly , thou 


Sg mult auoid deſire both in thy ſelfe and thy counſailers; be⸗ 


, cauſe alldeſires are the gates of hell, by which we baue re⸗ 
courſe vnto death: Filtly in thine an ions and counſailes 
| Whatſoener, thou muſt expell deũre, becauſe it loueth no- 
thing els but that which is valawſul: ; therfoze Seneca ſaith, 


„ Ferociſsima — eſtis eſt, quis ſolet egenos tacerequos ca- 


pit, quia ſinemquerendi, non inuenit, alia enim cupiditas, ex fine 
alterius naſcitur, Deſire (quoth he) is a ficrce plague, which 
not only maketh ther poze when it ſurpꝛiſeth, becauſe itfin- 


deth no end in ſ&king : foꝛ one deſire is begotten by the il⸗ 
"Th ſue 
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ſue and end of another, andtherefoze in another place (be 
ſaith ) he is fronger that ouercommeth his deſire, then he 
which maſtereth his enemte , Sixthly, deſire in all affaires 
and actions, is to be both remoued and repꝛoued, eſpeciall ts 
the end that infirauties may be auoided: fo2 if (as it is pzo- 
ued)deſire hath no end, itdeſerueth(andthat wozthilp) to bee 
diſpiled; wherenpon(a father ſaith)follow not inftnit things, 
fo2 where is no end, there can be no reſt, and where there is 
no reſt, there can be no peace, and where there is no peace, 
God cannst dwell:fozas Dauid ſaith, His placeis in pete, 
and his habitation in Sfon , In countſailes likewiſe thou - 3 
muſt auoid all haſt and raſhneſſe, foꝛ as in iudgement celeri⸗ FIRE 7 
lie is condenined, ( wherevpon it is wont to be ſaid, that har 
is the beſt iudge that quickly appꝛehendeth and lowly. tud- 
geth;and againe » he haſteth to repent him that (ſwiftly cen⸗ 
ſureth) ſo is it wꝛitten of counſaile, in thy counſailes the lon- 
ger thou haſt deliberated, thinke thou haſt the righter done: 
fo2 the ſwifteſt counſails, are ſaneſt repented: Thou mult 
not therefoze either giue oꝛ take counſaile haſtely, oꝛ ſo⸗ 
dainlp, but with aduiſed deliberation, and coinpetent dea: 
fo2 as Seneca ſaith, Lib de For. honeſt. vit. Let nothing be ſo k 
daine vato thee, but in all thingsfo:eſ&; foꝛ he who is pzouts 9 
dent, ſaith not, J had not thought tt ſhould haue come to 
paſſe; oz be doubteth not,but es neither ſuſpecteth he 
but taketh herd: Foz which tauſe in tempozalldeliberations 
a competent delap is not to be repꝛoued, foz to deliberate on 
things pꝛofitable, is a moſt pꝛouident delay. A Pbiloſopher 
like wiſe ſaith, Chat all delay is odious, but pet it maketh a 
wile man: Theſe conditions thus fozeknowne and well de⸗ 
bated ot, thou muſt likewiſe take herd and pꝛouide, that thon 
conceale thy tounſaile to thy ſelfe, neither demand counſatle 
of another, it by other mens counſaile thou knoweft thy e- 
_ ſtate map not be amended, Fo2 as Jeſus the ſonne of Sirach 
ſaith, Shew not thy thought to thy friend oz enemie, and if it 
be thy fault dilcouer it nat, foꝛ he ſhallheare the, and regard 
ther, and defending thy ſinne laugh at tha: and another wiſe 22 
wd, Thinke et wt one man i, 1," 
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trets: and Alphonſusſaith , Thy counſaile oz ſecret being 

hidden, is as it were ſhut in thy pꝛiſon, but being reuealed, 
pvoldeth ther pꝛiſoner in his pꝛiſon: another ſaith, He that kæ⸗ 
peth his counſaile in his heart, is aiſter of himſelfe , foz it 
is better ſoꝛ a man to hold his peace, then to deſire any other 


man to keœp cloſe his ſecrets:fo2 as Seneca ſaith, If thou haſt 


nat gonerned thy ſelfe in ſilence, how canſt thou ſerk ſecrecy 
from another - But if thou thinkeſt to better thine eſtate by 
another mans countaile then deliberate with thy ſelle, and 
dtligently pꝛouide in thy ſelfe , to whom thou wilt open thy 
ſecrets, and to whom thou will impart thy counſailes: In 
ſterd ol vnapꝛoued friends, furniſh thy ſelfe a thouſand times 
rather with enemies then friends, becauſe by god hapthine 
enemie map be made thy friend, + ſo by that meanes he map 
the moꝛe lightly pꝛocure thy indomagement : Pꝛouide al⸗ 
ſo, that thou diſcouer not thy reſolution, to thoſe counſailers 
__ whomthoumeaneſt toemploy , fo2 men foꝛ the moſt part 
are flattcrers , and rather reſpea the lokcs of a migh- 
ty man then the truth, and that which they thinke will 
pleaſe, then that which is requiſit; ſo that reſpecting ra- 
ther their will then their conſcience, they decetue the in thy 
tounſaile, and condemne their owne indiſcretions, When 
__thenthon haſt aſked counſaile of thy ſelf, pꝛouide the of thy 
_ rounſaiters , and know from whom thou oughteſt to erpeg 
cguncell, foꝛ in aſking aduice, carefully obſerue this cautton, 
to diſcerne thy god friends from thine cull enimies. To be 
ſhoꝛt, counſelis to be expeued fro god. wil, expert, i appꝛo⸗ 
ued friends, who haue both authoꝛity by age, and are known 
tttuttie by experience. And therefoꝛe Salomon ſaith, There ts 
nothing may be compared with afaithfull feind, neither may 
the waight of gold and ſiluer outpꝛiſe his faith and gadnefle: 
and in another place, The heart is delighted in ointments 
and diuers odoꝛs, t the heart is reioiced with the counſails of 
à god friend: There is nothing werter ſaith he) the to haue 
à friend, with who thou maiſt con municat thy ſetrets: Foz 
das the bodie is without a ſoule, ſuch is a man without a 


ttrient:chule tyy trie nd like wiſe that he may be wiſe, +there- 
ee | 4 by 


— 
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by veriſie the od pꝛouerbe: 5 
Non de ponte cadit, qui cum Capientia * n bes 
Chnſe thy counſalle like wiſe of thy app2oned friends, be⸗ 

cauſe many are thought wiſe; but tofew faithfull , many _ 
are circumſpea, but malicious, many haue (moth fozheads, ; 
and falſe hearts, Yon mutt not therefoze truſt all men, but 
make triall of onlp faithfull men: oz as Iohn ſaith, Belo- 
ued, belteue not enery ſpirit, but pꝛwue the ſpirits if 8 
of God: and the wife man ſaith, who quickly belceneth , 
light and vnſtaied in heart, and ſhall be deceined : — 


caſily nuſled, is quickly induced to folly, a Poet likewiſe way g 


hath mo2e of ſence, then eloquence ſaith: 
Ne laudesamicumdonec probaueris illum. 


And Salomon ſaith,if thou poſceſſe a friend, poſſeſſe bun 
in temptation, ſoꝛ a friend is actoꝛding to his times, there⸗ 


foꝛe till miſcries trie them, think no man truſtie to the. Maue 


care like wiſe that thou make choice of old men, fo2 in the a- 


ged is wiſdome, and in gray hairs erperſence,and(as Caſsio= _ 


dorus caith)they are alwaies held moſt wiſe, who by the con- ⸗ 
uer ſacions of many men, haue bene app2oued learned: And 


Tully tn his boke de Senectute, hath this ſentence: Great | 8 


things are not managed bythe velocitie, fo2ce., and — 
of the bodie ; but by counſaile, authozitie, and ſcience , 
which old age is only not depꝛiued, but alſo ſurniſhed: as 


king theretoꝛe counſaile of the aboue ſpecified, obſerue this 


rule, That firſt you make triall of one o2 two, befoze the 
whole bodie of pour counſaile: foꝛ as Salomon caith, Pany 
are pleaſing vnto the, and ſpeake thee faire, but chaſe one 
t ounſailoʒ amongſt a thouſand : and conſult thou not with 
them at one time onclp, but at many times alſo: foꝛ where 
there is no herd ſaith the wiſe ) the pollic ie runs to ruin: But _ 
there is 22 where are counſailes : and gencrally the to⸗ 
gitations are ſcattered where there is no aduice, but where 
there are many tounſailoꝛs, their indgements are confo2- 


med, Now ſince thou knowelt of whoin thou art to demand 5 


connſaile , let vs likewiſe conſider whoſe counſatle thou 


ſhouldeſt auoid: foꝛ there is as great pollicis in Hunninga 
dans 1 
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danger, as intertaining a gad foꝛtune. Firlt therefoze I ad⸗ 
nie ther in any ſoꝛt to flie the tounſailes of foles, ſoꝛ fond 
men delight in fond things; and aime al their counſailes, ac⸗ 
toꝛding to their conceits. Foz as a father ſaith, It is the 
pꝛopertie of folly to be ſearching into others eſcapes, and 
koꝛgettull of his owne. The wiſemans heart ſaith Salomon) 
is on his right ſide, but the heart of a fle on his left : Ifthou 
zap a fle in a moꝛter (quoth the wiſe man) thou ſhalt not 
driue him from his follie . B2teflp, if x wiſe man contend 
with a fle, whether be ſmile oꝛ (ozrow, he ſhall find no reſt. 
The counſaile of flatterers in like ſoꝛt is to be ausided ; and 
not only in aduerſitie, but in pꝛoſperitie, the aduiſe of friends, 
and ſaithſull inen is to be vſed: In pꝛoſperity likewiſe , we 
hae greateſt vſe of ſriendſhip, leaſt we ſhould be ſeduced by 
Aiuatterie, o2decetued by diſſimulation: Foz we oftentimes 
(uppoſe our ſelues ſuch as we are pꝛaiſed fo2 ; wherethꝛougb 
we grow into mightie ſinnes, and being puffed vp by mens 
opinions, are hameſullyderided, and moze curſedly mis⸗ 
led: Foz which cauſe, thinke there is no greater plague in 
 lriendlhip, then pleaſing 
ulthough flatterie be pernicious, yet can it hurt no man but 
him that receiueth anddelighteth in the ſame, ſo that if be 
open his eares to thoſe flatterers, be greatly delighteth both 
Vm thatflattereth , and himſelfe moſt of all: Wherevpon 
Cato ſaith, If any pꝛaiſe the, remember to be thine owne 
ſudge,andrather truſt others mens iudgements of thy ſelſe, 
then belerue thy ſelle by thy ſelle: whereupon Seneca in his 
E piſtles wziteth, Conſider thy ſelfe inwardly, and belcrue 


not other what thou art; it nfoze concerneth the to know 


_ -whatthou ſemeſt to thy ſelfe , then what thou art cſtcemed 
by others: Fo2 it is a wiſe mans part, rather to iudge him- 
leiſe than his neighbour. And touching acceptance in taking 
c ebunſaile in tine of pꝛoſperitie, thus ſaith Seneca in his bok 
de formula honeſtas vitas. Then when thou art in pꝛoſperitie 
alk counſaile, as if in danger, and rather feare laire ſpich, 
ttßen bitter gadcounſailes. Fo2 an euill man that ſpeaketh 
luaire, is the net of the innocent, and there are none ſo lecret 
„ | EO trea- 


3 


* 


and fmoth coloured flatterie. And 
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treaſons; as thoſe that are coloured wth the office of dis ⸗ 
mulation, oꝛ vnder the name of friendſhip : It is therefoze 


better to receiue the ſtripes of a freind, then the kiſſes of a N 


latterer. Be not therefoze moued with the faire, ſweet, and 
choice wozds of a flatterer, but regard thine owne affatres, 3 

and examine their diſcourſes : : A wiſe man reſpeceth the 4 
matter, not the ozatozte,foz he that ſpeaketh truth,his ſperch 
is plaine and vnpoliſhed. And although thou thinke thy ſelfe 
a wiſe man, vet truſt not thine owne purpoſe , but with de⸗ 
liberate iudgement ſeeke wiſdome from another man: Foz 
Caſsiodorus councelleth to ſeke wiſdome in another man in 
whom is greatneſſe ol ſcience, fo2 to doubt and to aſne coun⸗ 
tell of the Wile, is neither vnpꝛofitable noꝛ immodeſt. The 


counlaile line wile of thoſe ments to be eſchewed, who in 


times paſt were thine enemies, and are after wards recon⸗ 
ciled : ſoz no man ſafelie returneth into fauoz with his ene⸗ 


mie, Fo2 which cauſe Eſope ſaid, neither truſt, oz diſcouer 9 


pour (ſecrets to thoſe with whom po haue biene at debate 
and contention, 
Nulla fides hoſti, tibi ſit qui talia noſte, 
Prorſus & hoſtilis tibi fir perſuatio vilis. 5 
Foz as where fire bath been long time, there neuer wan⸗ = 
teth vapour; ſo where ancient enmities haue beene conti⸗ 
nued there cannot be true loue, neither map there euer bee 
default of ſuſpect : Thine enemie will weepe in thy pꝛe⸗ 
ſence, and when he ſpies his time, be imbꝛued with thy blood: 
allociat thæ not thereſoꝛe with thine enemies, when thou 


they will not oꝛget, and the fanours thou offereſt them, they 
will ſuſpect, Their counſaile likewiſe is to be eſchewed who. 
not foz loue, but feare ſhew lone and dilection : foz they are 


mail? find other friends, fo2 the euils thou haſt done them, ; | 


not friends but odious enemies, Foz Tully ſaith( in his Ofi⸗ 


ces)amongft all things there is nothing moze apt to maln- 
taine riches, and retaine them be ing compaſſed, thenloue; 


deadly hate thoſe whom they feare, and whatſocucr a man 


R 3 map 


neither any thing moze fond, then to be feared ; Foz men 1 


earneſtly bateth, de defireth to ler periſhed, And p no wealth 


maintained by feare, doth ſone come to perdition. Fo2 (as 
the Phloſopher ſatth) he ought to fearemany, when manie 
 - __ feare; and as Seneca concludeth , No terrible man can bee 


| 
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mapduthtkand man mens hate, though befte it were vn⸗ 
Rkno lune, pet now is it m mifeſt, doe not therefoꝛe think that 
either counlailoꝛ oꝛ ſreind map be gotten by feare, fo2 no 

—_ latter to him be _—_— a and therefoꝛe Martiall 
„ | ng: | 


"AR vero nemo coactus amat. 
And god counſel and friendſhip is not only not retained oz 
attained by feare and terroꝛ, but every kingdome likewiſe 


ſecure in his monarchie: The riotous mans counſaile alſo 
mult be eſchewed, fo2z how can he be truſtie in thy ſecrets, 
who is a traitoꝛ to his owne bodic 2 They like wiſe that pꝛe⸗ 


tend one thing p2inately,and pꝛoteſt another opetilp, are to 


be reieded, foꝛ it is a certaine kind of harme and iniuſtice, to 


ſpeake one thing ſecretly, and make ſhew of another thing 


openly: Flie likewiſe the councell of the euill and ſuſpeaed, 


Feonꝛ he that is euill in himſelfe , neuer deliuereth god coun- 
ſlaile from himſelfe, and where the heart is fraught with im⸗ 


pietie, the tongue vttereth nothing hut diſſimulation and 


ſubfilty: ; poting men in counſaile likewiſe are depely to bor 
ſuſpected, fo2 they haue ripe wits, and pong deſires, Noe 
__ - aſththe wiſe man to that land, whoſe king is a child, and 


whole Pꝛinces eat early, It followeth now in what ſoꝛt, £ 
how thou oughteſt to examine counſaile: Fo2 in it there new. 
deth great circumſpedion and diſcretion , that both the be- 


ginning pzogreſſe and end be verp diligently examined. 
Firſt therefozce in diſcer ning counſalle, both generally ſup- 
pelle in thy ſelfe, and remoue from thy counſaticrs, ire, 


pleaſure, deſire, thaſt, the arch enemies of all deltberatiou; 


1 5 Detondlip, relpea the beginning of thy affairs, fo: the law 
tieth a man tociremnſpecion in nothing moꝛe then the en- 
trance: and therefoze the Pꝛouerbe ſaith, He that hath be⸗ 


gun well, hath halfe happily finſhed. Foꝛ all examples haue 


had their ſpꝛings from god beginnings: and in al god things 
_ thou Halt continually find adouble euill; in the beginning 


therkoze 
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therefo2e thou oughteſt to feare, becauſe of the double IP 
which accompany euery thing: Foz if in god beginnings 
there is a doubt of double harme, much mode in things ban 

ly begun and impꝛonidently diſpoſed, is there danger, Foz 
they ſildom oꝛ neuer haue god ends which haue badly begun: 
The beginnings are in our owne polvers,but the cuents in 
foꝛtunes hands: wiſely therefoze, and with great diſcretion © 
examine thou thy tounſailes, foz it is the pꝛopert ie of a pzu- 
dent man to pꝛie into euery thing to auoid credulitie, and ta 
p;cucntfalſhod. In examining thy counſaile likewiſe ob- 
ſetue theſe circumſtances, that in enery thing thou reſpec . 
that which is true and ſincere, what conuemence oꝛ conſe- 
quent, and whence matters take head, and what is the caufſe 
and reaſon of euery thing: Thou mult therefoze be reſpe⸗ 
alue to the truth,becauſe truth is only to be regarded, which 
only maketh men like to God, berauſe God in bimſelfe is 
perfec truth. as appeareth by Chats wozds, Ego ſum via, ve- 
ritas, & vita: I am the wap, the truth, and the life ; and there⸗ 
- foze require Jſincerity (as Tully did) incounſaile, becauſe 
pure and ſincere veritie is to be reſpected, and mendacious - | 
and lubtill lying, is earneſtly tobe auotded : Foz (as the 
Philoſopher ſatth) veritie is perfect, when it is not inter 
medled with falſhod : and the wiſe man ſaith , Rather wa 
theefe to be belæued, then an aſſiduous and common lier to 
be heard. And where J annex a coucnient regard in affairs, 
it is fo; this cauſe, becauſe in all thy counſatles , thou mut 
haue this regard, that they be connenient and agrerable with 
reaſon, Thou muſt likewiſe reſpect who they be that con⸗ 
ſent to thwatfairs, wil, and counſauls, and who confradia the 
ſamc, that by this thou maiſt know whether thy buſineWe's?2 
determination will loꝛt to god oz no: Zhou mult like wiſe 
cramine and foꝛeſæ, whether thy purpoſe conſent oz ſtand 
with poſſibilitie: and in all the fozeſaid, be ſo pꝛoum ent in ex- 
amining,y thine appetite may;agre withtecaſon,uthty,and 
_ pofithility:Tcuching conſequence alſo, haue diligent care in 
examining, whether thou ſhalt obtam gad oz eu, hate, fear, 
oꝛ {oue,bp thy counſa les; and whether either domage oz vti⸗ 
I 1 


f | 


; / 
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Utie,taltice, 02 iniurie, (and many ſuch like ,which baue toꝛ⸗ 
reſpondence with the conſequence , and map not fitly bee 
numbꝛed in this place:) in all which, god is to be choſen and 
pꝛofit to be taken; hate, feare, imurie, and all ſuch other euils 
generally omitted and remoued : Touching the circum- 
ſtance, whence matters are deriued, thou muſt be verp 

thoughtful in cramining euery woꝛd of the connſatle; and 
careſull to conſider, whether they ſpꝛing froin vertue 02 
vice, oꝛ from any thing that deſeruedly ought to be auoided, 
02 from which pꝛofit 82. commoditte map be dꝛawne. Tot 
ching examination of the cauſe,thou mult be very pꝛouident 
in pondering the reaſons thereof, andearneſtly (@king out 
the grounds of matters: Foz ſo Seneca counſailed, when he 
ſaid,ſearch out the cauſe of euerp ad ion, and when thou haſt 
found out the beginning, bethinke ther of the end, not light- 
Ip, but iudicially: diſpoſe thy mind into th2e parts; oꝛdinat 

_ thepzeſent ;fo2elee the future;and remember that is paſt:fo2 
he rightly loſeth his life, that bethinketh him not of 5 which 
bath paſt him; who neuer pꝛemeditates on things to come, 
manageth all things imp2outdently: Pꝛopoſe therfo2e in thy 
mind both the god and euill foꝛtunes that may chance, that 
thou maiſt ſuſtain the one, and moderat the other. Now ſince 
thou knowelt how connſaile is to be examined, conſtder like⸗ 
wiſe how it is to be taken and appꝛoued: Fo2 then is coun⸗ 
faile chiefly to be taken and appꝛoued when it is both exami⸗ 
ned, and found to be god and p2ofitable, And although the 
counſaile ſemeth gad, it is not pꝛeſently to be executed: but 
thou muſt diligentip loke into it, how thou canſt effect the 
ſame. Foꝛ he that commeth tothe gouernement ofa Com- 
amonweale, and the management of affairs, mult not only 
_ take conſideration, that the thing is honeſt, but he mult like- 
Wiſe ponder with himſelfe if he haue power to effec it: In 


_ eathipfs; oth ſake, oꝛ grow leſſe conliderate thꝛough deſire 
and couetouſneſſe, ſo that in all affairs befoze they be enter⸗ 
pꝛiſed, thou muſt imploy a diligent pꝛeparation: Conſider 
* — not ta m_ foz as the , 

any, 


which it is like wiſe to be conſidered, that he diſpaire not 


-  remainecth that thon learne when thy counſailes , 02 pzoml- 


N 
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faith, Qui nimis capit, parum ſtringit: b rightly * —— 
oug teſt to begin nothing but p which reaſonably then malt 3 


baing to effec , Searchnot(quoth Seneca)things aboue thy 
reach, only ſ&k p which map be found, learn that which my 5 
be knowne, deũre that which may be witht fo2 : He that EY 
reth toſite vefoze he get bim wings, is aſſured to fal befaze e 
expeceth it: foꝛ if thou ſhouldeſt only take reſpec to the god- 
nelle, pꝛoſit, and honoz of the affaire only, without the conſt: 
deration of the facilitie, poſlibilitie, and conuenience of te 
ſame, that would fall out which the poet ſaith, 
Qui plus poſſe purat ſua quem natura miniſtrat 
Poſſe ſuum fuperans ſeinus elle poteſt. A 
And if the counſaile be doubtfull in ded oꝛ wozd , thom 
mult rather conceale it, then execute it: leaue it, then D 
it: Fo2 it becommeth a wife man rather to be ſilent by him⸗ 
ſelſe,then to ſpeake againſt himlelfe, becauſe it is apparant 
that many have bene ouertaken by their talke, but few men 
circumuented by their ſilence: foz woꝛds are like to arrows, | - 
which are eaſily ſhot out, but hardly got in againe. In doubt⸗ 1 
full matters therefoze, alente is requiſit, and actions vncer⸗ 3 
taine, are better left vndone, then vnfoztunatly hazarded, 
To concladeſ i in al the toꝛenamed ) lo be thou ſtil inftruged by 
thy ſelfe and others; that all other contraries let lip, thou 
only build and make choice of that which is god, true,p2oft- 
table, iuſt, and reaſonable. Now ſince thou knoweft how 
counſaile (s to be taken, conſider likewiſe how, and in what 
ſoꝛt it is to bee retained, which is even then, when ppofe 
and experience it is knowne p2ofitable, Foz pꝛoue all, ſaith 
S. Paule, and kæpe only that which is gad, and that with 
great conſtancie:foꝛ ſo counſaileth Seneca, ſuhi he ſaith, Be 
thou nimuable, not light: conſtant, but not obſtinate. It now 


ſes map be changed: the alteration whereo is appꝛoued ſoꝛ 
many caaſes:foꝛ the firſt cauſe ceaſing and a new ſucceeding, 
countaile 02 pꝛouuſe may be changed : and that accozding 4 = 
to Philoſophie'which ſaith, that the cauſes ceaſing, the ei , 
ear ao \.. 7 
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1 leitet by exro2 oꝝ any other cauſe it pꝛoue vndecerif: to: 
nsscneca faith, Certatne things there be that ſæm god and 
are not, and tettaine other which ſeeme and are ſo: foꝛ verie 


bdbltentimes the truth beareth ſhow of a lie, and oftentimes 


- lie hideth the hope of truth: Counſaile likewiſe is to be 
chauged it it depend on diſhoneſt cauſes, oꝛ in it ſelfe be vn⸗ 


lawfult: oz accoꝛding to the taw, and generally all vnlaw⸗ 


kull pꝛonuſes are of no regard :Connicl like wiſe is to be al⸗ 
tered if it be anfull , o2 pertaine thereto ; fo: there is no 
tounſaile againſt God : and of nolefſe woꝛth is a pꝛomiſc 
vnpollwle, then an allumpſit vnrcaſonablc. A wile man li⸗ 
eth not when he changeth his purpoſe fo2 the better, and it is 
alwaies held a rule among the learned, that the counſaile 
tannot be god which cannot be chan ged. God father Antho- 

nie gzuoth Frumentarius, J am reſolucd in all points touching 
the courſe of counſel, J pꝛay vou therſoze deſcend to the dif. 


ccutlſe of wars: fo: the woꝛld being ſo much giuen to con⸗ 


tention, there is nothing that ſhould be ſoner learned. Fru- 
mentanus quoth Anthome, I will fit the in this likewiſe, 

TL be diſcourſe of war reguireth a long Treatiſe, becauſe it 
inciudeth great dangers, t that inuft aduiſcdiy be ſpoken of, 
Which raſhlp followed, is ruinous and fatall : War in one 
ſoꝛt is the mother of inconuenience, foꝛ it ind angereth thoſe 
to often that hope in it, and helpeth thoſe to fondly , that 
Gould fall by it: It is luke wile an arme of tuſtice, foꝛ were 
there not armes to reuenge iuſtice, the authozitto of pꝛince⸗ 


dome would be to fo2zward in iniuries: warre like wile is an 


_ effectof vengeante, foꝛ God ſendeth the that are to ſecure in 


ttcßeir peace, a migbty ſiuad toconfound them in the ir ſecurt- 


_ tie: By war the wicked war rich, and the poze foztunat, and 
| the effeas thereof are (uch , as the hungrie are filled with 
god things,and tbe rich are ſent empty away, To conclude, 
war is the Miſtreſſe of contuſton, making poilicte of confu- 
ſions, and ronfuũans pallictes. Tbentbat vndertake it, mut 


Th ſerue the nete ſſutes t herroi and they that wiſh ia it, are the 


diſcontented: who in affecting mnauation an hape to be bet⸗ 
3 death, * 


5 ? 
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ts not to be wiſhedfo2, foꝛ as Tully ſaith, All ubertie ts re⸗ 
ſtramed therein, and thoſe p2ofits that proceed therof, are 


as wellruins as raifings of a Commonweale.Thetonque» 


roꝛ, what winneth he? Who torele&ne a ſew colomes that 
are inuaded, loſeth inany thouſand ſubfees, - whoſe equals 
eannot be found out. Should J diſcourſe at full of this ſub⸗ 
tec, define, deuide, ſubdenide, and examine partienlars, - 


would rather require a volume then a diſcourſe, ſuch as 1 
tan peeld the: J will therefo2e only touch things ne teſla⸗ 
rie, and leaue the reſt to thine own reading, inſtructing the 
only in thoſe things which are lawfull, andp2efcribing thee 
certaine rules when it is lawfull to enter fight, and admit 
contention, which may be referred to theſe eight cauſes, 
Thou mailt lawfully fight, firſt ot all ſoꝛ the mates 


of thy faith; nert foꝛ inſtice ſake ; Thirdly , to maintaine 


peace; Fourthly to con ſerue liberty; Fiftly to auoid diſhone- 


ftie and turpitude ;Sixtly,torepell violence ;Seuenthly,foz - 
the defence of a mans owne bodie; . Eightly,fo2 a neceſfarie Vo 


cauſe; Firſt touching war to be vndertaken fo2 faith, there 
is nothing mo2e iuſt, nothing moꝛe reaſonable, neither ante 
thing moꝛe honeſt;fo2 faith is our buckler, where vnder we 
gard all vertues,our ſeale of inheritance, our linck of Chu» 
. fianity,onr aliance with God, xrather is death tobe ſuffe⸗ 
red then religion to befo2(aken : we ought likewiſe to fight 
foꝛ Juſtice ſake, euen to the vtterance of our lines, foz except 
inffice be maintained, Common-weales are ruinated : foz 
peace [ikewiſe, war islawfull ; becavſe by peace, inſtice 
and communities are maintained: war ltkewile is lawful fo: 
the maintatuance of liberty and auoidance of leruitude, fo 
as Tully atth, Uhentime and neceſſſtie require, man mar 1 
fight, anda valiant death is to be p2eferred befoze aſcruite 
and TONNE life: foʒhappily is he killed, who ignominioullp 
ſetrueth, Zhoumail alſo fight to auofd Turpitude, fon 


death is fo otious as the indurance ok diſhoneſtie. Thon 


maiſt like lwiſe fight to repell violence, fo2 all laws : rights 
permit this, to repell foꝛce bp foꝛce. In thine owne defence 


HAITI he fo; the W can , _—_— 
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1 bold in bes owne defence.is lawfully bone. Andlaw ot na- 


ture like wiſe teacheth vs to deteſt iniuries, foꝛ it is bettet to 


withſtand in time, then reuenge after w2ongs: Reſiſt thou 


 thercfoze bouldly intuſtice, violence, and iniurie done vnto 


equall to combate, and maketh open p2ofeſſion of diſpleaſure, 
Againe, touching war, theſe few notes are tobe conſidered, 


That Godhath therefoze o2dained and commaunded the 


la wok the ſwoꝛd, to bꝛing them in peace by the ſwo2d , that 


Co conclude, battaile accoꝛding to otber, is only lawfull 


3 . inthz& cauſes: Firſt when the cauſe is rightfull, ext the 
intention god: Zhirdly, if it be done by the authozitie of a 


lawfull Pzince . It is nedſull firſt of all that the cauſe be 
rightfull,and that men fight only fo2 the right, and to main⸗ 
taine right, and foz the pzeſernation of the communaltie, 


and tbole that are guiltleſſe and would haue peace: fo2 (as 


 Avguſtineſaith)the end of battaile ſhould be peace. Their 


| 5 intention alſo muſt be rightfull,nor that they fight foꝛ ambi⸗ 


tion to get the authozity,o2 ſoʒ couetouſneſſe to get riches, o; 


 fo2 malice to be reuenged of grutches, oꝛ foꝛ cruelty to mur⸗ 
ther men: Foz if their intention be wicked, though their 
c.auſe be iuft, they ſinne in manſlaughter , and fo2 their wics ⸗ 
ked intention God ſuffereth them to be ouercome in a right⸗ 

dull cauſe: it muſt like wilc be executed by the anthozitie ofa 


_ lawfullPzince,notraiſed by iniuſtice, but made by common 


tuttome, by authoꝛity of law, by rightſull election, — 


though a man gather a multitude againlt his pꝛince, and by 


5 the rebels his followers is made their head, pet is he nei⸗ 


E ther tocommand, neither ought they vniuſtly toobap , foz 


both 


will not otherwiſe obay the lawes of right and charitie, 
That warlikewiſe is held lawfull , it appeareth, becauſe 
God himſelle vouchſafeth the name of the Loꝛd of boſtes. 


the, fo as greatly ishs in fault (aitb Tully) that reſiſteth 
not il he can, as be that being of abilitic leaueth both his 
| -  fricnds,andhis countrie. Zhoumaiſt rightly war alſo vpon 
— 0 tuſt canſe, as being lommoned by denuntiation and gene⸗ 
a pꝛoclamation: Fo; alſuredly that enemie thinketh him⸗ 
llelle ſtrong, oꝛ in effect is raſh and vnaduiſed, that calleth his 
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wards him vniuft: This catticeth(quoth Emmentarius) 0 


god Anthony difconrſe of iuſtice, and thou leaue it me 


both their eleaton in him is vnlawfull, and abedience to⸗ 1 5 


retolued: Frumentarius quoth Anthony, luttite hath belt eye⸗ Ts 


tutlon, where there foꝛegoeth godelemvn; foz a pꝛinte that 


choſeth gad iudges, is ſure his laws ſhall be well executed: 


few, aut ot few the wilett, out of the wifeſt the txpertt it, out 


tudge, without all doubt, muſt be ofa generons x noble blood, 


old in pears, of life vonelt, of little follte & muchexperience, a 
in ſpeech reſolute, and in knomiedge olound. The true 
tudge muſt not relent by p2aters,no2 be coꝛrupted withgifts, 


noz deceiued with woꝛds, noꝛ diſturbed with thꝛeatnings, 


god, and the other to puniſh the wicken: Ag 
that dealeth in truth, ppeakettz truth, ann is a 
and an enemy to liers: A god iudge mut be wiſe in that bar 
commandeth, ſuſt in his iudgements,andmodetat in his exe⸗ 


tutions: and that which ia moze then alt that) inmatters f 


tuſtice, x the determination thereof, he Helv neither paſſion, 
noꝛ affection, o man in this wozlv is ſoperfect, but there is 


of vaine ſp&ch,taſke Alexander foʒ fury, Cæſar foz ambition, 


rie, 


and therefoꝛe ought to be very careful to direct a circum- 
ſpect and warie courſe in their liues: they map auoid 
ſcandalizers and landerers . Judges lin wife dug bt to bir 


god Chꝛiſtians, and ndt weake in patience, Foz there is no 

vertue moꝛe requiſit in a Common⸗weale, then patience:fo2 

the that (s meaſured in that he ſpeaketh „ and "bet 1 
7 


Firſt therefoꝛe in choice of thy tudges, ont of many, chuſe 


* fo2 pꝛide, Demetrius fo2 vices, Hanniball foz periu- 
eſpatian fo2 conetouſnelle , Traian fo2 a winebibber, 
Aurelius foꝛ amoꝛous: Amongſt men ſo great, gloꝛious, and 
famous as theſe, Judges may wel think to be noted of faults, 


ol the erperteſt, p moſt pꝛudent, ot tie mot pzudent, tze mot 
quicteſt, of the quieteſt, the eldeft : fo the true and woꝛthie 


oz miſleled with money, no2 ouercome with pittie : The 

god iudge muſt haue alwates one hand readie to ſuſtame the | 
ge is hr 
nd of truth, 


in bim to be amended, neither any man lo etull, that bath not 
in him to be pꝛaiſed 2 he hiſtoꝛie waiters doe note Homer 1 


— 
3 


__- themothetmenonght to liue warely, and be of moꝛe ſuffe- 


. 
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: blech toe cnturies don? vnto him, be map not lightly tal. 


Thoſe that gouerne people, and determin cauſes, much moꝛe 


kaute, fo: as they tudge, ſo are they regarded, meaſured, and 
tonſidered: There is nothing in this woꝛld moꝛe ſure (as J 


haue ſaid beloze) then that he which is feared of many ought 


Alſo to feare many; and therefoꝛe it commeth to paſce , that 


 manytimnes the iudge is moꝛe damniſied in his fame, then 
the ſutoꝛ in his gods: J mean this of iudges who are pzoud 


and melanchoue: But ſuch as are mild and gentle in ſuffe- 


ring, the people examine not the lines they lead, but they dil⸗ 
ſemble their other faults. He that hath charge of the Tom⸗ 


mon weale , it is requiſit that he hane a mild condition, in 
ſuch wiſe that when he ſe weakneſſe, he make it ſtrong, and 
where he ſeth courage, in godneſſe, that he pꝛaiſe it;: where 
be ſeth diſlolution, that he chaſtice: and where he ſeeth ne⸗ 

._  ceſſity, that be ſuccour and where he ſerth ſedition, to ap- 
peaſe it; and where he ſth confoꝛmitie, to conſcrue it: and 
where he ſerth heauineſſe to remedie it: and where he ſeth 


 gladneſſe, to temper it: Foz after great pleaſure and glad⸗ 


nelle, manp times doe follow no ſmall diſtreſſes. Againe, it 
is requiſit that iudges be mild in conuerſation, andmeaſured 
in woꝛds, foꝛ in them of ſuch authoꝛit ie the people doe many 


times take moze gricfe witha woꝛd, then in others with the 


ſtroazke of a ſwoꝛd. To conclude, let thy iudges deale with 
equall ballance, to rich and pœꝛe, ſo ſhall they pleaſe God, diſ⸗ 


_ charge their duties to ther, get honour to their names in ex- 


ecuting iuſtice without rigoꝛ oꝛ affection , Fo? thy ſelfe take 
theſe rules in thy gouernement and iuſtice, Doe all things 
with loue, and reuenge nothing foꝛ hatred, neither be held 


one ol thoſe that would pardon their enemies, and dare not 
liz their friends: Aware in thy kingdome, leaſt the pzowd 


command the humble; the Tirant, the iuſt; the cruell, the 
 pittiful; —— th darderthe Gnozant, the pzudent;and 
>." the work thekes, hang the innocent: Sell not thy ſuſtice fo; 
riches, leaſt than liue not to eniop them, and grow defamed 
Pon by purchaſing — be not a couetous and w2etched nig- 
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gard, leaſt thou ſ&ke out careſulnes fo2 thy ſelfe;enny fo thy | 
_ neighbours, ſpurs to thine enemies, a pzeyfoz thenes, per- _ 
rill foz thy perſon, damnation foz thp ſonle, curſes foz thine 
heires, and law fo2 thy childꝛen. Be not wzothfull in wſkice, 
loꝛ it is a ſhoꝛt madneſſe;no2 on light diſpleaſures, leaſt thou „ 

be held a fole ;no2 with a ſtronger then thy ſelfe, leaſt thou 
repent; o: with thy inferionr; leaſt thou be held tyzanous; 55 
Let not thy cozruptions and cuſtomes dꝛaw on vaine de⸗ 
lights, neither be thou held the maker of a law, to be the firſt 
bꝛeaker of the ſame: beware leaſt thy followers be found wi⸗ 
cked, foꝛ where vice is ſuppoꝛted by autho2ity, there ſubieas 
grolo woꝛſe : woꝛſe: and where puniſhment is reſtrained, 
there infolency\'commantsthe lawes : be pꝛouident that no 
merit paſſe thee without reward, oz fault without puniſhs 
ment: carrie this alwaies in thy mind, That god men beare 
moze honoz to the ſepulchꝛes of the vertuous, then to the im⸗ 
boſſed palaces of wicked Tirants, To conclude. to beate thy 
foꝛtune alwaies equall, make thy counſails alwales honeft, 15 
chuſe thy indges vpꝛight + impartiall, and thy ſelfe ſhalt haue 
honoꝛ, thy magiſtrats fame, thy ſubieas peace, and thycoun⸗- 3 
try plenty. Anthony would haue p2oſecuted this argument 
further, and Aſterius was ready to vꝛge him to his blconte, e 
when lodaͤinly the day ouertaſt, the ſun hid him in the Oce⸗ 
an, the birds betoke them to reſt ,the winds toriſe and rage. 
tte heauens to weepeand ſhower , lo that interrupted both _ 
_ by night and ſtozmes, perfozced they were cut off from their 7 
tonlerence, a all otf them entered Anthonies caue, where till 
the moꝛow 3 leaue them totheic weake cheare and hard lod⸗ 
ging. And if gentlemen J perceiue that this daies diſcourſfe 
delight you, in the moꝛning when they wake, J ſhal intreeeee 
them to find out mo2e matter and pleaſure to content. To 
you, meane while J commit you and commend pou tothe 
| nition of the Almightie, ending with that ol Ame >: 

Nemoſilens placuit, breuitate ogquendi: | 3 

A nd that of Maruals : 

N onſunt longa quibus nihil ſt aid donere poſs. 


FINIS. _ 


